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PREFACE.

Tae following Collection was printed at the
request .of WiLLiam MEreDITH, 2 man whose
singular sagacity led him to discover the un-
paralleled excellence of the philosophy of
Plato and Aristotle, and whose favourable
opinion of the Author of this Collection in-
duced him to patronize his literary labours.

The Paraphrase on Ocellus Lucanus is
collected from the European Magazine, in
which it was published in the year 1782, and
is the earliest of the Author’s publications.
All the other papers of the CoLLECTANEA Were
first published in the second, third, fourth,
fifth, and sixth volumes of the Monthly
Magazine.

The Appendix, containing some Hymns
by the Author, which were never before
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printed, are added at the request of the
above-mentioned gentleman. The Author’s
original intention in composing them, was to
rescue from oblivion, and illustrate some of
. the most sublime dogmas of the Grecian
theology, as unfolded by Orpheus, Pytha-
goras, and Plato; and as the first three
Hymns celebrate the intelligible order, which
forms the most important part of that theo-
logy, and of which no modern writers ap-
pear to have had any accurate conceptions,
it became necessary to elucidate this most in-
teresting subject more amply in prose.



ON THE

NATURE OF THE UNIVERSE.

OCELLUS LUCANUS writ the following dog-

mas concerning the Nature of the Universe,
some of which are deduced by infallible discove-
ries from the works of nature, and others are the
result of mere opinion; throughout the whole he
is ever cureful to separate that which appears -
agreeable to reason, from that which s pleasing to
the fancy alone.

The world has always appeared to me perpe-
tual, for the following reasons: If any one asserts
it to be created in time, he must inevitably ac-
knowledge a possibility of its decay; but as it
cannot be shown from what antecedent matter it
was produced, (for this matter must be prior to
the universe, and so the whole was not created)
so neither is it possible to conceive of any separate
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matter, into which the universe may be dissolved,
and which shall still remain after its corruption ;
for indeed as the universe implies the whole, the
beginning of every thing must depend on its ori-
gin, and from its destruction the destruction of -
every thing must ensue; but since this is impossi-
ble, itis better to believe it without Beginning or
end. Again, whatever is generated, and on that
account obnoxious to decay, is subject to two mu-
tations, by one of which it advances from a less
quantity to a greater, by the other from worse to
better; generation is the principle of the one,
whose boundary is the vigour and perfection of
that which is produced, but the limit of the other,
which proceeds in a retrograde order, advancing
from greater to less, and from better to worse, is
called corruption and decay. If, therefore, we
suppose the universe once created, and of course
subject to dissolution, from the preceding hypo-
theses it must have advanced from a less to a
greater quantity, and must continually tend from
better to worse ; it once received an increment, it
either has arrived, or will arrive, to a state of vi-
gour and perfection, and it either does, or will,
tend toits final destruction ; for every thing trans-
ient is influenced by three terms, and two inter-
vals; the terms are, its rise, vigour, and decay ;
fts intetvals, the one from its rise toits perfection,
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the other from its perfection to its dissolution, but
no appearance of this kind is to be found in the
universe, no mark of its origin, no trace of any
transition or mutation, from one state to another,
but still similar and equal to itself, it flourishes
perpetually the same.

Again, whatever is contained in the bosom of
the universe, immediately depends on it for sup-
port, the world alone is absolute and independent,
other beings receive the compliment of their per-
fection from foreign supplies; thus animals de-
pend on the air for respiration, thus light is neces-
sary to the sight, and thus even the sun and moon,
the wandering as well as the fixed stars, are limited
by those general laws, which exist in every part
of the world ; the universe alone refers to nothing
beyond itself. The truth of the preceding argu-
ments will more plainly appear, if we consider,
that as fire, which confers heat upon other things,
is by nature hot, and as honey, which causes
sweetness to the taste, possesses this power essen-
tially ; that as the first principles of demonstration,
by which we advance to unknown conclusions, are
of themselves manifest and known, so whatever is
the cause of perfection to others must be itself per-
fect, and whatever is the cause of safety and dura-
tion must be itself permanent and safe, and that
which is the source of connection and continuity,

B g
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‘thust of necessity be connected and continuous :
so the universe, sinee it is the true cause of the
existence, duration, and perfection, of every be~
ing, is necessarily of itself perpetual and perfect ;
it shall, therefore, remain through every age the
same, continually exerting its endless vigour, and
conferring an equal permanency of duration on all
its parts. Again, if it were possible for the uni.
verse to be destroyed, it must be either resolved
into entity, or non-entity, he who asserts the for-
mer opposes himself, since to suppose it resolved
into some other being, is to take away the possi-
bility of its final destruction, for entity is either
the same with the universe, or, at least, one of its
parts. The other hypothesis is equally absurd,
and contradictory to all the rules of sound philo-
sophy, since it is impossible that any being can
rise from nothing, or into nothing be finally re-
solved. To avoid these inconveniencies then, it is
necessary to believe the world perpetual.

If any one isstill inclined to believe the universe
may be dissolved, we add, it must either perish by
the power of something without itself, or of some.
thing within :—without itself is impossible, for se-
parate from the universe no being can be found,
much less has it reason to dread any enemies with-
in, for it must surely be greater and more power.
ful than these, especially since it governs, and be-
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stows life, upon all things. Since, therefore, it is
in no danger of any external, or internal assaults,
it must remain superior to the power of change,
and intirely free from the sources of decay. All
nature, collectively considered, evinces the truth
of this assertion, while eternity, whichexists in its
first and principal parts, is transferred in a certain
proportion to those which are transient and frail,
and thus, by a gradual continuity, the vestige of
immortality is impressed on every sublunary being.
For as the bodies first moved, for ever revolve in
the same spaces, and with the same direction, so
the species of inferior bodies are eternally pre-
served by a motion, neither continued, nor con-
stant, but on the contrary mutable and interrupted.
Thus fire collected produces air; thus air, by a
similar operation, is changed into water, and water
into earth ; and thus from earth, in the same cir-
cular round of mutations, the several elements are -
formed, till they are at last resolved into fire, from
which the process hegan. Thus trees and plants
receive their origin from seed, and when ad-.
vanced to maturity and perfection, produce a di-
versity of fruit; the ripened fruit soon hastens to
corruption, which at length resolves it into seed,
and thus, by unceasing mutations, the order of
pature is preserved.

Far different from this is the conduct of nature,



6

in men and brutes; these, in an inferior manner,
fill up the common boundary of existence, and
tend to immortal duration, with slow and imbecile
advances. Thus they are never reflected from old
age into youth, but after a certain period, are dis-
solved ; and then the forming hand of nature, from
the corrupted materials, produces other beings, to
replenish the vacant space, and to prevent the de-
predations of time from causing an irreparable
breach in her dominions, From these, and other
arguments, which might be urged, we infer, that
the Universe, which embraces every being, shall
‘eternally endure :—that when considered as con-
nected, it is incapable of change ; and that its sin-
gle parts alone, are subject to corruption and de-
cay. Lastly, the figure of the Universe, its motion
and substance, since they exist without any prin.
ciple, or end, sufficiently evince.the perpetuity of
the world :—Its figure is spherical, every where
equal and similar to itself—Its motion is circular,
firm and durable, never deserting its primitive
state, nor surpassing its original bounds. - Time #,
also, the inseparable companion of motion, is infi-
nite; since we cannot say it once began, without
asserting it existed before it had a being; nor can

* For a more explicit proof of the eternity of time and mo-
tion, see the 8th book of Aristotle’s Physics, and the J2th
book of his Metaphysics,
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we say it will hereafter be destroyed, without an
equal absurdity, since the terms once and former-
ly, are parts of time inseparable from its very na-
ture and essence.

Its substance, as well as its motion, is without
mutation, and without end, since it neither ad-
vances from better to worse, nor from worse to
better; and hence we conclude it shall eternally
exist, superior to the power of chance, secure from
inward foes and outward assauits; and ever equal
and similar to itself, confer immortal union and or-
der on all its parts.

Two very different principles are found to exist
in the Universe—generation, and its cause ; to the
one, we attribute the conditions of a subject, op-
pressed by continual mutations, and constantly
passing from one form into another ; to the second,
we assign & forming and moving power, the sub-
ject matter still remaining the same: so that the
first poseesses a capacity of receiving and suffering,
the last is the efficient and active cause. But the
Fates themselves have distinguished and divided
that part of the Universe which is for ever subject
to motion and change ; * so that the circuit of the

* Within this circuit of the moon, Aristotle belicved, that
every thing was naturally formed to rise out of every thing.
See his first book de Ortu et Inc. p, 39, Edit, Sylb.
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moon is the common isthmus of immortality and
generation ; all beyond its orb is the abode of the
gods, and all beneath is the seat of contention and
strife, the dominion of nature, who supports her
great kingdom by an eternal round of vicissitude
and change ; since every thing that has a being,
tends to dissolution, and corruption hastens into
existence, to supply the vacancies of decay.

In that part of the Universe where nature and
existence flourish, two principles are present; the
one, a palpable b‘ody, the common subject of every
thing which admits of a beginning, and the gene-
ral receptacle of forms:—the basis of generation,
preserving the same proportion to whatever is fa-
shioned from it, as water to the taste, as sound to
silence, as darkness to light, and, in general, as
matter rude and mishapen, to some artificial form
it may afterwards possess. Thus water is desti-
tute of taste, yet it is capable of receiving sweet
and bitter, sharp and salt; thus the formless air
admits the harmony of sounds; thus darkness,
which is neither suffused with colour, nor diversi-
fied with form, becomes the subject of both; from
whence we infer, all these existed in the matter,
in capacity only, before they were produced; but
afterwards, in energy and perfection, returnihg
oyt of dormant power in whichthey lay concealed,



9

as from the original source from whence they
flow*. Contrarjeties vindicate the second place,
as the causes of alteration and change, for from
these flow the necessary passions and dispositions
in matter :—mutually conquering, and mutually
conquered by each other, they are gradually tem-
pered into elementary substance, and these are
‘the hot and the cold, the moist and the dry.
Lastly, the four elementary substances, which these
contraries as inseparable properties attend, viz.
fire, air, water and earth, differ in this from the
qualities themselves, that the opposition of the ele-
ments is often the cause of their mutual destruc.
tion, but their qualities are neither subject to ge-
neration nor decay. Among these contrarieties,
the hot and the cold, are the causal and active
principles, but the moist and the dry, the material
and passive ; hence matter, the general receptacle
and common subject of every thing, is the first
principle perceivable from analogy by sense, next
the contrary qualities themselves, viz. the hot and
the cold, the moist and the dry ; in the last place,
fire and water, earth and air, succeed, mutually

* Such as have curiosity, with respect to this ancient opinion
concerning elementary change, may see the above doctrine
amply and accurately discussed by the Stagirite, i his twq
hooks of Generation and Corruption.
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exchanging their elementary forms, while the cons
trarieties themselves remain invariably the same. .

The differences of bodies are either primary or
derivative ; the primary, are, the hot and the cold,
the moist and the dry; the derivative are, the
heavy and the light, the dense and the rare, the
smooth and the rough, the sharp and the obtuse,
the hard and the soft, the slender and the thick ;
the touch alone determines the difference of these,
and hence the first body in which they reside, is
ranked among tangible objects,

Among the preceding diversities, the hot and
the dry, the rare and the acute, are the peculiar
faculties of fire; while on the contrary, the cold
and the moist, the dense and the obtuse, are the
inseparable properties of water; softness and le-
vity, smoothness and tenuity, of air ; and in the
last place, earth, vindicates to herself, gravity and
asperity, hardness and solidity. Of the four ele-
mentary bodies, fire and earth, exist in the ex-
treme : for as fire of heat, so is ice the redundancy
of cold ; and if ice #s formed froem a concretion of
the moist and the cold, fire will be the fervour of
the bot and the dry, and on this account it is im-
possible that any thing shoald be produced from
either fire or ice.

But water and air occupy the middle place, pos-
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sessed of a mixed structure of body, since to the

existence of any one extreme, the presence of its

opposite is required ; nor are two opposites alone

sufficient ; it is also necessary some medium should

intervene, which is likewise opposed to either ex+

treme. But fire is hot and dry, airis hot and

moist, water, humid and frigid, earth, cold and

dry ; hence heat is the common property of fire

and air, coldness of water and earth, siccity of
earth and fire, and lastly humidity of water and

air ; so that fire vindicates to itself heat in the ex-

treme, earth siccity, air humidity, and water fri-

gidity, the substance of each receiving its perpe-

tuity from the possession of common properties,
and its mutability from such as are peculiar, when

contraries mutually conquer, and are mutually

conquered by each other. The humidity then of
air, destroys the siccity of fire, as the frigidity of
water, the calidity of air, and the siccity of earth,

the humidity of air ; and on the contrary, when the

humidity of water destroys the siccity of earth,

the calidity of air the frigidity of water, and the

siccity of fire the humidity of air, then the eternal
. round of elementary change is effected, while that
substance which is the common receptacle of mu.

tation, and is capacious of every being, is prima.

rily subject to the power of the touch,
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The mutations of the elements are caused, ei-
ther when earth is transmuted into fire, or fire into
air, or air into water, or water into earth, or lastly
when the contrary faculty of each element is de-
stroyed, that alone which is similar remaining : so
that the generation of thingsis accomplished when
some one of the opposite qualities is extinct; for
since fire is hot and dry, but air hot and moist,
heat is common to both, but siccity accords with
fire, and humidity with air, as a peculiar quality ;
and hence, when the humidity of air oppresses the
siccity of fire, fire is immédiately converted into
air. Again, since water is cold and moist, air hot
and moist, humidity is common to both ; but fri-
gidity is the peculiar property of water, as calidity
of air; so that if the frigidity of water conquers
the calidity of air, the mutation of air into wateris
produced : in like manner the mutation of water
into earth is accomplished, when the siccity of
earth overpowers the humidity of water. The
transition from earth to the superior elements is
effected by an opposite process; this happens
when the whole of one element conquers the whole
of another ; when the contrary powers of each are
destroyed, and nothing which they possess in com«
mon remains : thus since fire is hot and dry, but
water cold and moist, if the humidity of water op-
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presses and subdues the siccity of fire, and the fri-
gidity of water the calidity of fire, the conversion
of fire into water immediately succeeds. Again,
since earth is cold and dry, air hot and meist, if
the frigidity of earth overpowers the calidity of air,
and the siccity of earth the humidity of air, in a
similar manner air is converted into earth ; but if
the humidity of air, and the calidity of fire, are de-~
stroyed, from the mutual contest fire shall arise,
since the siccity of fire and the calidity of air will
still remain, and these are the essential pro-
perties of fire. In a similar manner earth is
constituted from the destruction of its frigidity,
and the humidity of water, since there will
remain the siccity of earth, and the frigidity of
water, which are the inseparable qualities of
earth.

But if the calidity of fire and air should perish,
the production of no element can ensue, since the
humidity of air and the siccity of fire alone remain,
qualities mutually opposite, and contrary to each
other. Lastly, when thefrigidity of water and earth
is destroyed, since in this case the siccity of earth,
and the humidity of water, are all that remain from
the ruined materials, no substance whatever shall
arise. And thus concerning the origin of the
first bodies, after what manner, and from what
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subjects they are produced, we have endeavoured
with brevity and accuracy to describe *.
~ But since the universe is destitute of generation
and decay, it is necessary to the perpetuity of its
duration, that what it produces in others, and
what it generates in itself, should mutually accord
in one: the efficient cause of the production of
other beings, is the celestial portion of the world,
divided by the circuit of the moon ; among these
in a more eminent degree is the sun, who, by his
access and recess, continually varies the tempera-
ment of the surrounding air; hence its different
degrees of heat and cold arise, and hence the ne-
cessary mutations of the earth, with all her diver-
sified contents. The obliguity of the Zodiac most
admirably corresponds with the motion of the sun ;
it is not only the cause of generation, but of the
beauty and division of the universe; from its po«
sition, some beings are endowed with active, and
others with passive powers; what it generates in
itself, is sitnated beneath the circuit of the moon,
and what it produces in others, is placed beyond

* The learned reader may 6bserve, that this summary mode
of concluding a subject is usual with Aristotle. Thus he cons
cludes his discussion of causes, B, ii. of his Physics, with the
following short epilogue :—¢¢ The number of causes, therefore,
and how they exist, we have sufficiently defined.” -
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the extent of its orb; the junction of these two
parts, the one divine, and endued with a motion
eternally the same, the other obnoxious to an end-
less round of elementary change, constitutes the
fabric of the world,

But neither was the first origin of the human
race, nor of other animals, or plants, derived from
the earth, but since the beauty and order of the
world was always the same, it is necessary that
whatever depends on it for support should eter-
nally endure, and that the existence of the parts
should be co-extended with the existence of the
whole, since the universe destitute of these can no
longer subsist.

Again, wherever the parts of the world exist, by
an equal necessity their contents must exist ; so
that with the celestial region, we must inseparably
connect the sun snd moon, the fixed and the wan-
dering stars; with earth, her diversified store of
animals and plants, of silver and gold ; with the
aerial region, vapours and wind, and the constant
vicissitudes of heat and cold; for as it is the pro-
vince of the celestial division, always to possess the
beings contained in its wide extent, so of earth,
‘$mt it sustains the plants which germinate on its
surface, and the animals which participate of its
forage. Lastly, it is the property of the aerial
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district, necessarily to require those mutations,
“with which it is constantly affected.

Since then in every part of the universe, some
illustrious genus of animals exists, as in the celes-
tial region, the gods; in the air, deemons; upon
earth, men ; the human genus must be of necessity
immortal : for the immutable order of nature re~

quires, that not only the parts cohere to the uni-
_verse, but that the contents of the parts cohere in
an equal degree to the parts themselves. But the
parts of the earth are changed and destroyed by
force, at one time when the scattered waters of the
ocean cover its surface, at another when from the
concussion of winds and waters, concealed in its
bowels, its parts are dilated and torn asunder : yet
the constitution of the earth was never totally im«
paired nor will its final destruction ensue after the
longest succession of time.. On which accounts,
the report, that the Grecian history derived its
origin from Argive Inachus, is not to be under-
stood, as from its first principle, but that in conse-
quence of some preceding mutation, it then re-
ceived a commencement ; for indeed Greece ex«
isted before, and a race of barbarians shall succeed
 the present state, not only resulting from their in-
cursions, but from the course of nature herself,
whose powers, although neither impaired by ex-
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ertion, nor diminished by time, yet subject to vio-
lent change, cause that recent appearance, and that
capacity of a beginning she is generally thought
to possess.

Concerning the universe then, the rise and decay
of things contained in its bosom, its condition at
present, and constitution through every age. and
its division into two parts ; the one active, moving,
and governing, the other passive, moveable, and
governed, these, we have endeavoured with bre-
vity and accuracy to describe.

This is all that Ocellus Lucanus has written
concerning the universe in general: a small, but
valuable work, however it may be ridiculed by
those superficial censurers, who esteem every thing
not modern, unworthy their perusal.
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AN
ADDRESS TO THE BRITISH NATION.
r———
AY, gen’rous Britons! shall the arts alone
Claim all your fondness, and be all your own,
While genuine Science in oblivion lies,
And none consults the volumes of the wise ?
Shall godlike Plato’s sacred pagf,%nspire
No breast with rays of heav’n-descended fire ?
That page, whose venerably-mystic lore
Form’d statesmen, poets, kings, in days of yore.
Say, while through Matter’s labyrinth* you toil,
Or o’er wrong readings waste the midnight oil ;
Shall #rue Philosophy no vot’ry gain,
But in deep solitude unknown remain ;
Though Rapture warble from her sacred tongue,
Though Harmony herself, her lyre has strung ?
Forbid it heav’n |——To souls of meaner rank,
The grovling Dutchman, or the flippant Frank,
Leave sordid toils: while you of nobler kind,
Quit words for things, and sensibles for mind ;
_And thus the nations that around you dwell,
Alike in wisdom, as in art excel.

* Alluding to experimental inquiries,
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ON

A4 TEXT IN HEBREWS.

I'I‘ has lately occurred to me, that the 3d verse of

Hebrews xi. is not only erroneously translated
in all the modern versions of the New Testament,
but that, in its true meaning, it strongly favours
one of the leading dogmas of those ancient Chris-
tian heretics, the Valentinians, and shows St. Paul
to have entertained opinions somewhat analagous
to the Platonic theory of ideas. The passage in the
original is as follows:

TLdres vepey nalligriodes Toug euaves gnpeets Ocov, e
70 Y en Qasvopeviy Tee PAEROpEYE YEYOVEVEL
This, in the English version, is rendered:
¢ Through faith we understand, that the wotlds
were framed by the word of God, so that things
which are seen, were not made of things which do

appear.”
c2
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In the first place, the worlds is evidently a forced
interpretation of awveg ; and, even admitting it was
not, leaves the passage very ambiguous, from the
uncertainty to what worlds St. Paul alludes. If we
adopt ages, which is the general sense of the word
in the New Testament, we shall indeed avoid a
forced and ambiguous interpretation, but we shall
render the meaning of the Apostle trifling in the
extreme: for as he has elsewhere told us, ¢¢ that
all things were framed by the word of God,” what
particular faith does it require to believe, that by
the same word he framed the ages?

I observe, in the second place, that according to
the definition of faith, given in the first verse of
this chapter, that it is ¢ the evidence of things not
seen,” it is clear, that St. Paul is speaking in this
passage of something invisible. Since then aiwvzs
is neither worlds nor ages, what shall we éay itis?
I answer, the 2ones of the Valentinians: and,
agreeably to this, the whole passage should be
translated as follows: ¢¢ By faith we understand,
that the zones were framed by the ward of Gad, in
order that things which are seen, might be gene-
rated from such asdo not appear (i. e. from things
tnvisible).” Every one who is much conversant
with Greek authdrs, must certainly be convinced,
that eig 7o means n order that : and I was glad to
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find, that Bishop Pearson translites as I have done,
‘the latter part of this verse. :

Now we learn from the second book of Irenzus
against the Heretics, that according to the Valen-
tinians, all created things are the images of the
eones, resident in the pleroma, or fullness of deity.
And does it not clearly follow, from the above ver-
sion, that according to St. Paul too, the 2ones are
the exemplars of visible, or created things? To
which. we may add, that this sense of the passage
wonderfully accords with the assertion, that
¢¢ faith is the evidence of things not seen.” For
here the things which do not appear are the @ones ;
these, according to the Valentinians, subsisting in
deity. So that from our version, St. Paul might
say, with great propriety, that ¢‘ we understand
by faith, that the ®ones were framed by the word
of God, in order that things whichare seen, might
be generated from such as do not appear :” for this
naturally follows from his definition of faith.

It appears likewise, that St. Paul mentions these
®ones, Heb. i. ver. 3, where he asserts, ¢¢ that they
were produced by God through Christ.”

I farther add, that amdng these @ones of the
Valentinians were voug, Sullog, aiyy, aAydee, coQia,
i. e. intellect, a profundity, silence, truth, and wis-
dom, which, asthe learned Gale well observes in his
notes on Jamblichus de Mysteriis, &c. prove their
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dogmas to-be of Chaldaic origin. For these words
perpetually occur in the fragments of the Chaldaic
oracles; not to mention that the middle of the

Chaldean intelligible triad, is denominated vy
@&on.

It will be said, perhaps, that these oracles were
forged by certain heretical Christians; but this
may be easily confuted by considering, that they
were largely commented on by Porphyry, Jambli-
chus, and Proclus, who are well known to have
been great enemies to the Chritiun religion ; and
that it is very unlikely, men of such uncommon

~learning and sagacity should have been so grossly
deluded *.  Besides, though these oracles were
the fountains of the Valentinian dogmas, yet it

* That some of these oracles may be confidently ascribed to
Zoroaster, and thar others of them are of much less antiquity,
is, I think, evident from the following considerations: in the
first place, Johannes Picus, earl of Mirandula, in a letterto Fi-
cinus, informs him, that he wasin possession of the oracles of
. Zoroaster,in the Chaldean tongue, with a commentary on them,
by certain Chaldean wise men. And that he did not speak
this from mere conjecture (as Fabricius thinks, and many other
learned men have thought he did) is evident, from his expressly
asserting, in a letter to Urbinatus (Op. p. 256) that, after
much labour, he had at length learned the Chaldean language.
And still farther, he has inserted in his works, fifteen conclu-
sions, founded on this very Chaldean manuscript, though they
appear to have escaped the notice of all the critics.

1. the next place, Proclus cites one of these oracles as prior,
an another as posterior, to Plato, And what is still more, in
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will be found, by a diligent inspection, that they
are repugnant in most particulars to the leading
tenets of Christians of all denominations. Hence
Proclus has largely shewn, in his books on Plato’s
Theology, that the several ordersof gods men-
tioned in these oracles, are perfectly conformable
to those delivered by Plato in various parts of his
works.

I only add, that as these @ones of St. Paul, and
the Valentinians, are the exemplars of the visible
universe, it is evident that in this respect they are
analogous to the ideas of Plato.

his MSS. Scholia on the Cratylus, he says, that certain oracles
respecting the intelligible and intellectual orders, were delivered
by Theurgists, under the reign of Marcus Antoninus,
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TO THE

EDITOR OF THE MONTHLY MAGAZINE,

SIR,

THAT the intellectual philosophers and theolo-

gical poets, of antiquity, entertained more ex-
alted conceptions of, and vencrated, in a far
greater degree, the highest principle of things,
than any philosophers and theologists posterior to
them, will, I doubt not, appear paradoxical to
many of your readers; but will, I persuade my-
self, be fully evinced, by the following most re-
spectable testimonies.

In the first place, the Egyptians, according to
Damascius *, celebrated the one principle of the
universe, as an unknown darkness, and this thrice
pronounced ; and the same author informs us, that
the Babylonians passed over this principle in si-

* TMeos agxwm.
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lence. Hesiod too, in his Theogony, when he
sings,

"Hros upr wewrice xaos yorr' *.

Chaos of all things was the first produc'd :

clearly insinuates, that there must be some cause
prior to chaos, through which it was produced, as
there can be no effect without a cause; and, be-
sides this, as Simplicius beautifully observes, he in-
sinuates that the first cause is above all know-
ledge, and every appellation. It was doubtless
for the same reason, that Homer, in his poems, as-
cends no higher than Night, whom he represents
Jupiter as reverencing : for, according to all the
ancient theologists, and the doctrine of Pythagoras
and Plato, Jupiter, or the immediate artificer of
the universe, is not the highest god. Homer,
therefore, is not only silent with respect to the
first principle, but likewise with respect to those
two principles immediately posterior to the first,
the @ther and chaos of Orpheus and Hesiod, and
the bound and infinity of Pythagoras and Plato +.

* In my Introduction to the Parmenides of Plato, p. 260, 1
have shewn, that in the opinion of all antiquity, yivero was con-
sidered as meaning, in this place, was generated, and not was
simply. ’

4 Theology was delivered symbolically by Orpheus ;—in
images (uaownws) by Pythagoras; —and scientifically by
Plato. Hence, the ether, chaos, and phanes, of the first ;—
the monad, duad, and tetrad, of the second ;—and the bpund,
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But, as in order to gain a glimpse, though a far
distant one, of this highest deity, it is necessary to.
give him a name: hence he was denominated by
Plato, the One, and the Good ; the former of these
appellations, signifying his surpassing simplicity
and productive power (for all multitude must ori-
ginate from unity) and the latter, his superlative
excellence, and subsistence, as the ultimate object
to which all things tend. For all things tend to
the supreme good. However, though Plato gives
him a name, for the reason just assigned ; yet, well
knowing that he wasin reality ineffable, he asserts,
" in the Parmenides, that ke One ¢ can neither be
named, nor spoken of, nor conceived by opinion,
nor be known, nor perceived by any being.” And
in the Republic, he says, that ¢ the Good is more
excellent than essence, surpassing it both in dig-

nity and power.”
It is from these sources, that the following sub-
lime passages of the Iatter Platonists are derived :
¢ To that God (says Porphyry *) who is above

infinite, and that which is mixt from both, of the third, re-
spectively, signified the first procession from the ineffable prin-
ciple of things; or certain mighty powers rooted in this prin-
ciple, like trees in the earth; and which have a distinct energy
of their own, at the same time that they energize in conjunction
with their cause,

¥ @ew uey Tw €11 Faiy, 0vde Aoyos o xara Gy, oixeios, oud’ o
0dor oray walbe Juxns 7 peporvoperos. dix 3 ciyng xabagas, xas
Tan wegs avroy xafagny emoiey Sgnoxevouey avror. De Abstinen-

tia, Libo i’.u
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all things, neither external speech ought to be ad+
dressed, nor yet that which is inward, when it is
defiled by the passion of the soul ; but we should
venerate him in pure silence, and through pure
conceptions of his nature.” Proclus *, with his
usual magnificence of expression, says of this
highest principle, ¢ That Js-is the God of all gods,
the Unity of unities, and beyond the first adyta.
That he is more ineffable than all silence, and
more occult than all essence. That he js holy
among the holies, and is concealed amidst the in-
telligible gods.” And lastly, Damascius + ob-
serves, * This highest God is seen afar off, as
it were obscurely ; and if youapproach ne:;u'er, he
is beheld still more obscurely ; and, at length, he
takes away the ability of perceiving other objects.
He is therefore truly an incomprehensible and in-
accessible light, and is profoundly compared to the
sun: upon which the more attentively you look,
the more you will be darkened and blinded ; and
will only bring back with you eyes stupified with
excess of light. '

I only add, that the Jews appear to have as-

*

w5 Orog e Osaw amayram, xas g ovas vadwy, xes w5 Tam
advarwy, (lege adurar) sTexeva Ty mewTwy, xas wg waows
ciyns agentoTegoy, xas ws waoms vragkg ayvwsortgwy, aryios o
ayios, Toss vonTois evamoxexguuueros deoss.  Plat. Theol. p. 110.

1 Tegs apxwr.

)



cended no higher in their theology, than the #m-
mediate artificer of the universe; (for the Jehovah
of the Jews is evidently the same as the Jupiter of
the Greeks,) and that they differed from the above-
mentioned theologists and philosophers in this,
that the latter suspended every thing from Deity ;
whereds, Moses introduces a darkness on the face
of the deep, without even insinuating, that there
was any cause of its existence. Pleased to find so
able an advocate as your correspondent R. M. for
my version of Hebrews xi. 3,
I remain,
Your's, &c.

M,m Ir?l:“' T. TAYLOR.
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TO THR

EDITOR OF THE MONTHLY MAGAZINE.

SIR,

THOUGH your correspondent G. W. asserts,
that my version of Hebrews xi. 3, ¢ seems
- to be unreasonable, and is certainly unnecessary,”
‘yet he has not offered one argument to prove its
unreasonableness ; nor has he, by his paraphrase
of the sense, shewn it to be unreasonable, unless he
can make it apparent, that v« BAexopeva, or things
which are seen, means, according to his paraphrased
version, ¢ the present system of religious faith.
But who, that has been in the habit of thinking,
does not see, that this is impossible ? I should con-
ceive it must be obvious, almost to every one, that
by ¢ things which are seen,” Paul meant the
mundane phenomena: and if this be his meaning,
my version of the passage must be unawoidably
adopted.
After all, though, it must be observed, that I
only contend for the natural and unsophisticated
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meaning of the word fAeropeve. G. W. is, doubt-
less, better acquainted with the scriptural sense of
words than I pretend to be, or than I can be, con-
sistently with those sentiments which I shall ever
glory to avow, and labour to propagate.

Your's &c.

M% I:f;:e, T. TAYLOR.
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TO

THE RISING SUN.

EE! how with thund’ring fiery feet,
™ Sol's ardent steeds the barriers beat,
That bar their radiant way;
Yok'd by the circling hours they stand,
Impatient at the god’s command,
To bear the car of day.

See! led by morn, with dewy feet,
Apollo mounts his golden seat,

Replete with seven-fold fire * ;
While dazzled by his conqu’ring light,
Heav'n’s glittering host, and awful Night

Submissively retire,

* That is, with his own proper fire, and the fire of the other
plancts.
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See! cloth’d with majesty and strength,
Through sacred Light’s wide gates at length,
The god exulting spring :
While lesser deities around,
And demon powers his praise resound,
And hail their matchless king.

Through the dark portals of the deep,

The foaming steeds now furious leap,
And thunder up the sky:

The god to strains now tunes his lyre,

Which Nature’s harmony inspire,
And ravish as they fly.

Ev'n dreadful Hyle’s sea profound,
Feels the enchanting conqu’ring sound,
And boils with rage ne more ;
The world’s dark bound’ry Tart’rus hears,
The life inspiring strains reveres,
And stills its wild uproar.

And while, through heav’n the god sublime,
Triumphant rides, see rev’rend Time
Fast by his chariot run :
Observant of the fiery steeds,
Silent the hoary king proceeds,
And hymns his parent sun.
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See! as he comes, with gen’ral voice,
~ All Nature’s living tribes rejoice,
And own him as their king ;
Ev’n rugged rocks their heads advance,
And forests on the mountains dance,
And hills and vallies sing.

See! while his beauteous, glittering feet

In mystic measures @ther beat,
Enchanting to the sight ;

P=zon, whose genial locks diffuse

Life-bearing health, ambrosial dews,
Exulting springs to light.

Lo! ashe comes, in heav’n’s array,

And scattering wide the blaze of day
Lifts high his scourge of fire,

Fierce demons, that in darkness dwell,

Foes of our race, and dogs of hell,
Dread its avenging ire.

_ Hail, crown’d with light, creation’s king !
Be mine the task thy praise to sing,
And vindicate thy might ;
Thy honours spread through barb’rous climes,
Ages unborn, and impious times,
And realms involv’d in night.
D
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CHALDAAN ORACLES.

TO THE

EDITOR OF THE MONTHLY MAGAZINE.

SIR, s

AS it appears to me that your Miscellany, from

its very extensive circulation, will be a pro-
per vehicle for communicating to the public, the
following collection of Chaldean Oracles, I accord-
ingly send it you for ihsertion.

These remains of Chaldean theology are not
only venerable for their antiquity, but inestimably
valuable for the unequalled sublimity of the doc-
trines they contain. They will, doubtless, too, be
held in the highest estimation by every liberal
mind, when it is considered that some of them are
the sources whence the sublime conceptions of
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Plato flowed ; that othersare perfectly conformable
to his most abstruse dogmas; and that the most
important part of them were corrupted by the
Gnostics, and, in this polluted state, became the
fountains of barbarous and gigantically daring im-
piety.

That they are of Chaldaic origin, and were not
forged by Christians of any denomination, as has
been asserted by some superficial writers, is demon-
strably evident from the following considerations:
in the first place, John Picus, earl of Mirandula,
in a letter to Ficinus, informs him that he was in
possession of the Oracles of Zoroaster in the Chal-
dzan tongue, with a commentary on them, by cer-
tain Chaldcan wise men. And that he did not
speak this from mere conjecture (as Fabricius
thinks he did) is evident from his expressly assert-
ing, in a letter to Urbinatus (p. 256 of his works)
that, after much labour, he had at length learned
the Chaldzan language. And still farther, as we
shall see, he has inserted in his works fifteen con-
clusions, founded on this very Chaldeean manu-
script. That this circumstance should have es-
caped the notice of mere verbalists, is not surpris-
ing; but it is singular that it should not have
been attended to by a man of such uncommon
erudition, and extensive reading, as Fabricius.

In the next place, as Porphyry, Jamblichus, and

D2
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Proclus, wrote large commentaries on these ora-
cles, and are well known to have ranked amongst
the greatest enemies. of the Christian religion;
there is not even poetical probability, that men of
such great learning and sagacity should have been
duped by the shallow artifice of some heretical
Christian knave. To which we may add, that
Porphyry, in his life of Plotinus, expressly men-
tions, that certain revelations ascribed to Zoroaster,
were circulated, in his time, by many Christians
and heretics who had abandoned the ancient phi-
losophy, and that he shewed, by many arguments,
these revelations were spurious ; from which it is
evident, that the oracles commented on by him,
were not those forged by the heretics of his time.
In the third place, Proclusin his MS. Scholia on
the Cratylus of Plato, says, that the Oracles re-
specting the intelligible and intellectual orders, were
delivered by Theurgists, under the reign of Mar-
cus Antoninus*. Itis clear, therefore, that the
following oracles, which are collected from the
writings of the Platonists, are of Chaldzan, and not
of Christian, origin ; not to mention that the dog-

* Ovre xau 705 1ws MAPKOY YEVOLEVOLG Smugyu;, o o '
yonras xas voegees Taufess exPaivarves, ovouara Tay Suwy Sia xoouay
skayyertixa g 1diclos avrwy waga«?shwu, 045 XAWAOUYTES EXEs~
sos Tovs Seov & Tauig weoonxaveais Sepamticis, Tag werg avTwy un-
x0icHs ETVY Y %V0¥,
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mas they contain are totally dissonant from those
of the Christian faith.

It is likewise evident, that some of these ora-
cles may, with great confidence, be ascribed to the
Chaldean Zoroaster. This appears from the
Chaldean manuscript of Picus, in which those ora-
cles were denominated Zoroastrian, which exist at
present, with the Scholia of Psellus, under the title
of The Magic Oracles of Zoroaster.

In consequence of this, I have distributed these
oracles into four parts. The first divisien I deno-
minate T e Oracles of Zoroaster ; the second, Ora-
cles delrvered by T heurgists, under the reign of Mar-
cus Antoninus ; because the oracles in this division
relate to the intelligible and intellectual orders.
The third division I call, Oracles which were either
delivered by Theurgists, under Marcus Antoninus,
or by Zoroeaster ; because the collection of Psellus
is far from being complete, as we shall see from the
conclusions of Picus, and the oracles in this divi-
sion do not immediately relate to the intelligible
and intellectual orders. The fourth division con-
tains a few oracles of uncertain, or imperfect mean-
ing, which I have thus denominated, from not
having the MSS. in my possession, from which they
were collected. '

The learmed reader will easily perceive that my
labour, in forming this collection, must have been
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great, as I have accurately arranged each oracle
under its proper head, and have given the authors
and places where each (a few only excepted) may
be found. He will likewise find, thatI have added
fifty Chaldzan oracles, and fragments of oracles,
to the collection of Patricius; and that I have
given a far more correct edition of the text, than
that of Le Clerc. Short notes are added, by way
of comment, on the most obscure of these oracles,
and the exposition of Psellus is prefixed, as con-
taining the best account of the Chaldaic dogmas
that can, at present, be obtained.
Your's, &e.

M};Z;:o i’ll,:!.ce. T. TAYLOR.

A CONCISE EXPOSITION OF CHALDAIC DOGMAS.
BY PSELLUS.

They assert that there are seven corporeal
worlds, on¢ empyrean and the first ; after this, three
ethereal, and then three material worlds *, the last
of which is said to be teri‘estrial, and the hater of
life: and this is the sublunary place, containing
likewise in itself matter, which they call a profun-

* These are the inerratic sphere, the seven planetary
spheres, and the sublunary region.
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dity, They are of opinion, that there is one prin-
ciple of things; and this they celebrate as the one,
and the good *. After this, they venerate a certain
paternal profundity +, consisting of three triads;
but each triad contains, father, power, and intel-
lect.  After this is the intelligible Jynzr{, then the
Synoches, of which one is empyrean, the other
ethereal, and the third material. The Teletarche
follow the Synoches. After these succeed the fon-
tal fathers§, who are also called Cosmagogi, or
leaders of the world. Of these, the first is called
once beyond, the second is Hecate, and the third is
twice beyond. After these arc the three Amilicti|| ;
and, last of all, the Upezokus. They likewise ve-
nerate a fontal triad of faith, truth, and love. They

* So Plato.

+ This is called, by the Platonists, the intelligible triad ;
and is celebrated by Plato in the Philebus, under the names of
bound, infinite, and the mixed; and. likewise of symmetry,
truth, and beauty, which triad, he says, is seated in the vesti-
bule of the good.

+ The Iynx, Synoches, and Teletarche of the Chaldzans,
compose that divine order, which is called, by the Platonists,
the intelligible, and, at the same time, intellectual order ; and
is celebrated by Plato in the Phzdrus, under the names of the
supercelestial place, Heaven, and the subcelestial arch.

§ These fontal fathers compose the intellectual triad of the
Grceceks, and are Saturn, Rhea, Jupiter.

|| The three Amilictiare the same with the unpollutedtriad,
or Curetes of the Greeks. Observe, that a_fontal subsistence
means a subsistence according to cause.



40

assert that there is a ruling sun from a solar foun-
tain, and an archangelic sun ; that there is a foun-
tain of sense, a fontal judgment, a thundering
fountain, a dioptric fountain, and a fountain of
characters, seatedin unknown impressions. And,
again, that there are fontal summits of Apollo,
Osiris, and Hermes. They likewise assert that
there are material fountains of centres and ele-~
ments ; that there is a zone of dreams, and a fon-
tal soul.

After the fountains, they say, the principles®
succeed: for fountains are superior to princi-
ples. But of the vivific + principles, the summit is
called Hecate, the middle ruling soul, and the ex-
tremity ruling virtue. They have likewise azonic
Hecate, such as the Chaldaic Triecdotis, Comas,
and Ecklustike. But the azonic § gods, according
to them, are Serapis, Bacchus, the series of Osiris,
and of Apollo. These gods are called azonic, be-
cause they rule without restraint over the zones,
and are established above the apparent gods. But
the zonic gods are those which revolve round the

* These principles, are the same with the Platenic super-
mundane order of gods.

+ The vivific triad consists, according to the Greek Theolo-
gists, of Diana, Proserpine, and Minerva,

+ The agonic gods are the same with the liberated order of
the Greek Theologists, or that order which is immediately si-
tuated above the mundane gods.
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celestial zones, and rule over sublunary affairs, but
not with the same unrestrained energy, as the azo-
nic. For the Chaldzans consider the zonic order as
divine; as distributing the parts of the sensible
world; and as begirding the allotments about the
material region.

The nerratic circle succeeds the zones, and com-
prehends the seven spheres in which the stars are
placed. According to them, likewise, there are
two solar worlds ; one, which is subservient to the
ethereal profundity ; the other zonaic, being one
of the seven spheres.

Of human souls, they establish a two-fold fontal
cause ; viz. the paternal intellect *, and the fontal
soult : and they consider partial { souls, as pro-
ceeding from the fontal, according to the will of
the father. Souls of this kind, however, possess a
self-begotten, and self-vital essence: for they are
not like alter-motive natures. Indeed, since ac-
cording to the Oracle, a partial soul is a portion of
divine fire, a splendid fire, and a paternal concep-
tion, it must be an immaterial and self-subsistent
essence: for every thing divine is of this kind ;
and of this the soul is a portion. They assert too,

% The Jupiter of the Greeks, the artificer of the universe.
1 Called by the Greeks, Juno.
1 That is, such souls as our’s.
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that all things are contained in each soul ; butsthat
in each there is an unknown characteristic of an ef-
fable and ineffable impression. They are of opi-
nion, that the soul often descends into the world,
through many causes; either through the de-
fluxion of its wings *, or through the paternal will.
They believe the world to be eternal, as likewise
the periods of the stars. They multifariously dis-
tribute Hades, at one time calling it the leader of
a terrene allotment, and at another the sublunary
region. Sometimes they denominate it the most
inward of the ethereal and material worlds ; at an-
other time, irrationalt soul. In this, they place
the rational soul, not essentially, but according to
habitude, when it sympathizes with, and ener-
gizes according to partial reason.

They consider ideas, at one time, asthe concep-
tions of the father}; at another time, as universal
reasons, viz. physical, animastic, and intelligible ;
and again, as the exempt hyparxes (or summits)
of beings. They assert that magical operations
are accomplished through the intervention of the

* So Plato: see my translation of the Phadrus.

+ Hades is, with grcat propriety, thus called: for the ra-
tional, when giving itself up to the dominion of the irrational
soul, may be truly said to besituated in Hades, or obscurity.

+ i. e, Jupiter, or the Demiurgus.
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highest powers, and terrene substances; and that
superior natures sympathize with inferior, and es-
pecially with those in the sublunary region. They
consider souls, as restored after death to their pris-
tine perfection, in the wholes * of the universe, ac-
cording to the measures of their peculiar purifica-
tions: but some souls are raised by them to a su-
permundane condition of being. They likewise
define souls to be mediums between impartible and
partible natures. With respect to these dogmas,
many of them are adopted by Plato + and Aristotle ;
but Plotinus, Porphyry, Jamblichus, Proclus, and
their disciples, adopt the whole of them, and ad-
mit them without hesitation, as doctrines of a di-
vine origin.

* Thus far Psellus: I add, for the sake of thase
readers that are unacquainted with the scientific
theology of the ancients, that as the highest prin-
ciple of thiugs is a nature truly ineffable and un-
known, it is impossible that this visible world could
have becn produced by him without mediums;
and this not through any impotency, but, on the
contrary, through transcendency of power. For

* That is to say, the celestial and sublunary spheres.

+ Indeed, he who has penetrated the profundity of Plato’s
doctrines, will find, that they perfectly accord with these Chal-
daic dogmas ; asis every where copiously shown by Proclus,
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if he had produced all things without the agency
of intermediate beings, all things must have been
like himself, ineffable and unknown. It is neces-
sary, therefore, that there should be certain mighty
powers between the supreme principle of things
and us: for we, in reality, are nothing more than
the dregs of the universe. These mighty powers,
from their surpassing similitude to the first god,
were very properly called- by the ancients gods;
and were considered by them as perpetually sub-
sisting in the most admirable and profound union
with each other, and the first cause; yet so as
amidst this union to preserve their own energy
distinct from that of the highest god. For it
would be absurd in the extreme, to allow, that
man has a peculiar energy of his own, and to deny
that this is the case with the most exalted beings.
Hence, as Proclus beautifully observes, the gods
may be compared to trees rooted in the earth: for
" as these, by their roots, are united with the earth,
and become earthly in an eminent degree, without
being earth itself; so the gods, by their summits,
are profoundly united to the first cause, and by
this means are transcendently similar to, without
being the first cause. :

Lines too, emanating from the centre of a circle,
afford us a conspicuous image of the manner in
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which these mighty powers proceed from, and
subsist in, the ineffable principle of things. For
here, the lines are evidently things different from
the centre, to which, at the same-time, by their
summits, they are exquisitely allied. And these
summits, which are indescribably absorbed in the
centre, are yet no parts (2. e. powers) of it: for
the centre has a subsistence prior to them, asbeing
their cause.

THE ORACLES OF ZOROASTER.

N. B, Wherever a star occurs prefixed to an oracle, it de-
noles that oracle to be an additional one, first discovered

by me.

Es;t xas udadw pegis 65 Towor auPiPaola.

There is 2lso a portion for the image (a) in
the place () every way splendid.

Mn 3¢ 70 715 vAng oxvGaroy XENYY naraAeyng.
Nor should you leave the dregs of matter (c) in
the precipice (d).

(a) That is, the irrational soul, which is the image of the ra-
tional.

(5) That is, the region above the moon. .

(¢) i.e. The human body.

(4) i. e. This terrestrial region,
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M Eakng irx un s§inixovon 7.
Nor should you expel the soul from the body,
lest in departing it retain something (). .

Mn 7a wedwgia petga yaing vwoom Pzewe Baddov
Ov yag asnSens Qulor en xfon.
Mnde pilens uilea nhsov xavoras ouralpoioas
Aidiw Covry Pegdias matlgos, ouy; evexer gov.
Mg gnlor eacor aes Toexes tgyw cavayxns.
Agegior wgomogevpa aedey xaes ovx ehoyrvbn.
Asgi05 0gnSur Tagaos wAls, ov ol arndns,
Kas Quosen amrayxver 1¢ Topas” 1 8 adveuala warla,
Euwogixns analng sngiypare. Qevye ov ravia,
Me\Awy evareGing s£g0y ﬂcga)um aroryesy,
EvY agdln cofia Te xas swropua auvaryorla.

(f) Direct not your attention to the immense
measures of the earth ; for the plant of truthis not
in the earth. Nor measure the dimensions of the
sun, by means of collected rules; for it revolves
by the eternal will of the father, and not for your
sake. Dismiss the sounding course of the moon ;
for it perpetually runs through the exertions of ne-
cessity. The advancing procession of the.stars
was not generated for your sake. The wide-
spread aerial wing of birds, and the sections of

(e) £, e. Lest it retain something of the more passive life.

(/) This oracle is conformable to what Plato says in his Re-
public, that a philosopher must astronomize above the heavens:
that is to say, he must speculate the celestial orbs, as nothing
more than images of forms in the intelligible world.
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victims and viscera are never true: but all these
are mere puerile sports, the foundations of mer-
_cantile deception. Fly from these, if you intend
to open the sacred paradise of piety, where virtue,
wisdom, and equity, are collected together.

Aufio Juxns oxeloy, odev n wim refes
Swpal Snrewoas, emi vaky ad’ ng cgouns
Avbis wvasnaus, stew Aoyw ey ewoag.

Explore the river (g) of the soul, whence, or
in what order, having become a servant to body,
you may again rise to that order from which you
flowed, uniting operation to sacred reason (k).

Mn xelw yevans, xenuvos xeles yng vroxssTas,
Emramogov qugwy xala Babuidos* n uwo 3
Arrynns Bgoros e5s.

Verge not downwards, a precipicelies under the
earth, which draws through a descent of seven

steps (7), and under which lies the throne of dire
necessity.

Oropala Brglugo un wol’ arrafns.
You should never change barbarous names (% ).

(g) i. e. The producing cause of the soul.
(h) By sacred reason is meant the summit, or principal

power- of the soul, which Zoroaster, in another place, calls the
flower of intellect,

(é) t.e. Theorbs of the seven planets.

(k) For in every nation there are names of divine origin,
and which possess an ineffable power in mystic operations.



48

TTwg £(6s XOCOS YOELOUS EXYOXNALS amapvru;.‘
In a certain respect the world possesses intellec-

tual inflexible sustainers (7).

Eregyn wegs oy exclixoy sgoPador.
Energize about the Hecatic sphere (m).

TIoAnauss nv Aefng pos, algnons warres Atorrae,
Ovle yag ovganos xvglos 7ole Pairelas oyxog,
Asepes ov Aapumwouds, 1o punyns Qug xexaAvmTas,
XSy ouye’ ermnes BAewelas 3¢ wavla XEQLUYOIG.
If you often invoke me (n), all things will ap-
“pear to you to be alion. For neither will the con-
vex bulk of heaven then be visible ; the stars will
not shine ; the light of the moon willbe concealed ;
the earth will not stand firm ; but all things will be

seen in thunder.

TIarroSe axdasy Yuxn wugos muia T
On all sides, with an unfigured (o) soul extend

the reins of fire.

(1) i.e. The fontal fathers, or intellectual gods, By in-
Jflexible, understand stable power,

(m) This sphere was of gold. Inthe middle of it there was
a sapphire ; and the sphere itself was turned round by means of
a thong, made of the hide of an ox. It was likewise every
where inscribed with characters: and the Chaldzans turning it
round, made certain invocations. But it is called Hecatine, be-
cause dedicated to Hecate.,

(n) By me is meant the fountain or cause of the celestial
constellation called the lion. :

(o) By unfigured understand most simple and pure: and
by the reins of fire, the unimpeded energy of the theurgic life
of such a soul.
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0 Toaungas Tns Quotws ardewns Texyaa s,
O man, thou subtle production (p), that art of
a bold nature!

Acing oy Ayorsy Exxlng agrlng wire oy,
Esdor oAn perovoe o wragbenor ov weoision.
In the left hand inward parts of Hecate (g)
is the fountain of virtue, which wholly abides
within, and does not emit its virginal nature,

Hyixas ey BAdys pogQns arrsg evigor wrvg
Aayumousror ousgrndor odov xala Budia xoouow
KA wvgos Qummy.

When you behold a sacred fire () without
form, shining with a leaping splendour through
the profundities of the whole world, hear the
voice of fire.

Mn Quotws xaheans avlonlor ayaipae
You should not invoke the self-conspicuons
image of nature (s).

(p) Man is a subtle production, considered as the work of
the secret art of divinity. But he is of a bold nature, as ex-
ploring things more excellent than himself,

(q) Hecate, according to the Chaldzans, is the centre of
the .intellectual gods: and they say, that in her right hand
parts she contains the fountain of souls; and in her left, the
fountain of the virtues.

(r) This oracle relates to the vision of divine light.

(s) i. e, The image to be invoked in the mysteries must be
intelligible, and not sensible.

B
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H Quois wadu wews Tovs Sasporas ayrovs
Ko a0 xaxns vAng BAasnucla, xense xas tofre.
Nature persuades us, that there are holy d-
mons, and that the blossoms of depraved matter

(t) are useful and good.

Yuxn 0 pegomwy iov ayfu wws g5 cavlny
Oudey Bvriloy exouae, onn Oeolley puepusbusas.
Agpovia auxes yag, v@’ 1 were cwpa Bedleior.

(u) The soul of mortals compels, in a certain
respect, divinity into itself, possessing nothingmor-
tal, and is wholly inebriated from deity: for it
glories in the harmony (2) under which the mor-

tal body subsists.

Hyiiodw Juxons Babos awnbeclor, oppala Feagdny

TMayla exwelacor avw.
The immortal depth (y) of the soul should be
the leader ; but vehemently extend all your eyes

(3) upwards.

(t) By the blossoms of depraved matter, understand the
dzemons called Evil; but which are not so essentially, but
from their office.

(u) That is the human soul, through its immortality and
purity, becomes replete with a more excellent life, and divine
illumination ; and is, as it were, raised above itself,

(x) i.e. Unapparent and intelligible harmony,
(y) 1. e. The summit or flower of its nature.
(s) i.e. All the gnostic powers of the soul,
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Mn xrivpe poAvmg, un 3 BaSus 7o emimedor.
You should not defile the spirit (a), norgive
depth to a superficies.

Zrlnoor wagaduaor.

Seek Paradise (5.

Zo avyleioy Snges xforos orxnavovawy.
_ The wild beasts of the earth shall inhabit thy
vessel (c).

Exlurag wugivor vouy
Egyor an’ wwoeing, gtusor xas cupa cauotis.

By extending a fiery intellect (d) to the work
of piety, you will also preserve the flowing body.

Ex &' ctgx xoAwon
Teung Ogwanouas xBovios xures, oumol” arnfes
e Bewly ardes Juxurles.

From the bosom therefore of the earth terrestrial
dogs (e) leap forth, who never exhibit a truesign
to mortal man.

(a) Understand by the spirit, the aérial vehicle of the
soul; and by the superfcies, the etherial and lucid vehicle,
_ (b) The Chaldaic Paradise is the choir of divine powers
about the Father of the universe; and the empyrean beauties
of the demiurgic fountains,
. () By the vesselis meant the composite temperature of the
soul ; and by the wild beasts of the earth, terrestrial demons.
‘These, therefore, will reside in the soul which is repleté with
irrational affections.

(d) i.e. Anintellect full of divine light.

(e) i.e. Material dzmons.

E 2
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Tasks ymg e erikeoos walng, xos yw wocgudane
Anlegy, ov wewlor xanililons brecs ardgwn.

The father (f) perfected all things, and deli-
vered them to the second intelleet (g), which the
nations of men call the first.

 As womaus wegowoy ayluga.
The furies are the bonds of men (4).

Zuubora yep weklpinos voos tawtigs sass Juxais.
The paternal intellect disseminated symbols in
~ souls (7).

By cups Mworley Juyxas xabagulodlass
(k) Those souls that leave the body with vio~
lence are the most pure.

O Juxn Tug dvvapn wa'lgos ovoe Pasines,
Afavalos Te pves xas Lung digwolis s5s
Kas soxes noopmoy worre sAngwuale XoATwr.
The soul being a splendid fire, through the

¢f) i.e. Satumn;

(g) i.e. Jupiter.

(h) Thatis, the powers that punish guilty souls, bind them
to their material passions, and in these, as it were, suffocate
them! such punishment being finally the means of purifica-
tion. Nor do these powers only afflict the vicious, but even
such as convert themselves to an immaterial essence: for
these, through their connection with matter, require a purificae
tion of this kind.

(i) That is, symbols of all the divine natures.

(k) Thisoracle praises a violent death, because the soul,
in this case, is induced to hate the body, and rejoice in a libe-
ration from it,
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power of the father remains immortal, is the ‘mis-

tress () of life, and possesses many perfections
of the bosoms of the world.

* TIang ov Qoor vdgworns, wadw ' emsees.
The father did not hurl forth fear, but infused

persuasion (m).

Eavlor o weTng ngwacer
0w o & 3umpm yore XAHUCAS ™ VL.
The father (z) has hastily withdrawn himself,
but has not shut up his proper fire, in his own in-
tellectual power.

Ess 7 sorlor, 0 xgn o't vorsy vou arlus
There is a certain intelligible (o) which it be-

comes you to understand with the flower of intel-
lect.

Puxns furngns aramroes wavlos uos.
The expelling powers (p) of the soul which
cause her to respire, are of an unrestrained nature.

(?) The soul is the mistress of life, because she extends vital
illuminations to body, which is, of itself, destitute of life,

(m) That is, as divinity is not of a tyrannical nature, he
draws every thing to himself by persuasion, and not by fear.

(1) That is, Saturn the summit of the intellectual order, is
perfectly separated from all connection with matter; but, at
the same time, imparts his divinity to inferior natures.

(0) Meaning the intelligible, which immediately subsists
after the highest God.

(p) That is, those powers of the soul which separate it
from the body.
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. Xen ot oxevdur weos 78 Pavos xas wklgos avyas,
Eney emeu®in cos Juxn, wovy oo vour.

It becomes you to hasten to the light and the
rays of the Father, whence a soul was imparted to
you, invested with an abundance of intellect.

Eigs wavle wugos o105 exyeyaula.

All things are the progeny of one fire (g¢).

A voug Aeyes, 7o voriy Inmou Aeye.

(r) That which intellect says, it undoubtedly
says by intellection.

A A" 7ous 3¢ xBuv xalwguelas e5 Toxve wexess.
(s) Ha! ha! the earth from beneath bellows at

these as far as to their children.

Mn gvravdnoys Ty sucgpemy.
You should not co-increase your fate ().

(q) That is, of one divine nature:

(r) That is, the voice of intellect is an intellectual, or in
other words, animmaterial and indivisible energy.

(s) The meaning of the oracle is, that even the very chil-
dren of the impious are destined to subterranean punishments:
and this, with the greatest propriety ; for those who, in a for-
mer life, have perpetrated similar crimes, become, through the
wise administration of Providence, the members of one fa-
mily.

(t) Fateis the full perfection of those divine illuminations
which are received by Nafure : but Providence is the imme=~
diate energy of deity. Hence, when we energize intellectual™
ly, we are under the dominior of Providence ; but when corpo-
really, under that of Fate. The oracle, therefore, admo-
nishes to withdraw ourselves from corporeal energy.
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Ov yaug amo walgixng agxns areAes Ts Tgoxadess
Nothing imperfect proceeds, according to a

circular energy, from a paternal principle (u).

AN ovx uc&xﬂau xeimg 7o Qeesy wallginog yous
Mixpis v e£eAdn Andng, xas g AxAnoy
Mynpny e¥fepeevn walpixov aurlinuallos ayrov.

But the paternal intellect will not receive the
will of the soul, till she has departed from obli-
vion (z); and has spoken the word, assuming the
memory of her paternal sacred impression.

Huixee &' tgxoptror woogysor daspor’ adgnoys N
Out Mboy Muilovgiy emavdnr.

When you behold the terrestrial (y) demon
approaching, vociferate and sacrifice the stone
MnNi1zuRIM,

(u) For divinity is self-perfect: and the imperfect cannot
proceed from the perfect.

(x) That is, till she has recovered her knowledge of the
divine symbols, and sacred reasons, from which she is com-
posed; the former of which she receives from the divine uni-
ties, and the latter from sacred ideas.

(y) Terrestrial demons are full of deceit, as being remote
from divine knowledge, and replete with dark matter: he
therefore, who desires to receive any true information from
one of these, must prepare an altar, and sacrifice the stone
Mnisurim, which has the power of causing another greater
dzmon to appear, who, approaching invisible to the material
demon, will give a true answer to the proposed question ; and
this to the interrogator himself.
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Marare 70 yorllor e woou e¥w vwragyes

Learn the intelligible, for it subsists beyond in-
tellect (z).

Nooupevees s5yfes wollgolir vorovars xews eawlees
BovAass a@leyxToirs wvoupsas wse yonows.

The intelligible Iynges () possess intellection
themselves from the Father, so far as they ener-
gize intellectually, being moved by ineffable
counsels.

The above Zoroastrian Oracles are from Psellus.
N ————

Myveuov Te dpopmpes, s eagegiov Toomopeupa.

' Procl. in Tim.

The course of the moon, and the advancing
procession of the stars,

* Tav BaBulwviwv o1 Sowpslelor, ue Ogavys, xa
Zoxoasens, ayehas wupig xahovss Tas asoimas oQaias
Hio: xaf ocov Teheswg nyou’laa TeQs T0 HEVIQOV poves Taper
Tt cwpaling peyeby. 1 @k ToU CUVIECHOL Fug, Heu UV~
yuyes xgmpeliley Soywelilecdes xa evleoy Tav Quaiwy
Aoywy, ag ayehovg ndle Te avle wahovsy &v Towg segoig
Aoyois wedle wegepalwary O Tov yaups, ayyedovs. Aio
e Tovg wal’ enasyy Tovlwy eeyehuy ebagyoviag agepus U
Oeipoves, OpOIOVS EYYENOUS, Keu ey YeNoUs Fpooeyos
eeveadeu, o1xe eiowy exla Tov apilbov.

Anonymus, in Theologumenis Arithmeticis.

(s) The intelligible is twofold; one kind being co-ordi-
nate with intellect, but the other being of a super-essential
characteristic.

(a) See the cancise Exposition of Psellus, prefixed to these
oracles.
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The most approved of the Babylonians, toge-
ther with Ostanes and Zoroaster, very properly
call the starry spheres herds; whether, because
these alone among corporeal magnitudes, are per-
fectly carried about a centre, or in conformity to

* the oracles, because they are considered by them
asin a certain respect the bonds and collectors of
physical reasons, which they likewise call in their
sacred discourses herds, and by the insertion of a
gamma, angels. Hence, ina similar manner, they
denominate the stars and demons which rule over
each of these herds (or starry spheres) angelsand
archangels: and these are sevenin number.

* Qui se cognoscit, in se omnia cognoscit, ut
Zoroaster prius, deinde Plato in Alcibiade scripse-
runt. Pici Op. tom. i. p. 211.

He who knows himself, knows all thingsin him-
self, as Zoroaster first asserted, and afterwards
Platoin the first Alcibiades.

* Zuvg 7o vygov cuuBohov. Sio ues Tole pev ACade
szhovsy avlyy (animam) wye oAvs Lwoyovias, Tole e
TNYWY Tiver, wes TALTwY e Ko wALwvos os Oeors

Procl. in Tim. p. 318.

Moisture is a'symbol of life; and hence, both
Plato, and prior to Plato, the gods call the soul, at
one time, a drop from the whole of vivification;
and, at another time, a certain fountain of it.
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* Sunt etiam demones aquei quos Nereides vo- .
cat Orpheus, in sublimioribus exhalationibus
aquee, quales sunt in hoc aere nubiloso, quorum.
corpora videntur quandoque acutioribus oculis,
presertim in Perside et Affrica, ut-existimat Zo-
roaster. Ficin de Immortal. Anim. p. 123.

There are certain aquatic demons, called by
Orpheus, Nereides, in the more elevated exhala-:
tions of water, such as reside in this cloudy air,
whose bodies, according to Zoroaster, are some-
times seen by more acute eyes, especially in Per-
sia and Africa.

* Cum anima currat semper, certo temporisspa-
tio transit omnia, quibus peractis cogitur recurrere
paulatim per omnia denuo, atque eadem in mun-
do telam generationis retexere, ut placuit Zoroas-
ter, qui iisdem aliquando causis omnino redeunti-
bus, eosdem similiter effectus reverti putat.

Tbid. p. 129.

Since the soul perpetually runs, in a certain
space of time it passes through ull things, which
circulation being accomplished, it is compelled to
run back again through all things, and unfold the
same web of generation in the world, according
to Zoroaster ; who is of opinion, that the same
causes on a time returning, the same effects will,
in a similar manner, return.
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#* Voluit Zoroaster ®thereum animz indumen-

tum in nobis assidue volvi. Ibid. p. 131.
According to Zoroaster, in us, the ethereal

investment of the soul perpetually revolves.

* Congruitates materialium formarum ad ra-
tiones animz mundi, Zoroaster divinas illices ap-

pellavit.
Ficin de Vita Coelitas Comparanda, p. 519.

Zoroaster callsthe congruities of material forms
to the reasons' of the soul of the world, divine al-
lurements.

In that part of the works of Johannes Picus,
earl of Mirandula, which is demominated Conclu-
siones, there are fifteen conclusions, according to
his own opinion, of the meaning of certain ora-
cles of Zoroaster, and the meaning of his Chal-
deean expositors. In these the two following ora-
cles are preserved, which are not to be found in
any Greek writer now extant.

Nec exeas cum transit lictor.

Nor should you go forth when the lictor passes
by.

Adhuc tres dies sacrificabitis, et non ultra.

As yet thrce days shall ye sacrifice, and no
longer.

It appears likewise, from these conclusions, that
the first oracle of Zoroaster was concerning a lad-
.
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der, which reached from Tartarus to the first
fire.

That the second oracle wasrespecting a twofold
air, water, and earth, and the roots of the earth.

That the eleventh was concerning the twofold
intoxication of Bacchus and Silenus.

That there was an oracle respecting a syren,
and another respecting she-goats.

As a translation of these conclusions, from
their mixture with Cabalistic, and other barbarous
Jjargons, would not be of the least use to the phi-
losophic English reader, I shall only give them in
the original.

Conclusiones numero 15 secundam propriam opi-
nionem de intelligentia dictorum Zoroastris et expo-
sitorum ejus Chaldeorum.

1. Quod dicunt interpretes Chaldeei super prie
mum dictum Zoroastris, de scala a tartaro ad pri-
mum ignem : nihil aliud significat quam seriam
naturarum universi, anon gradu materie ad eum,
qui est super omnem gradum graduate proten-
sum. '

2. Ibidem dico, interpretes nihil aliud per vir-
tutes mysteriales intelligere quam naturalem ma-
gium, .

3. Quod dicunt interpretes super dictum se-
cundum Zoroastris de duplici aére, aqua & terra,
nihil aliud sibi vult, nisi quodlibet elementum,
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quod potest dividi per purum et impurum, habere
habitatores rationalcs et irrationales; quod vero
purum est tantum, rationales tantum.

4, Ibidem per radices terr nihil aliud intelli-
gere possunt quam vitam vegetalem, convenien-
ter ad dicta Empedoclis, qui ponit transanimatio-
nem etiam in plantas.

5. Ex dicto illo Zoroastris, Ha, Ha, hos terra de-
flet usque ad filios, sequendo expositionem Osiae
Chaldei, expressam habemus veritatem de pecca-
to originali.

6. Dicta interpretum Chaldeeorum super 11
aphorismo de duplici vino ebriatione Bacchi et Si-
leni, perfecte intelligentur per dicta Cabalistarum
de duplici vino.

1. Quz dicunt interpretes super 14 aphorismo,
perfecte intelligentur per ea, qua dicunt Caba~
listz de morte osculi. ‘

8. Magi in 17 aphorismo nihil aliud intelligunt
per triplex indumentum, ex lino, panno et pelli-
bus, quam triplex anim habitaculum celeste,
spiretale, et terrenum.

9. Poteris ex precedenti conclusione aliquid
intelligere de pelliceis tunicis, quas sibi fecit
Adam, et de pellibus que erant in tabernaculo.

10. Per canem nihil aliud intelligit Zoroaster,
quam partem irrationalem anime et proportionalia.
Quod ita esse videbit qui diligenter dicta omnia
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expositorum consideravit, qui et ipsi sicut et Zo-
roaster znigmatice loquuntur.

11. Dictumillud Zoroastris, Nec exeascum tran-
sit lictor, perfect intelligentur per illud Exodi,

_ quando sunt prohibiti Israelite exire domos suas
in transitu angeli interficientis primogenita £gyp-
tiorum.

12. Per Sirenam apud Zoroastrem nihil aliud
intelligas quam partem animz rationalem.

- 13, Per puerum apud interpretes nihil aliud in-
telligible quam intellectum.

14. Perdictum illud Zoroastris, Adhuc tres dies
sacrificabitis, et non ultra, apparuit mihi per
Arithmeticam superioris Merchianz illos compu-
tandi dies esse, in eo dicto expresse praadlctum
adventum, Christi.

15. Quid sit intelligendum per capras apud
Zoroastrem, intelligit, qui legerit in libro Bair
que sit affinitas capris et que agnes cum spiriti-
bus. Pici. Op. vol. i. p. 69.



CHALDEAN ORACLES,

DELIVERED BY

THEURGISTS, UNDER THE REIGN OF THE EMPEROR
MARCUS ANTONINUS.

CoNCERNING the summit of the intelligible or-
der. .
H porers exes wpawrwg omov mﬂgmn MOYES Eche
Procl.in Eucl, p. 21.
The monad is there first where the paternal mo-

nad subsists.

Concerning the production of the middle of the
intelligible order :

Tavan 151 poyas % Qvo yenas
Procl, in Eucl, p. 21.

The monad is extended, which generates two.

Concerning eternity, according to which, the
middle of the intelligible order is characterised :
Talgoysveg Paoge ToAv yep oves
Ex malpos ahxng dpedapserog voou avdog,
Exs 7w oty malpinay vouy svdidovas
Hacais mnysis €6 s apy sig
Kai 70 Yousv, G TF (8707 aoxvw seopariyyt.
Procl, in Tim. p. 42,
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Father-begotten light. For this alone, by
-plucking abundantly from the strength of the Fa-
ther, the flower of intellect, is enabled, by intel-
lection, to impart a paternal intellect to all the
fountains and principles ; together with intellec-
tual energy, and a perpetual permanency, accord-
ing to an unsluggish revolution.

* Ty yep avenheamlov Swvg, ner Tv5 &lpulov Suve-
e, ueu g aonvou udle To Aoyiov eveQYelas, 0 ey
(eiet).

(b) For eternity, according to the oracle, is the
cause of never-failing life, of unwearied power,
and of unsluggish energy.

Concerning the extremity of the intelligible or-

der:
Efoy cugopeyes wongmp apuudgor mugos avbog
Koo fpusun xohupads. arla yog oy
Agy s 1 70 xalw Tavey axlivas ayilag.
Procl, in Theol, Plat. p. 111, 172.

Thence a fiery whirlwind sweeping along, ob-
scures the flower of fire, leaping, at the same time,
into the cavities of the worlds. For all things
thence begin to extend their admirable rays down-
wards (c).

(b) Agreeably to this, Plotinus divinely defines eternity to
be infinite life, at once total and full.

(c) See my Introduction to the Parmenides of Plato, near
the end,
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M»’c weonAbey, adX’ sueer v 7w welpinw Bully,
Kas o 79 advly xale Ty OM;tpmm avyn.

Procl, in Tim. p. 16Y.
Nor has it proceeded, but it abides in the pater-
nal profundity, and in the adytum, according to
the silence nourished in deity.
Egs yap egas vov wedlgixow Bullov, xacs wmyn 7am sorgure
Damascius, =g apxw.
It is the boundary of the paternal profundity,
and the fountain of intellectual natures.
O tpyallis, T tx3dlis s57s wugog LamPogov
O xau Lwoyoror mAngos Tn5 Exang xorwor.

Kas ewigere 7ois Zuvoxxwas adxny Ludugor wvgos

Mnya duraperoio.
e Procl. in Tim, p. 128,

1t is the operator, and the giver of life-bearing
fire. It fills the vivific bosom of Hecate, and
pours on the Synoches the fertile strength of a fire
endued with mighty power.

Concerning Love !
O e 100u exfogt wewlog
Ecowuuos wvg wve aurdeoisor, ose xepaay
Thmyasovs xgelingas tov Tugos arflos ewssycw.
Procl, in Parmenid,

Who first leaped forth from intelleet, clothing
fire bound together with fire, that he might govern
the fiery cratera, restraining the flower of his own
fire,

F
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Concerning Faith, Truth, and Love.

* Twla yag ev Tpios T0iode 4WBeqvales T wes eGu.
Procl, in 1. Alcibiad,

All things are governed and subsist in these
three.

Agxass yag 1gios Tesadt Aaoss Jvhtvey aarla.
Damasc, wegs apywr.

You may conceive that all things act as servants
to these three principles.

Concerning the intelligible order in general :
H' yorln waomg Tpnaiws agxH.
Damasc. wwgs agxwr.
The intelligible order is the principle of all sec-

tion.

Agxn waows Tuncivg 93¢ n safice
. C. Xigh BV

This order is the principle of all section.

* Ta Aoy ¥eps Tov Tafeay 0 TOU VAWV WG
a®3eywlov evedeskedlo, nas pocedyme
2wy’ ixe pvra. Procl.in Crat.
The oracles show, that the orders prior to Hea-
ven are ineﬁ'?ble, and add, ¢¢ They possess mys-
tic silence.”
* < Qoa” Tag vouleg edisg TO Aoyiov uxhes, MRS

¢ Tposovons ax0 Tov xigos Seen o aloy.” )
Procl, in Crat.
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The oracle calls the intelligible causes ¢¢ Swift,"
and asserts ‘¢ That proceeding from the Father,
they run to him.” '

* Tlavie yap €1V 00V €V ROTU TYYE VOl

Damasc. xep apymv.

All things subsist together in the intelligible

world.

Concerning hyparxis, power, and energy :

* Owv o TIubayopeior, S povados weu Suadog, Xe
Tpiados, ) 0 TIAZlwv 31z Tou wegallog, xes Tov ewesgov, nas
Tou paxlou, % wpolegov, ye wueis diz Tou evog s T
ToAAW, K Tov yyepevou, Tovlo o Xpnopor Twy Qewy
Suee v umagben, weu Suvepeng nau evegyes.

- Damasc. xepr agyev.

What the Pythagoreans intended to signify, by
monad, duad, and triad—or Plato, by bound, infi-
mte, and that which s mived from both—or we,
in the former part of this work, by one, the many,
and the united, that the oracles of the gods signify
* by kyparais (d), power, and intellect.

Concerning power and intellect :

H ey yosg Jumajuss ovr enmvoss, ws Fan’ o
Procl. in Plat. Theol. p. 365.

(d) By hyparxis, understand the summit of the nature of
any being,
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Power is with them (father and intellect) but
intellect is from him (the father).

Concerning the intelligible in general :

TgoPn 3t 7w soourls 7o rorilor.
Procl. in Crat. & Hesychius in Voc. vosgor.

The intelligible is food to that which intellec~
toally perceives.

Qs %1 your ou xtivo Yonatis. Damasc:
You will not apprehend it by an intellectual
energy, as when understanding some particular

thing (e.)
Ov 31 xon opodgomnls vouy o vonloy sxniv,
AN\ 00U Tava0U Tavay Phoys warle elpovomy
IIAny %o vorloy exeivo.  Xpww 3t 7oulo yonoas®
B‘yap YRS OOV YOUY XAXEVO YONTHIE
Ovx alowg.
AXN ayvoy amiggopoy oppsa Prooyla
g Juy e Teivas xeveoy voor, a5 70 vorler,
Oppas puabng To yonlor,
Exu tfw voou vRagy . Damase.
It is not proper to understand that intelligible
(f) with vehemence, but with the extended
flame of an extended intellect ; a flame which

measures all things, except that intelligible. But

(e¢) Thisis spoken of a divine intelligible, which is only to
be apprehended by the flower of intellect, or in other words,
the unity of the soul.

(f) That is, a divine intelligible.
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it is requisite to understand this. For if you in-
cline your mind, you will understand it, though
not vehemently. It becomes you, therefore,
bringing with you the pure convertible eye of your
soul, to extend the void intellect to the intelligi-
ble, that you may learn its nature, because it has
a subsistence above intellect.

Concerning the energy of intellect about the
intelligible.
Kolew emigwegxan 1avlor Qoflos xeradorlose
, Procl. in Tim. p. 236.
Eagerly urging itself towards the centre of re-

sounding light.

Concerning the triad.

TIarls yop 1 xoopue ARRTS Totes N5 pHOYRS agX L.
Damasc. in Parmenid.

In every world (g) a triad shines forth, of
which a monad is the ruling principle.

(g) i-e. In each of the seven worlds mentioned by Psel-
lus, in the exposition prefixed to these oracles: and the like
must be understood in every divine order. Indeed, that in
every procession of divine natures, a monad presides over, and
is the principle of, a kindred multitude, and, first of all, of a
triadic multitude, is largely and beautifully shown by Proclus,
in Plat, Theol, and is demonstrated to be the doctrine of
Plato; but to understand this, requires very different qualifi-
cations from those by which a man is able to discover, that in-
stead of argumay in a Greek MS, you may read asdpw /—Et
hoc dico pro ratione officii mei; non quod velim conviciari,
sed admonere.
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Ta wavle pllgwr xas aogiler, w5 1 Aoyia Pras.
Procl, in Plat. Theol. p. 388.

The triad measures and bounds all things.

Concerning intelligible, and at the same time,
intellectual natures:

Ta iy 158 101008 xas vonle, oo yourla voulas.:
Procl. in Theol. Plat. p. 119,
Those natures are both intellectual and intelli-
gible, which possessing themselves intellection,
are the objects of intelligence to others.

Concerning the Iynges, or the summit of the In-
telligible, and at the same time, intellectual order
of gods.

TIoAAas per 3n as 3 eweuCairnas Qanrors
Koouois udguonweas; ov ais axgorikes wae
Teus. Damasc. in Parmenid.

These being many, ascend leaping into the
shining worlds ; and they contain three summits,

Concerning the defensive triad, which subsists
with the Iynges:

— Qgovgos ™ 2ywr 6oy Tov welgos,
Kas Tov 0005 vou TOV yORTOV.

Procl, in Plat, Theol. p.205.
They are the guardians of the works of the Fa-
ther, and of one intelligible Intellect.
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Concerning the empyrean S&nocbes

Tois de wugos wtgou 3010is Tensneciy axarres
Eixabe Jovaworsa, walgos wlwids Bovan.

Procl, in Parmenid,

All things yield ministrant to the intellectual
presters of intellectual fire, through the persua-
sive will of the Father,

Concerning the material Synoches:
AXha xas vAils oae Sovheus Ewoxevan,
But likewise such as serve the material Sy-
noches.

Concerning the Synocbes in general :
Dgovge av wensnga tois axgolilas edwasy
Eyxegacas ahxns idior wevos o Zvoxtuam.
Damasc. wigs agxa
He gave them to guard the summits with their
presters, mingling the proper force of his strength
in the 8ynoches.

* TMavre yep cuvexay Ty exvrov pus TV vragkeus
eongdils, wuzete To Aoysov, evros wag ekw vxagye.  Procl.
¢n Theol. p. 213, respecting the first of the Sy-
noches.

Connectedly containing all things in the one
summit of his hyparxis, according to the oracle,
he himself subsists wholly beyond.
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* Tahoyn Teg yovmes cupSoras Tow cawullay cue
Voxvidas eexonahes, nabooov emove Qegoursy Twv ouvoxg~
v, evucewy, wes Twv oulevkeny Tay Sewy wabas TR
dizcule cuvarnlovary ehiyhos.

Procl. in Eucl. p. 36.

The oracles call the angular junctions of fi-
gures Synocheidee, so far as they contain an image
of synochean unions, and of divine conjunctions,
according to which, they connect together things
separated from each other.

Concerning the Teletarche :

Os & 12 oo xeus oucInras npsovgyoua,
Kau owparondn xas xaralflayuoa s vim,

These fabricate indivisible and sensible natures,
together with such as are endued with corporeal
form, and are distributed into matter.

Os Teksragxas curiAn®Tas 7o Zuro)evas.
' Damasc. wigs agxw.
The Teletarche are comprehended together
with the Synoches.

Concerning Saturn, the summit of the intel-
lectual order :
Ov cyag 15 VAW %Vg exextve 70 wewlor
Em durapsy salaxdass 1gy0i5, arAa wowe
Nov yag rous 1519, 0 X0TROV TEXTITHS FVRIOVe
Procl.in Plat, Theol. p. 333, & in Tim.p. 157,
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The fire which is the first beyond, did not shut
up his power in matter, nor in works, but in intel-

lect. For the artificer of the fiery world is an
intellect of intellect.

Kaus 70v 10U 05 T EpuTVgIor XOTMOY Ay
Damasc. wsgs agym.
And of that intellect which conducts the empy-
rean world.

Avrov yerg sxpwaxouaiy apueininlols xepaurosy
Kas wgnsngodoxos xoAwos wapPeyytos arxng
Tareoyerovs Exalng, xas vare{wnos wugos arfos,
H xgaraior Tysupe worwy Tugiy twixeivs.
Procl, in Crat.

From him leap forth the implacable thunders,
and the prester-capacious bosoms of the all-splen-
did strength of the father-begotten Hecate, toge-
ther with the environed flower of fire, and the
strong spirit which is beyond the fiery poles.

* Ey Toig Aoysoss Tvv Tewlicny xvywv Tav epehiloy
(id est Saturnum) Aeyelas wepexew, s emoyeirde
T0i5 2ANOIS axaT.

Noug malgog argasoig emogovpnevos SuvTypoy
Axyepalov aspexlove apenlov TUgog 0A%0IG.

Procl. in Crat.

In the oracles it is said, that Saturn, who is the
first fountain of the Amilicti, comprehends and -
rides on allthe rest. ¢ The intellect of the Fa-

c .
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ther, riding on attenuated rulers, they become re-
fulgent with the furrows of inflexible and impla-
cable fire.” )

Concerning Rhea, who in the intellectual triad,
is called by the Chaldeans, Hecate :

Taouo youn n Juoyoros armyn waguexdlas Joxor.
Damasc. weg agywm.

* The vivific fountain of souls is comprehended
under two intellects. :
Norois 3’ aps Biag Puass awhnros amgnrai.
' Procl, in Tim. p. 4.
Immense Nature is suspended about the shoul-
ders of the goddess, y

Micor va warsgw Exarng xurrgor Gogurad.
The centre of Hecate is carried in the middle

of ‘the fathers.
Kauvas yag 15 ofv weQuxors Qo Brsworrou.
Procl. in Plat, Polit. p. 387,
Her hairs appear similar to rays of light ending
in a sharp point.

* Pey 7os voegaw puaxeepew Tnyw Te on e,
v Tavray yag wowry Suvapess xoAxoiry adpasTor
Ackapevy, yeveny €Xs Tay BEOXFE TROXROUTEY:
Procl. in Crat.
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Rhea is the fountain and river of the blessed in-
tellectual gods. For first receiving the powers of
all things in her ineffable bosoms, she pours run-
ning generation into every thing.

Concerning Jupiter, the artificer of the uni-

verse:
Avag yag wagn Twds xalnrai, s yorpalg aclpanle Topais,
Kai 70 xvBegray 7o mayra, xat raTrHy iasoy o Tayfo.

Procl, in Plat. p, 376.

The Duad (&) sits with this god, and glitters -

with intellectual sections; together with the

power of governing all things, and placing in or-
der every thing which is not regularly disposed.

Ko myn wuyey, Xai wigas srywy eTacws.
Damasc. wegs apyur-

And the foyntain of fountains, and the boun-
dary of all fountains.

Eig Tpla yap axe youg malpog aidioy
No garles xvBsgrr. Procl. in Tim. p.313.

The intellect of the eternal Father governmg
all thmgs by intellect, said into three.

Eig mpios yag 1oug aexe walpos TavecJas anavle,
Ov 70 OiAesy xaTvevoe, %as ndn TavTa TITMNTO.
Procl. in Parmenid,

(k) Thus too both Orpheus and Plato characterice Jup't
by the duad.



76 ,
For the intellect of the Father said all things
should be cut into three. His will assented, and
immediately all things wete cut.

Evdy aodny Gpuaxes yiveasg mohumonuihoy vAng.

Procl.inTim, p. 118.

Thence the generation of multifarious matter
wholly leaps forth,

Egye yonowg yap walpinog voop avtoyevefros
Tacwy sveaneer Stopmor wupiBpbn cpulog
Opga 72 mavla e o povoy &g amparlor spunles.
Mo waoy Ta malpos vorpwg VPATAEVE PryYel
Qo guls povn xoopov goixea Jeorla.
Procl. in Tim. p. 155, -

The paternal self-begotten intellect dissemi-
nated in all things the bond of love, heavy with
fire, that all things might remain loving for an
infinite time; that the connected series of things
might intellectually remain in all the light of the
Father ; and that the elements of the world might
continue running in love.

Supbora yap walpinog voos roxepry xala xoomory
O¢ a yonls vort, xms appasa nalwnile.
, Procl.in Crat.
The paternal intellect, who understands intel-
ligibles, and adorns things ineffable, has dissemi-
nated symbols through the world.
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N oy saley s va vonla, aicIniy 8 imaye xoooige
Procl. in Crat.

‘Through intellect he contains intelligibles, but
he introduces sense to the worlds.

Egs youp adong
Aupidayg Suvais Y05paIs CPARTIVCE TOMAITE
Damascius.

For he is the power of a strength every way
lucid, and he glitters withintellectual sections.

Kot 0 mounlngy of aumoupywy TeTIvaTO TO7 X0TMY.
Damascius.

The artificer, who himself operating, fabricated
the world.

Notgaig agpanle Touaigs tpwlos Saveminoe va warla.
Damascius.

He glitters with intellectual sections, but he has
filled all things with love.

Tavra walnp evonct Bpolog 31 of Juywro.
Procl in Tim. p. 336.
These things the Father understood, and the

mortal nature became animated for him.

M’ﬂ'f“ CUVEYOUTR TA TAYTa.
A matrix (Z) containing all things.

(i) Agrecably to this, he was celebrated by the Pythago-
reans as the decad, from the all comprehensive nature of this
number.
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Chaldeorum theologia septem processiones
huic deo tribuit. Is enim exrayAugs & exlaxlic
ideo dicitur in oraculis,

Gal. not. in Iamblick. p. 815.

The theology of the Chaldeans attributes seven
processions to this god. Hence he is called in
the oracles, seven-angled and seven-raycd.

Concerning the unpolluted, or guardian intel-
lectual order:

* AvuwspPylos yap egiv  evweis vou Te wulov walpes
(Saturni) xas 7ov wpwlow vwy axpavlwy Sewy, xas dix
voulo « ouywuevos xareiras amo Twy Jewy, ouTos 0 axAle
Tos Seos, xau Tw vw cuvwdey Aeyeras nai xale youy [oyoy
vwo Twy Yuxwy yrwpilerdas.”

Procl. in Theol. Plat. p. 321.

The union of the first father (Saturn) and the
first of the unpolluted gods, is transcendant;
and hence this stable god is called, by the gods,
¢¢ silent, and is said to consent with intellect, and
to be known by souls through intellect alone.”

* Kai pos Soxer Sie rovlwy waAw o wAalwy ra avla
Aeyely voTEpOY TOIS UMD Twy Jewy WEHRTILEVOIS. XAk Y EXEl-
VoI TayTEvX 0y WooTEipYKAdy, Tavlyy WavowAis warleAs
REXOTHEYTY EVPTjfLl. )

Kau yap % warlavyos, srowhios, sixe Jaygs.

Procl. in Plat. Theol. p. 324.
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And hence, Plato appears to me again to assert
the same things which were AFTERWARDs as-
serted by the gods. For what they have denomi-
nated, furnished with every kind of armour, this he
celebrates, by the being adorned-with an all-per-
fect and complete armour.
¢ For being furnished with every kind of ar-
mour, and being armed, he is similar to the god-
dess,”



CHALDZAN ORACLES,

WHICH WERE EITHER DELIVERED BY THEURGISTS,
~ UNDER THE REIGN OF THE EMPEROR MARCUS
ANTONINUS, OR BY ZOROASTER.

CoNCERNING ideas, as proceeding from the in-
tellect of Jupiter, theartificer of the universe:

Novs wallgos egposlnas yonoos axuads Bovdy
TlappopPous 1des. Tmyns 8 pics amowleons
E:ogor wargoler yag eny Covnnle Tedog e
AN’ epegicInoar vorgw wups posgnBaca
Eig adder vorgors” noopw yag avaf worvuogQu
TTeouBnxey votgor Tumoy cxPlivor of xaTe x0T
Ixpvo5 emeryopevos popdns peras xoopos tderbn,
Tlavloicis s3cass XEXRQITENOS) &Y Wit TYNy
EE s porllourrens pepepioiatsas adras arAnros,’
Pryyuperes Xoouou Tegh COMETIY, &b TEQh ROATOUS
Zptgawi\zw;, aunvigoy toixvias Pogeoytas,
Teawovas wegs + auds Toga axedor aAAvdis @A,
Ewoiaus yoegaes wnyns walgixns amwo, oAy
Agaropsas wugos arfos axolunrov Xeoroy, axun
Agxeyorous s3ees Tealy walgos BAvae Tag 3
Avroriang wnyn. .

Procl. in Parmenid.
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The intellect of the Father made a crashing
noise (4), understanding, with unwearied coun-
sel, omniform ideas. But with winged speed they
leaped forth from one fountain: for both the coun-
sel and the end were from the Father. In conse-
quence too of being allotted an intellectual fire,
they are divided into other intellectual forms;
for the king previously placed in the multiform
world, an intellectual incorruptible impression,
the vestige of which hastening through the world,
causes the world to appear invested with form,
and replete with all-various ideas, of which there
is one fountain. From this fountain, other im-
mense distributed ideas rush with a crashing
noise, bursting forth about the bodies of the
world, and are borne along its terrible bosoms,
like swarms of bees. They turn themselves too
on all sides, and nearly in all directions. They
are intellectual conceptions from the paternal
fountain, plucking abundantly the flower of the
fire of sleepless time. But a self-perfect foun-
tain pours forth prQimogenial ideas from the pri-
mary vigour of the Father. ’

An oracle addressed to the intellectual gods:

Os oy umegxoapuioy watgixar Bullor 1t wourres.
Damasc.
(k) The crashing noise, signifies the procession of ideas to
the formation of the world.
]
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Ye who understand the supermundane paternal
profundity.

Concerning that intelligiblewhich is co-ordinate
with intellect :

Ov tyag vy 1005 £57s yorilor, OV XWELs UTREXESe
: Procl. in Plat, Theol. p. 172.
For intellect is not without the intelligible, it

does not subsist separate from it.

Concerning intellect :
Tov 3¢ vorv waus yous Beovs Damasc.

Every intellect understands deity.

Concerning fountains and principles :

waoxs wmyes Te xas wgxos
Aiyeiyy ati T8 poyuy aoxw seofadsyys.

Procl.in Parmenid,

All fountains and principles rapidly whirl
round, and perpetually abide in an unsluggish re-
volution.

Concerning the multitude of rulers:

TROXHTERS AUTOHS QX INOS U AWYe
Damasc. in Parmenid.

The ruler of the immaterial worlds is subject
to them.

Agxas o wallgos sgya yoncagos yonTa,
Asodnross sgyois xas Tupacy auPuaiv ir.
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Asawogliusos erwres Qoncs T walps woes T VAR

Ko o0 suParn papnpala oy aQaray seyalopes,

Kas 7° aarm as 7y euPam xoopomonar eyyeaPosles.
Damasc. wgs apyws.

Rulers who understand the intelligible works
of the Father. These he spreads like a veil
over sensible works and bodies. They are stand-
ing transporters, whose employment consists in
speaking to the Father and to matter; in produc-
ing apparent imitations of unapparent natures ;
and in inscribing things unapparent in the appa-
rent fabrication of the world.

* cafeus aQopondinng egyov xpos Ty voegey poverde
THY Supiovgymyy aveAre Ta el auTwy, womep eAAvg
(Takews). xeoc THY vowTW, . TU5 Exes deewogbpuaoy Suva-
pavy a5 o8 Ocor Aeyouss xaviwy ax’ exewus pexp THE
VAYS, Heu TaAy eX’ excvy Tow wavlow.

Procl. in Parmenid,

* The employment of the assimilative order,
is to elevate things posterior to itself to the in-
tellectual demiurgic monad (Jupiter) ; just as it
is the employment of another order, which has a
transporting power, to elevate natures subordinate
to itself to the intelligible monad. For as the
gods say, ¢ All things proceed from it, asfar as
to matter, and again all things return to it.”
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Concerning fontal time :

TTnyaior aAAoy o5 Toy EuTULIOY XOTLOY Liyts.
Procl, in Tim. p. 252.

i Anotbér time which is fontal, and the leader of
the empyrean world.

Concerning Time :

O: e Seovpyos Seoy avrov ewen Qaciv, uxr URVOUGE
woeaSUTEQOY e VewTegoy, Hew uAoehwToy Tov Seov uas
euwviov. was voowle Tov cupmevie Tav & o Roopy Wi~
vepevwy exavioy apibpov. we weo; TouTors emegavioy
Siee Ty Swvapy. sew einoesdy Pacs pele TovTwy.

Theurgists assert, that Time is a god, and cele-
brate him as both older and younger, as a circu-
lating and eternal god; as understanding the
whole number of all the natures which are moved
in the world ; and, besides this, as eternal through
his power, and of a spiral form.

Concerning the fontal soul :

Agdn eudvyovoe Paos, wue, asbegws xoouovs.
Simplic. in Phys, p. 143.

Abundantly animating light, fire, ether, and
the worlds.

The speech of the soul of the universe, re-
specting the fabrication of the world by Jupiter :
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Mera e walpinas Qicvoices, Luxn syw vesw,

©Orpun Juxouse Ta warro, xaredelo yag

Novy oy en Jvxn Juym 8o cwpars agyw

Huewy syxarednns walng ardowr ve Qewy 7.

’ Procl.in Tim. p. 124.
I, soul, reside after the paternal dianoétic

conceptions, hot, and animating all things: for
the Father of gods and men placed our intellect

in soul, but soul he deposited in sluggish body.

Concerning natural productions, and the soul
of the world :
Zunwisaras yap Ta Quoixe epye Tw yorpw Pryya
Tov walpos, Juxn yxp n xoouncace Tov peyar

Oupayor, X XOTOUTE KETE TOU TAL]pos.
Kypara 36 xas aving srnpixos .

Procl. in Tim, p. 106.

Natural productions consubsist in the intellec-
tual light of the father. For it is soul which has
adorned the mighty heaven, and which adorns it
in conjunction with the Father. But her horns
are established on high.

- Concerning Nature:
Apxea Sav Quais axapuars xoTpaY TE X YRy,
Ovgaros oPpex Den Spopuoy aidior xaracvper.
* Ko oxwg av o ahheus weguodor TAVQuvTes YAIOUs GEAY=
VIS, WoWYs VUNTOG, WikEQas.
Procl. in Tim. p.4 & 323.
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Unwearied nature rules over the worlds and
works, and draws downward, that heaven may
run an eternal course; and that the other pe-
riods of the sun, moon, the seasons, night and
day may be accomplished.

Keas Teeyeus nedsog weps xexrpoy omwg efog exfe.

And that the swift sun may as usual revolve
about the centre.
Mn Quay sufAnd esg sucpputsor cuvoua 75 e
Procl. in Plat, Theol. p. 317.
You should not look upon Nature, for her name

is fatal (1).

Concerning the light above . the empyrean
world :
Ey voury yap 06 arvmwre tumovobes.
Simplic. in Phys, p. 143.
In this light, things without figure become
figured.

Concerning the universe :
Nov yap psunps TeAd, 70 3t Tixfey 71 cwparos cxse
Procl. in Tim. p.87.
It is an imitation of intellect, but that which
is fabricated possesses something of body.

(1) This alludes to the intimate connection between Fate
and Nature. For Fate, as we have before observed, is the fult
perfection of those divine illuminations which are received by
Nature.
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Supuloa yap TaTPINOG Y005 SOTEIPEY XUTE XOTHLOV.
The paternal intellect disseminated symbols
through the world,

Concerning the composition of the world from
the four elements, by the Demiurgus. '

Toy oMoy X00'40y EX TVOS, X0k vdaTos, Xo4h Y%y
Kas zarrorpoPov asbpns woia.

He made the whole world from fire, water,
earth, and all-nourishing air.
O ToImTNg 05 AUTOUPYNY TIXTIVETO TOY XITNOY.
Kas 715 wpos oynog eny eTEpose Tads Tavta
Avrovpywy, e wpa 10 xoawixoy extohemevly,
Koapos »” exdnrog, xas pn Paamd’ vpermdes. i
Procl. sn Tim, p. 154,
The artificer who, self-operating, fabricated the
world. And there was also another mass of fire,
All these he produced, self-operating, that the
mundane body might be conglobed, that the
world might become manifest, and that it might

not appear membranous (2).

Concerning the seven firmaments, the heavens,
heavenly bodies, ®ther, air, earth, and water.

(2) As every deity is a self-perfect unity, all things must
be as much as possible united : for union must necessarily be
the offspring of unity.
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Enla yap sfoyxuos marnp cyprwpale %00 ww,
To¥ oUpayey XUPTW CYNMUGTLE TEQANEITES
Damasc. in Parmenid,

The Father gave bulk to the seven firmaments
of the worlds, and inclosed the heavens in a con-
vex figure. '

EmnEe 86 xas MoAvy okihoy a5 epwy amAGywY,

M 7acu tTimoVw WoMgee

Tingn 8¢ mAamy oux exovay Pegeadan,

To 1[:/9 1(;0; T0 WU’ ayayreoas .

Procl. in Tim. p. 280.
He established the numerous multitude of iner-

ratic stars, not by a laborious and evil tension,
but with a stability void of a wandering motion ;
for this purpose compelling fire to fire.

EZ£ avToug (planeﬁs) vmegnaey S8opor nehiou
Mo epfornoag mup. Procl.in Tim. p. 280.

He made the planets six in number, and for the
seventh he hurled into the midst the fire of the
sun.

“To araxloy avrwy swraxiog avaxpiuacas Suvass.

He suspended the disordered motion of the pla-
nets in orderly disposed zoncs.

AdBspiog me Spoeagy xas pnvmg amhelog opjany
Hejior 71 poai. Procl. in Tim, p. 257.

The ethereal course, and the immense impetus
of the moon, and the aerial streams.
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Ailmgy Wity Ty oo, aspog ayois
Procl, inTim, p. 257.
O =ther! sun, spirit of the moon, and ye
leaders of the air.
HMaxwy T XUMIY, X (ANIGIWY KAV T (Aw?
KoAmwy 7 nepiwr.
Aifpng paspog, nehiov Te xas pormg o elwy nre nepog.
Procl.in Tim. p. 251,
Of the solar circles, the lunar rattlings, and the
aerial bosoms. The portion of @ther, of the sun,
of the rivers, of the moon, and of the air.

Kt BATUG angy (4myaiog Tt Spojuog xast ohog MeNI0I0.
Procl. in Tim. p. 257,
The broad air, the lunar course, and the pole of
the sun.

TMvp wupog eox I Teupmmmm————
Kas mupog sajmiag. Procl, inTim, p. 141,

The sun is a fire, which is the channel of ﬁre ;
and it is the dispensator of fire.

Zuwy $e sAarmpony vy exlada.
He constituted the heptad of wandering ani-

mals.

Ty oy weow s1uigy vdwp ey yasag xorwoigy
Hepa Samley rourwr.

Placing earthin the middle, but water in the
bosoms of the earth, and airabove these,
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* Toug Tomovs 7wy YapaxMypwy, xas ruy ariwy Seiwy
- Qaopalwy ev va, ailsps paiveclas ra Aoyia Aeyovsiy.
Simplic. in Phys. p. 144.
The oracles assert, that the impressions of
characters, and of other divine visions, appear in
ether.

* O ye pusinwralos Twy Aoywy, xas 7y oAolyla avroy
(solis) 7yv ev voig umeproopios Tapadedwnaciv. exss yap o
NAianos xoopos, xas To oAov Pus, ws as 7E YaAdaiwy @-
108 Aeyouat. Procl. in Tim. p. 264.

The most mystic of discourses inform us, that
the wholeness of the sun is in the supermundane
order. For there a solar world and a tctal light
subsist, as the oracles of the Chald=ans affirm.

* O anydegepos Aios ouppelps Tw Xpovw Ta wavla,
¢ o0povou Ypovos wy arexyws,” xala Tyy weps avrov Twy
bewy onpyy. Procl. in Tim. p. 249.

The more true sun measures all things toge-
ther with time, being ¢ truly a time of time,”
according to the oracle of the gods respecting it.

* O dioxos em 5 avacrpow Pepelas, WAV TY§ ATAX~
yous umAoTEPaS, Kok ouTw OF Twy pev WAAYWKEVWY OUX
ke 7o pegoy, Tpiwy 06 TWY n0TUwWy xalx TaS TEAECTINGG
vwobeoess. Julian Orat. V. p. 334.

The orb of the sun revolves in the starless,
much above the inerratic sphere. Hence, he is
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not the middle of the planets, but “of the three
worlds, according to the telestic hypotheses.

Concerning the middle of the five mundane

centres : ’
* Kas weunlor peooy adhoy ugioxoy el xareias
Mixes vAzsar {unPogor wvg.
Procl, in Tim. p. 172.

And another fifth middle fiery centre, where
a life-bearing fire descends as far as the material
channels.’

Concerning the summit of the earth :

* Axhwg O'owv or Taw éozxemv adeges, wg Qyos T
Aoyser enes. Olympiod. in Phed.

The ®thers of the elements, agreeably to the
oracles, are there (3).

Concerning matter :

(3) The earth, according to Plato, in the Phzdo, is every
where cavernous, like a pumice-stone; and its true summit
is zthereal.—Agreeably to this theory, which probably is of
Egyptian origin, and which we see was adopted by the Chal-
dzans, we only live at the bottem of four large holes in the
-earth, which we denomimate the four quarters of the globe ;
and yet fancy, as Plato observes, that we inhabit the true sum-
mit of the earth. For farther particulars concerning this cu~
rious theory, see my Introduction to the Timzus of Plato, and
Notes on Pausanias,
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* Exes pobyoopede, Siz xeflog Tov nocpvov Tvy vAyy
ey, woxep s o1 Beos Qaasv.
Procl. in Tim. p. 142.
We learn, that matter pervades through the
whole world, as the gods also assert.

Concerning evil :

* To uanov aucynvoTegoy TOU (LY OVTOS €Giy HELTR TO
Aoyiov. Procl. de Providen.

Evil, according to the oracle, is more debile
than non-entity.

Concerning the aquatic gods:

* To evudoov exs ey Twy Sy, THY aXRICOV EXICH-
ey evdemvuras Tov UdeTous. 3io e To Aoyioy udpoBaTy-
g2 e Tovg Beoug TouToug. ,

Procl, in Tim. p. 210.

The aquatic, when applied to divine natures,
signifies a government inseparable from water :
and hence the oracle callsthe aquatic gods water-
walkers.

Concerning Typhon, Echidna,and Python :

* O Tegragev weu yws v culvyevows T ovpave o
TuQuy, ¥ exsdver, 0 xUBwy, 010y YaAdeiiuy g Toies eQogog
o aTaxlov Taous Sepuiovpyias. .

Olympiod. in Phad.
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Typhon, Echidna, and Python, being the pro-
geny of Tartarus, and Earth, which is conjoined
with Heaven, form, as it were, a certain Chaldaic
triad, which is the inspective guardian of the
whole of a disordered fabrication.

Concerning the origin of irrational demons:

* Axo vy aspay apxoviov cuvw@igavies o ahoyos Sau-
fropes, 10 we o Aoyiov Qyaw.
Hepluwy ehdlypar wovawy yhoviwy Te e vypwy.
Olymprod. in Phed.

Irrational deemons derive their subsistence from
the aérial rulers, and hence, the oracle says,
¢¢ Being the charioteer of the aérial, terresmal
and aquatic dogs.” '

Concerning terrestrial demons:

Ov yap xen xeous o't BAemsis weiv owpa TeAtadn,
Tag Juyes Oeyorres @n TkeToy amayouss.
Procl, iu 1 Alcibiad,
1t is not proper that you should behold them,
till your body is purified by initiation: for these
demons alluring souls always draw them away
from mystic ceremonies.

Concerning divine names :
ANAw t5iy ouropa Tepuror axosunty seodadiyyis
Koopovs ofiguoxer, xpaimm dia wlgos miwmr.
Procl, in Crat,
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There is a venerable name with a geepless re-
volution, leaping into the worlds, through the ra-
pid reproofs of the Father.

Ecs yag oropare mag exasos frocdore,
Duvapuy o Tedelaus aggnlor exorres.

There are names of divine origin in every na-
tion, which possess an ineffable power in mystic
ceremonies. '

Concerning the centre:

Kurrgor a “ou, xows 705 0, pexess oy Tux0r
Ioou sao. Procl. in Eucl, p. 43.

The centre is that from which, and to which,
(the lines) as far as they may happen to extend,
are equal,

Concerning prayer :

H wvgifadrng eosx wowrien axe vk,

Tw wugs yag Beotos eumeraoas feoley Paos e
Anburorrs yag Beorw xeasmros penages reaedovss.
Procl, in Tim. p. 65.

A fire-heated conception has the first order.
For the mortal who approaches to fire, will receive
a light from divinity : and he who perseveres in
prayer, without intermission, will be perfected by
the rapid (1) and blessed immortals.

(1) By the rapid, the oracle meanc; according to Proclus,
the intelligible gods.
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. Concerning divine natures, and the manner in
which they appear to mankind:

Acwpara po e 1a fua Tarre.
Swpara 3 v avros vuwy e odedera,
M7 Svaperuy xeTRGXEY CTURATOVS TRY CUMATES,
Az Ty cupaTixm, o m oexerrgicinre Quas.

Procl. in Plat, Polit. p.359.

All divine natures are incorporeal, but bodies
were bound in them for your sake; bodies not
being able to contain incorporeals, through the
corporeal nature in which you are concentrated.

Concerning divine appearances :

Tlvg sxedoy oxsgTndor ex” nigos s TiTaor,
*H xas g asuraror, bty Quyny mweofeovoar,
YH Qus wAngior, auQiPares, got{a.m. eixBor.
Ada xeu iwwoy idusy Quros watoy aspanlorra,
"H xas waude Soois ywroig emoxovpevoy ixmov,
Eumugor, 1 XgUow TETURATIALION 7 TEALYUpIOY,
“H xas Tofiorra xas e-nuT €% YWTON

Procl. in Plat, Polit. p. 380.

A similar fire extending itself by leaps throngh
the waves of the air ; or an unfigured fire, whence
a voice runs before ; or a light beheld near, every
way splendid, resounding and convolved. But also
to behold a horse full of refulgent light ; or a boy
carried on the swift back of a horse,—a boy fiery,
or clothed with gold, or on the contrary naked ;
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‘or shooting an arrow, and standing on the back
of the horse.

* TlaganeAevovren os Beos

Noew poePnv Pulog wgoTebesaeey.
' Procl. in Grat.

The gods exhort us to understand the forerun-
ing form of light.

Concerning the mystic ceremonies of Apollo :

* O Yeovyos 0 s TeAlys Tov AmoAAwvos Foonely-
Yyoup.evog, axo Tav webagaeay apxElas, na Tuy FepavTERY-

Avrog 3 ev wpalog segevs wugos egye xulegua,
Kupar: pavedo wayen, Sagumxelos ahuvs.
Qs Quor To Aoyiov. Procl. in Crat.

The Theurgist who presides over the mystic
rites of Apollo, begins his operations from purifi-
cations and sprinklings. ¢ The priest, in the
first place, governing the works of fire, must
sprinkle with the cold water of the loud-sound+
ing sea,” as the oracle says.

Concerning the human soul, its descent, as-
“nt’ bOdy, &Cc

T Juxw araxincas tpwh uo Salu.
Procl, in Pw' Mo P. 4
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Filling the soul with profound love (2).

Nonouas s 1gya vou wallgos
Mougns upaguerns 7o wlgor Pruyovasy avasdes.
Er 3t Ouv xsivraus Tugoous EAXOVTas KX ROV,
Ex weleofty xaliovlzs, a@’ av Juxn xeriorrwn
Euwvgiar Jgixdlas xagxwy JuxdlpoPor arbos.
Procl. inTim. p. 3%1.
By understanding the works of the Father, they
fly from the shameless wing of Fate. Bat they
lie in God (3), drawing vigorous torches de-
scending from the Father ; and the soul descend-
ing from these, plucks empyrean fruits, the soul-.

nourishing flower.

Kar yag mw 3t Juxmw 13y axoxarasace
AAN’ aAdny ings wedlng Doy tives.’

Though you should perceive this particular
soul restored to its pristine perfection, yet the
Father sends another, that the number may be.
complete.

H pade I xeivas ye pum;-rcﬂa foxx wacw
Puxaw wore yaw ar ovpasoley wgoxsortas.

Ko & orBias 7, xaus ov Qourcs mmpars” xougoss

(2) Profound love must be our guide to the beatific vision of
the intelligible world: and Plato informs us, that a better
guide than this cannot be found.

(3) The soul, when united with deity, energizes superna~
turally ; and is no longer self-motive, but is wholly moved by
divinity.

K
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Ocoas a’ asynelos, aval, cefey nde xa avrov
Ex diog efeywrorlo, Milov xgaregns v’ avayxns.
Synes. De Insom. p. 153.

Those are in the most eminent degree the most
blessad of all souls, that are poured forth from
heaven on the earth: but those are fortunate,
and possess ineffable stamina, who are either
produced .from thy lucid self, O king (4), or
from Jupiter, through the strong necessity of
Mithus, '

Mnre xeorw yeuoess £i5 Toy MEAXYRUYEL XOTIAOY
0} Bulos ccsry amisos, vrespolas Te xes Adng
AuixviPu, gumonr, uduhoyapns avonros, .
. Ketpowdng, oxoios, wwgor Balbos, asy icowy,
Ases wpdruwy aQares Seuas, agyor, amvivpor.

Synes. de Insom. p. 140.

Nor should you verge downwards into the
darkly-splendid world, whose bottom - is always
unfaithful, and under which is spread Hades (5) ;
a place every way cloudy, squalid, rejoicing in
images, stupid, steep, winding, a blind profun-
dity, always rolling, always marrying an unap-
parent body, sluggish, and without breath.

(4) Apolio.
(5) See the Exposition of Psellus.
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Kas 0 puooarns xooos, xas 12 oxohia pslpa.
TQ wy woAdos xaracvgorsas.
Procl. in Tim. p. 339.

And the light-hating world, and the winding:
streams, under which many are drawn down (6).
‘EAmis Ter@ere ot wugiox0s ayyeNixy en xwew.
Olympiod. in P hedon. & Procl, in 1 Akcibiad.,
Fiery (7) hope should nourish you in the an-
gelic region. -

Toig 3 Sidaxlor sduxe Gaovs yywpicpa Ao,
Tovg 3t xaus ymyworress eng EYEXLPTOITEY QAXNG.

Synes. de Insom.
To these he gave the ability of receiving the
knowledge of light, which may be taught ; but
to others, even when asleep, he extended the
fruit of his strength (8)

* Ov gz 5w ecpm'lu 72 Bewx Sooroie TON5 Cwps
YOoUgHY,
AN o001 yupvles ava axevdoves wpos wog.
: Procl. in Crat.
Things divine cannot be obtained by those
whose 4ntellectual eye is directed to body; but

(6) The winding streams signify the human body, and the
whole of generation externally placed about us,

(7) That is, divine hope: for the ancients assimilated a di-
vine natureto fire.

(8) That is, some men acquire divine knowledge through
comnmmcatmg with divinity in sleep.
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those only ¢an arrive at ‘the possession of them,
who, stript of their garments, hasten to the summit.

Miywunwr ¥ oxerwn sugos afirou sg"ya TeAovo .
Procl, in Plat, Polit, p. 399,
* Rivers being mingled, perfecting the works of
incorruptible fire.
* Ive py Pawricbeace xbovos, aicoois wen Teug THG
Quocwg aveeynas (we Puos 715 Twv Bewv) axoryTa.
‘Proel. 1n Plat. Theol, p. 297.
. Lest bemg baptized in the furies of earth, and
in the necessities of nature (as some one of the
gods says) it should perish.

* A pev sppupevesepes g, 8 eeevray Seavres To
eMdeg, we aow svpelinaleom, ¢ cuwlopeves O avrug
wAnve,” o Quot To Aoyiov. :

Procl. in 1 Alcibiad.

More robust souls perceive truth through them-
selves, and are of a more inventive nature ; *“such
a soul being saved (according to the oracle)
through its own strength.”

® Deunleoy wetre T0 Aoyieys

To xAwbog 7uv avbpaay Tav ayehvdov ivTuv,

Procl. in 1 Alcibiad,
According to the oracle, we should fly from

¢¢ the multitude of men going along in a herd.” (9)

(9) He who voluntarily mixes with the multitude, necessa~
rily imbibes puerile notions, and engages in puerile pursuits.
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* O¢ yow Quat ues 70 Aoyiov, 83evog eveney ahhov
eexosee@elas Seog avdon, weu veas eTITENTE ATPATOVS, W5
oty dlanlesg, nes wAnupekus €11 Te Saordle Twy Sewgy-
elays 9 Twy epywy, s TO AeyOLEVOY, ApUMIoN GOMATIY,
9 avwlog woos womoopeba Ty avodov. Twy yap elw pe-
Tioviwv, aTeNEK ey €10t diaSadess, weves O¢ au ogua, Tu-
Phas 3e eus algeemon. Procl. in Parmenid.

As the oracle, therefore, says, ¢ Divinity is
never so much turned away from man, and never
so much sends him novel paths, as when we make
our ascent to the most divine of speculations, or
works, in a confused and disordered manner, and
as it adds, with unhallowed lips, or unbathed feet,
For of those, who are thus negligent, the pro-
gressions are imperfect, the impulses are vain,
and the paths are blind.”’

* H Teheginy um diee Tov eiov wuges aQaviles Tag
e o yevegews amaces whidag, wg To Aoyiov didaaues,
neu wasey y aArdlpioy, w eQeadnvolo Tvg Yuxve To

wvevper weu ahoyigov Quaw.
Procl. in Tem. p. 331.

The telestic life, (1) through a divine fire re-

(1) That is, a life consisting in the exercise of divinely
mystic ceremonies,
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moves all the stains, together with every foreign
and irrational nature, which the spirit of the
soul attracted from generation, as we are taught
by the oracleto believe. '

* Aita;l; Toulo &gaﬂov Avwleoy mas Seoc eyedos, e
Twv Aoy ebsuwpets paglugowluy, ev ol; UTIVULEVE THY
Ty avbpurwy aceSey Pvow.

Oud’ o7s weeg eeyeebos Oeog eidotes erehacpyos wbedle.
‘ Procl. in Plat. Polit. p. 355.
This axiom then must be first assumed : every
god is good ; and the oracles witness the truth of
the axiom, when accusing the impiety of men,
they say, ¢ Not knowing that every god is good,
ye are fruitlessly vigilant.”

* Avdgos scgov cupe Suvayses 0iModo[mouss.
Boeth. de Consol.

The powers build up the body of the holy
tman (2).

{2) This sentence is, by all the editors of Boethius, errone~
ously ascribed to Hermes Trismegistus. I say erroneously,
because Philosophy is made to utter it, as the saying of one
greater than herself, But since philosophy, according to
Plato, in the Banquet, ranks in the d2moniacal order, it is
evident, that one greater than herself must be a god. Asthe
sentence, therefore, is clearly oracular, I have not hesitated,
from the peculiar sanctity of its meanmg, to insert it among
the Chaldzan oracles,
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* Ta rwy Sewy Aoyia paci, ovs S Tys ayioreias ovy,
n Yux povoy, arra xas la owpale Boydeias woArys xas
vwhnpias afiovlas.

Zwlelas yap (gnos) xasTo mingas.vAns wepiSAnua Beo-
TEi0Y. 0 Je0s UTEpaYYOis WaAQAXENEVOREVD Twy Deovpywy
naghraylearovias.

Julian. Orat. V. p. 334.

The oracles of the gods declare, that, through
pwrifying ceremonies, not the soul only, but bo- |
dies themselves become worthy of receiving much
assistance and health : ¢ for (say they) the mortal
vestment of bitter matter will, by these means, be
preserved.” And this, the gods, in'an exhorta-
tory manner, announce to thé most holy of The-
urgists.

* Qui autem A DEO TRADITI SERMONEs fon=
tem per se laudant omnis animee empyrias, id est
empyriales, atherialis, materialis: et hunc se-
jungunt ex tota Zoogonotbea, aqua et totum fa-
tum suspendentes, duas faciunt cepas id est or-
dines, hanc quidem animalem, hanc autem ut
dlnmus Py, id est sortialem, fatalem. Et
animam ex altera trahentes, quandoque autem
fato servire, quando irrationalis facta, dominum
permutavent, pro providentia fatum.

Procl. de Providentia, apud Fabric, ¥n
Biblioth. Gree. Vol, viii. p. 486.
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The oracles delivered by the gods, celebrate the
essential fountain of every soul, the empyrean,
the ethereal, and the material. This fountain
they separate from the whole. vivific goddess
(Rhea): from whom also, suspending the whole
of fate, they make two series, the one animastic,
or belonging to soul, and the other belonging to
Fate. They assert, that soul is derived from the
animastic series, but that sometimes it becomes
subservient to Fate, when passing into an irrational
condition of being, it changes. its lord, viz. Fate
for Providence.

. * To Aoyioy Puol Tas YUXas AYAYDUEVAS TOY RAKKYGS
adey. : Olympiod. in Phad.

The oracle says, that ascending souls sing &
hymn in praise of Apollo.

* Oude vzeplaluioy woda pimlwy xare 7o Avyior sig
™y Jeogsleiay.
Damascius in Vita Isidori apud Suidam.

Nor hurling, according to the oracle, a trans-
cendant foot towards piety (1).

(1) Nothing sorequisite as an orderly progression to the ac-
quisition of a divine life.
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* To ye Tos WVEUIL TOUTO TO NWIUNOY, 0 Has AVEVpL-
Ty Sy moauyvgevoay o8 udauoves, s Beoc nms
Ly TRYTOIRX G, Hats EIDWAGY YNETA, N TG TONVAG)
&v TouTy Twa Juxn. xpvopes Te yap opoduvous: Tep
avTou, Tais oveg Qavraonu; Ty ens Sikaywyw T
Jugws zpocemalovrvg.  Synes. de Insom. p. 139,

This animal spirit, which blessed men have
called the pneumatic soul, becomes a god, an all-
various demon, and an image, and the soul in
this suffers her punishments. The oracles too, ac-
cord with this account: for they assimilate the
employment of the soul in Hades to the delusive
visions of a dream. (3.)

* Responsa sepe victoriam dant nostris elec-
tionibus, et non soli ordini mundalium periodo-
rum : putaquando et dicunt : 7e ipsum videns, ve-
rere. Et iterum: Eztra corpus esse te tpsum crede,
et es. Et quid opertet dicere, ubi et agritudines
voluntarias pullulare nobisaiunt ex tali vita nostra
nasceates. '

Procl. de Providentia, p. 483.

The oracles often give the victory to our own
choice, and not to the order alone of the mundane

(2) Far he who lives under the dominion of the irrational
life, both here and Rereafter, is truly in a dornreat state,

L
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periods. As for instance, when they say, ¢ On
beholding yourself fear.” And again, ¢ Believe
yourself to be above body, and you are.” And
still further, when they assert, ¢ That our sor-
rows germinate in us voluntarily as the growth of
the particular life which we lead.”

Oracles of uncertain, or imperfect, meaning :

T’ agenra xau T gnva ourbnpara xoouov.
~ The ineffable and effable impressions of the
world.

ZuAAeyts avro, Aapbarvon ailens wegos,
Hehiov 7, Zednwng T8 xas 00 negs cuyEXOITas
He collected it, receiving the portion of ®ther,
of the sun, of the moon, and of whatever is con-
tained in the air.

v Kau tQamony tv avry v agirn xai 1 qodia,
Kot n woAv@ewy arpexaia.
There appeared in it virtue and wisdom, and
truth endued with abundance of intellect.

Ex 7wrds gits moradog dspmces weo g ovomg
Ov wewrns, add’ oV 7 piTgriTas.

From these the body of the triad flows before it

had abeing; not the body of the first triad, but of
that by which things are measured.

a

o
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Tegos wewros dpopos, o & wee peow
Hegiog; Teimos wAhog, o5 ev arugs T xhover Sadess

The first course is sacred, the aerial is in the
middle, and there is another as a third, which

nourishes earth in fire.

OXoQung puegic'hogy X&b CupsgssTos.
An entire and impartible division.

Adopsios yeg tautor, extinog teiyouros
Tor ruwor wepiCarreados Ty esdwrer.
L d
For he assimilates himself, he hastening to invest
himself with the form of the images.

Eca’a-ﬁmu -x'av'lwxov aAxny ¢u1og xtMm{
Adxy TesyAixe yoov, Juxm 8’ omrsrarla.
Tlarroior cuvlnue Barrew Gpuns.

Mnd’ emi@oiracr suugions owogadny oxeTois
ANz 51Ggndor. .
Nor to approach in a scattered manner to the
empyrean channels, but collectively.

It appears to be a circumstance of a most sin-
gular nature, that the oracles respecting the di-
vine orders, which were delivered by Chaldean
Theurgists, under the reign of Marcus Antoni-
nus, should be, in every respect, conformable to
the Grecian theology, as scientifically unfolded by

L2
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Plato. That this is actually the case, every one
who is capable of understanding the writings of
Plato, and his most genuine disciple Proclus, will
be fully convinced. The philosophic reader, who is
desirous of obtaining a partial conviction of this
extraordinary fact, may be satisfied by perusing
my Introduction to the Parmenides of Plato.

It may indeed, be clearly shown, that the most
ancient poets, priests, and philosophers, have de-
livered one and the same theology, thoughin dif-
ferent modes. The first of these, through fabulous
names, and a more vehement diction ; the second,
through names adapted to sacred concerns, and a
mode of interpretation grand and elevated ; and
the third, either through mathematical names, or
dialectic epithets. Hence we shall find, that the
A'ther, Chaos, Phanes, and Jupiter of Orpheus;
the father, power, intelect, and tuce beyond of
the Chaldeans; the monad, duad, tetrad, and
decad, of Pythagoras; and the dne being, the
whole, infinite multitude, and sameness and diffe-
rence, of Plato, respectively, signify the same
divine processions from the ineffable principle of
things.

I only add, that Fabricius seems to have enter-
tained 2 very high opinion of these oracles, and
to have wished to see them in that form in which
they are now presented to the English reader.
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For thus he speaks (Biblioth. Grec. tom. i, p,
249): ¢ Digna autem sunt prestantissima bec
prisce sapienti® apospasmatia, qu post clarissi.
morum Virorum conatus, etiamnum eruditorum
sndustriam et ingenia exerceant, adeo multa ad-
huc restant in illis notanda, quee ab interpretibus
male accepta, et quia argumentum de quo agunt
paucis perspectum est, inepta plerisque vel sen-
sus expertia videntur.” 7. e. ¢¢ These most excel-
lent fragments of ancient wisdom, deserve that
the industry and wit of the learned should be,
even at present, exercised upon them ; so many
things yet remain in them to be noted, which
being ill-understood by interpreters, and because
the subject on which they treat is obvious but to
few, they appear for the most part foolish, or
void of sense.” And in page 250, he expresses
his wish, that some one would consult the wri-
ters from which Patricius made his collection (a
great part of which, though unpublished, are to
be met with in various libraries) and not negli-
geatly consider the places of the authors, where
they are to be found.

But whatever merit there may be in the pre-
ceding collection, long experience has taught me
to expect from mere verbal critics nothing but
impertinent and malevolent censure, in return for



110

laborious exertion, and valuable information.
However, as these men may be aptly compared
to the mice that nibbled the veil of Minerva, X
soothe my resentment with the consoling assur-

ance of the goddess herself (in the Battle of the
Frogs and Mice) that, ’

¢¢ To such asthese, she ne’er imparts her aid.”
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TO THE

EDITOR OF THE MONTHLY MAGAZINE.

SIR,

S, at present, there is no subject about which
mankind in general appear to be more mis-
taken than that of happiness, I am not surprised to
find in your correspondent Sinboron, an advocate
for the happiness of youth, and the superiority of
sensual gratifications to the refined pleasures of
intellect.

This, like all other erroneous opinions, is the
consequence of unscientific habits; of thinking
without method, and reasoning without accurate
definition. To determine the question, what ani-
mal, or what period of the life of any animal, is
most happy, it is surely necessary, in the first
place, to have a clear conception of happiness in
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general, and, in the next place, of the nature of
the animal whose felicity is the subject of inquiry.
Without in the least attending to this scientific
management, your correspondent Sinboron de-
fends the vulgar opinion, ¢ that childhood and
youth are the appropriate seasons of happiness ;
that sensual gratifications, whilst they are the most
transitory, are the most intense of any; and that
pleasures can be estimated only by their intensity
and duration.” ‘
To prove the erroneousness of these pernicious
conclusions, let us, in the first place, attempt a
definition of happiness, which shall be found to be
true, in all its numerous gradations. I define hap-
piness, then, to be the proper perfection of a wital
being ; or, in other words, I assert, that every vital
betng is then happy when st acqusres the proper per-
Jection of its nature. For felicity is then doubtless
present to an animated being, when nothing is
wanting which its nature is capable of receiving.
As different animals, therefore, have different per-
fections, their felicity also is different: and hence,
if the human differs frem the brutal species, it is
ridiculous to place human happiness in the grati-
fication of appetites which we possess in common
with brutes. '
In the next place, the nature or deing of every
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thing consists in that part of the thing which is
most excellent ; for that which is most excellent is
most principal, and nothing can have a more prin-
cipal subsistence than being. And hence, human
felicity consists in a perfect intellectual energy ;
for intellect is our principal part. The felicity,
therefore, of an irrational is very different from
that of a rational animal, and of a boy from that of
a man, who leads an intellectual life, or in other
words, who energizes habitually, according to the
summit or flower of his nature.

If these definitions, which were adopted by all
the greatly wise among the ancients, are admitted,
i8 it not as absurd for a rational being to defend
the pleasures of youth, as fora man in a sound and
vigilant state to praise the dreams of the sick, or
the reveries of the mad? But so totally ignorant is
Sinboron of these weighty truths, that he even
envies the frisking and frolic of a calf!

It is beautifully observed by Aristotle, that cor-
poreal pleasures are nothing more than remedies
against corporeal pains; and that they fill up the
indigence of nature, but donot perfect the energy
of the soul. As this must be obvious to every one
who is in the habit of reflection, it is as ridiculous
to assert that the happiness of man, considered as
man, consists in sensual gratifications, as that the
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felicity of the animal life consists in removing its
torments when diseased, and not in the vigorous
energies which attend it when in an healthy condi-
tion. Corporeal pleasures, therefore, however in-
tense, can never be true pleasures, nor such as
human nature principally desires, unless it can be
shown that the felicity of a diseased is preferable to
that of a healthy animal, and that the energies of
sickness are more perfect than those of health.
Hence Aristotle very properly adds, that true
pleasures (and such are the intellectual) are those
which are not necessarily preceded by pain.
These are always laudable, and never transcend
the becoming. These can triumph over indi-
gence and oppression, and rise in full vigour
when appetite is no more, These can smooth the
brow of care, and dispel the gloom of despond-
ence ; sweeten the bitterness of grief, and lull
agony to rest.

I only add, in reply to your correspondent
Philobiblos, that though it should be admitted
that Moses, by darkness upon the face of the wa-
ters, meant stagnate air ! yet he has not informed
us how darkness of any kind could exist prior to
the creation of the sun. For we know of no
physical darkness, but what is the consequence of
the sun being absent from one place, and present



115

at another. As to the passages which I have
cited from ancient authors, if they had been un-
derstood by Philobiblos, he would never have ven-
tured to put in competition with them those
which he has adduced.
I remain, Sir,
Your’s, &c.

M;:zol:tlz’ce. T. TAYLOR.
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THEODOSIUS AND CONSTANTIA.

TO WILLIAM MEREDITH, ESQ.
——

IF dreams of fancy sooth the pensive heart,
And woes fictitious pleasing pains impart ;
How much more soothing is the tender tale,
Where all th” unborrow’d charmsof Truth prevail !
Sorrows well sung from hist’ry’s faithful page,
Awaken sympathy, and vanquish rage.
Ye gen'rous few, whose finer feelings move
Responsive to the joys and pangs of love,
‘Attend the theme my plaintive muse has chose,
Fam’d Theodosius and Constantia’s woes.
Conceive a maid with ev’ry virtue crown’d,
Alike for beauty and for wit renown’d ;
Where matchless symmetry of form conspires
To suscitate and spread Love’s dormant fires ;
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Where speaking eyes, and mind-illumin’d face,
Give soul to shape, and dignity to grace;—
Such was Constantia: but ber sordid sire,
Averse to lib’ral Love’s refining fire; '
To freezing fiend-like avarice a slave,
Sent her love’s victim to the gloomy grave.
This beauteous virgin Theodosins woe'd,
A youth with worth, of early growth endu’d,.
Profoundly learned; yet whose noble mind,
A place for heav’n-descended Love could find :
For, in the bosom of the greatly wise,
Venus and Mercury together rise.
Soon in Constantia’s breast his goodly frame
And pleasing converse spread the gen’rous flame 3
But disagreement foul between their sires,
Dampt all the ardour of Love’s lib’ral fires.
Then was the youth, to dire revenge a prey,
Torn from sweet converse with the fair away ;.
And soon her father, whose relentless rage,
Nor tears could move, nor pity soft assuage,.
Resolv’d te sacrifice her matchless charms,
With brutal fury, to another’s arms.
But Theodosius, plang’d in deep despair,
Soon, in a letter, thus address’d the fair:
¢ Lovely Constantia, once my fav'rite theine,.
Is now, alas! my misery supreme.
Must I then live, distressing thought! to see
Those charms another’s, once design’d for me *
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Streams, fields, and meadows, where so oft of love
We talk’d delighted, now my torment prove ;
Life’s purple tides to me unwilling roll,

And Hope’s last ray expires within my soul.
Farewell, and ever happy may you be,

Nor break your transport with one thought of me !”

Distracted as she read, the weeping fair
Was now resolv’d her father’s rage to dare:

And sooner with heroic courage die,

Than with a marriage full of guilt comply.
But when the well-beloved youth she heard,
Had in the night’s deep silence disappear’d,
To heav’'n she vow’d to consecrate her days,
And spend her time in penitence and praise.
Now in a cloister’s solitary cell,

‘Where barb’rous zeal and melancholy dwell,
The beauteous maid immur’d, a prey to grief,
Sought, in confession of her sins, relief.

A priest there was within the convent, fam’d
For thoughts sublime, and Father Francis nam’d ;
Him, kneeling, thus with agony opprest,

And drown’d in tears the noble maid addrest:

¢ My conduct has depriv'd of life, I fear,

A youth, ah! once to me how justly dear!

Whose well-taught mind was gen’rous, brave, and
free,

And without fault, save that of loving me;
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For him my tears in ceaseless torrents flow,

And keen remembrance points the sting of woe.”
While thus the beauteous mourner sought relief,

The rev’rend priest was overwhelm’d with grief;

Their post the powers of life almost forsook,

And agony the seat beneath him shook.

For now the fair Constantia stood reveal’d

To Theodosius, in the priest conceal'd;

But studious to elude her searching eyes,

The father still retain’d his dark disguise.

His soul he mans with fortitude severe,

Collects his thoughts, and checks the gushing tear;

With accents mild, and words of sov’reign balm,

He tries her grief to mitigate and charm.

His speech the tempest of her grief restrain’d,

And her lost peace the maid awhile regain’d;.

Next day to heav’n, and pure affection true,

She took the veil, and bade the world adieu.
Now by a letter to the fair addrest,

The long-lost Theodosius stood confest ;

And father Francis thus, in plaintive strains,

Sooth’d the fair source of all his joys and pains:

¢ As the first fruits of comfort ever thine,

Since now the vot'ry of a life divine,

Know, Theodosius lives, and lives in me,

Lost to the world’s delights, dear maid, for thee ;

Our disappointed love will prove our gain,

And mutual joy succeed to mutual pain.”



120

With tears of rapture such as virtue gives,

The fair one wept, and cry’d, ¢ He lives, he lives !

The pangs of hopeless sorrow now will cease,

And life’s last trembling flame expire in peace.”
Deep in the cloister’s horrid gloom immur’d,

By walls of stone, and massy gates secur’d,

Ten years composed of melancholy days,

Constantia spent in penitence and praise.

At length a fever, whose devouring rage

With ruthless ravage spares nor sex norage,

But brings to allan undistinguish’d doom,

Swept gen’rous Theodosius to his tomb.

But ere the vital spark had wing’d its way,

As on the bed of death he panting lay,

In moving terms, life’s feeble lamp just spent,

His benediction to the fair he sent ;

Who to the dire distemper now a prey,

And verging fast to death, delirious lay.

Soon as the abbess told ti’ expiring maid,

That the lov'd father in the dust was laid,

And dying blest her, she with pleasure cry’d,

¢ Let me be bury’d by my lov’d-one’s side! -

My vow extends no farther than the grave,

And this is all my fondest wish can crave,”

Stern gloomy zeal, relenting at the prayer,

This her last wish then gave the constant fair.
Their tomb proclaims them justly, still we find—

¢ Lovely while living, nor in death disjoin’d.”
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THE

DREAM,

AN IMITATION OF THE BEGINNING

OF THE

ELEVENTH BOOK OF APULEIUS.
]

IN a vision of the night,

Bursting on my ravish’d sight,
Lo! the moon * before me stood,
By the foam-besilver'd flood.

* In order to understand the description of the moon in
these verses, which, with some addition, is taken from Apu-
leius, it is necessary to observe, that each of those mighty
powers, rooted in the first cause, and which were called gods
by the ancients, is, according to the Grecian theologists, the
leader of a luminous series of a greater or less extent, according
to its nearer, or more remote alliance to the highest god.
Hence, a» the deity of the moon, . e. Diana, is of the vivific
series, she is celebrated by Apuleius, as Ceres, Proserpine,
Rhea, Iris, &c. &c. in consequence of those divinities belong-
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Matchless were the garb and mien
Of the heav’n’s refulgent queen,
As she graceful press'd the ground,
Dews ambrosial spreading round.
Dazzling like the burnish’d gold,
Shone her hair in ringlets roll’d,
Copious on her neck behind,

Softly waving to the wind.
Multiform, with flow’rs around,
Hecate's crown her temples bound,
In whose middle, on the sight
Flashing like a mirror bright, }
Shone an orb of glorious light.
Viper's furrows, ears of corn,

Bind the di’"dem and adorn.

ing to the same series, She is likewise said even to illuminate
the sun ; because, according to the same theologists, that vi-
vific series of which she is the head, is superior to the Aarmonic
series to which the sun belongs, Considered, therefore, with
relation to her summit, or first subsistence, she is superior to the
deity of the sun. Nature, too, was considered by the same
theologists as principally flourishing in the moon ; and hence
they called the moon, avlexler Qurtws ayaduw, . €. *¢ the self-
conspicuous image of nature.” For nature belongs to the vi-
vific series.

The many-coloured garment of the moon, is intended to re-
present the various and mutable colour of the lunar orb : and
her darkly-splendid vestment, perhaps, alludes to the nature of
that orb, which is partly luminous, and partly obscure, Her
boat-like cup, perhaps, signifies her dominion over moisture ;
and her agreement with Isis.
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With a many coloured vest,

Was the awful goddess drest—

Lucid now with beauteous white,

Now with yellow saffron bright ;

Of this golden hue instead, .

Flaming now with rosy red.

But what dazzl’d most my sight,

Was a robe like that of night,

Of the deepest dusky hue,

Darkly splendid to the view.

This the goddess spreading round,

Fring’d at bottom, on the ground

Floated gracefully behind,

By a silver zone confin’d.

Thence the folds sinister tend,

Emboss’d, and at her shoulder end.

Glitt’ring stars in copious store,

Spangled all the vestment o’er;

And half-full the moon between,

Breathing flaming fires was seep.
As I gaz'd with holy awe,

A brazen rattle next I saw,

Brandish’d in her strong right-hand ;

Emblem of her dread command

O’er the savage fiends of hell,

That in Stygian darkness dwell.

While her arm from side, toside

Vig'rous shook the rattle wide,
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With terrific thund’ring ¢lang,
Triple tods resounding rang.
Next a boat-like cup of gold,
In her left-hand I behold,
01 whose handle, proudly rais'd
An asp, with venombloated, gaz'd.
Sandles last her feet display’d,
From the coriqe’ring palm-leaf made.

Breathing all Arabia’s sweets,
Me the goddess mildly greets:
Rapture warbling as she spoke,
And night’s awful stillness broke. °
Moved with thy fervent prayers,
Adverse fate, and anxious cares,
1, from whom all beings spring,
Consolation deign to bring.
For-I am NATURE, her whose sway’
All the elements obey :
Of.the starry spheres the head,
Queen of ages, and the dead.
I that of the pow’rs divine
TI uniform resemblance shine.

. ‘Gods supernal me revere,

Me, the gods Tartarean fear,
Heav’n my pow'r resistless rolls
Round the adamantine poles ;
And its all resplendent height
Marks my nod, and owns my might.
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With this female light of mine, -
I, on ev'ry structureshine; .
.And with moist enlivening fire,.
* 'The joyful seeds of plants i mspire
Balmy breezes of the sea, , -
. Hell’s dread silence, yicld to,me.,
From my fount divinely bright
Flows the sun’s victorious light ;
And while from Olympus steep
His strong steeds impetuous leap,
While with matchless speed they fly,
Thund’ring through th’ astonish’d sky,
Crown’d with fire, th’ harmonic king
Boasts from me his splendours spring.
Grateful lands in times of yore,
Glory’d me heav’n’s queen t’ adore,
Under various names and rites,
Which to mark my soul delights.

Much-enduring mortal hear,
Nor adverse fate, nor fortune fear ;
For in me confiding still,
Thou shalt vanquish ev’ry ill ;
And with independence blest,
Soon from ev’ry ill shall rest ;
And indignant from the crowd,
Viin, impertinent, and loud ;
From unfeeling folly’s mirth,
Doctrines of Tartarean birth,
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. Lab’rinths of delusion dire,
‘Thou shalt happily retire.
The goddess said, and swift as light,
Shot like a meteor through the night.
I woke, and starting from the bed,
Her rattle seém’d resounding as she fled,
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To THE

EDITOR OF THE MONTHLY MAGAZINE.

HOUGH the fables of the ancients are, in
their secret meaning, utility, and construc-
tion, the most beautiful and admirable pieces of
composition which the mind of man is capable of
framihg, yet nothing has been so little understood,
or so shamefully abused. = Of the truth of this ob-
servation, the philosophic part of your readers will,
I persuade myself, be fully convinced, by com-
paring the following explanations of some of these
fables, with those given by the Abbé Banier, and
other modern writers on mythology, in those ridi-
culous and contemptible publications called Pan-
theons.
That these moderns, indeed, should have grossly
erred in- their interpretation of ancient fables, is
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by no means wonderful, if we consider that they
appear to have been ignorant that these fables were
invented by theological poets*, and adopted by
intellectual philosophers+; and, consequently,
that their meaning can only be unfolded by recur-

ing to the theology and intellectual philosophy
of the ancients.

It is, indeed, easy for ingenious men to give an
explanation of an ancient fable, which to the su-
perficial observer shall appear to be the precise
meaning which jts inventor designed to convey,
though it be in reality very far from the truth.
This may be easily accounted for by considering,
that all fables are images of truths, but those of the
ancients of truths with which but few are ac-
quainted. Hence, like pictures of unknown per.
sons, they become the subjects of endless conjec-
tureand absurd opinion, from the similitude which
every one fancies he discovers in them to objects
with which he has been for a long time familiar.
He who understands the explanations given by
the Platonic philosophers of these fables, will sub-
scribe to the truth of this observation ; as it is im-
possible that these interpretations could so won-

# Orpheus, Homer, Hesiod, &c.
4 Pythagoras, Plato, &c.



129

derfully harmonize with the external or apparent
meaning of the fables, without being the true ex-
planations of their latent sense. Even Lord Bacon
himself, though he saw enough to be convinced
. that these fables were replete with the highest
wisdom of which he had any conception, yet was
far from penetrating the profound meaning they
contain. He has, indeed, done all in attempting
to unfold them that great genius, without the as-
sistance of intellectual philosophy is able to effect:
but the most piercing sagacity, the most brilliant
wit, and the most exquisite subtilty of thought,
without this assistance, are here of no avail.

This being premised, it will be necessary, in the
first place, to observe,;;’ that between us and the
highest god there are certain mighty powers,
which, though rooted in, yet possess energies dis-
tinct from their ineffable cause ; for we, in reality,
are nothing more than the dregs of the universe..
These mighty powers are called by the poets a
Zolden chain, on account of their connection with
each other, and ncorruptible nature. Now, the first
of these powers you may call intellectual; thesecond
vivific; the third peonian, and so on, which the
ancients desiring to signify to us by names, have
symbolically denominated. Hence, says Olym-

piodorus (in M. S. Comment. in Georgiam) we
ought not to be disturbed on hearing such names
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as a Saturnian power, the power Juprter, and such
like, but explore the things to which they allude.
Thus, for instance, by a Saturnian power rooted in
the first cause, understand a pure thtellect: for
Kgovog, or Saturn, is nogog vous, 1. €. o uedegos, or a
pure intellect. He adds, hence we call all those that
are pure and virgins, sopas.

On this account, too, poets * say, that Saturn
devoured his children, and afterwards again sent
them into the light, because intellect is converted
to itself, seeks itself, and is itself sought: but he
again refunds them, because intellect not only
seeks and procreates, but produces into light and
profits. Hence, likewise, Saturn is called zywuho-
plig, or inflected counsel, because an inflected figure
verges to itself.

Again, as there is nothing disordered and novel
in intellect, they represent Saturn as an old man,
and as slow in his motion: and hence it is that as-
trologers say, that such as have Saturn well situated
in their nativity are prudent and endued with tntellect.

In the next place, the ancient theologists called
life by the name of Jupiter, to whom they gave a
twofold appellation, 3iz and {ya, signifying, by
these names, that he gives life through himself +.

* So in Hesiod in his Theogony,
+ These etymologies of Siturn and Jupiter are given by
Plato in the Cratylus; a dialogue in which he every where
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Farther still, they assert that the sun is drawn by
four horses, and that he is perpetually young, sig-
nifying by this his power, which is motive of the
whole of nature subject to his dominion, his four-
fold conversions, and the vigour of his energies, -
But they say that the moon is drawn b)' two bulls:

by ¢wo, on account of her 7 mcrease and dimsnution ;

but by bulls, because as these till the ground, so

the moon governs all those parts which surround

the earth.

I persuade myself every liberal and intelligent
mind will immediately perceive the propriety and
accuracy of the above interpretations; and be con-
vinced, from this specimen, that the fables of the
ancients are replete with a ‘meaning no less inte-
resting than novel, noless beautlful than sublune

That your readers may be still farther con-
vinced of this, I shall subjoin the division of fab]es
given by the Platonic philosopher Sallust, in_his
elegant Treatise on the Gods and the World:
¢ Of fables, some are theological, others physzcal
others antmastic (or beloncrmg tosoul) others ma-
terial, and, lastly, others mixed from these

¢¢ Fables are theological, which employ nothmg
etymologises agreeably to the Orphie theology. Moust ¢ritics,
not perceiving that Plato’s design in this dialogue was to spe-
culate names philosophically, and not grammatically, have

very ridiculously considered his etymologies as for the most
part false,



132

corporeal, but speculate the very essences of the
gods; such as the fable which asserts that Saturn
devoured his children: for it obscurely intimates
the nature of an intellectual god, since every in-
tellect returns into itself.

¢ But we speculate fables physically, when we
speak concerning the energies of the gods about
the world ; as when considering Saturn the same
as Time, and calling the parts of Time the chil-
dren of the universe, we assert that the children are
devoured by their parents.

¢ We employ fables in an animastic mode when
we contemplate the energies of soul ; because the
intellections of our souls, though by a discursive
energy they proceed into other things, yet abide
in their parents,

"¢ Lastly, fables are material, such as the Egyp-
tians ignorantly employ, considering and calling
corporeal natures divinities; such as Isis, earth;
Osiris, humidity ; Typhon, heat: oragain, deno-
minating Saturn, water ; Adonis, fruits, and Bac--
chus, wine. Indeed, to assert that these are dedi-
cated to the gods, in the same manner as herbs,
stones, and animals, is the part of wise men; but
to call them gods, is alone the province of mad--
men ; unless we speak in the same manner as
when, from established custom, we call the orh
of the sun, and its rays, the sun itself.
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¢¢ But we may perceive the mired kind of fable, -
as well in many other particulars, as in the fable
which relates that Discord, at a banquet of the
gods, threw a golden apple, and that a dispute
about it arising among the goddesses, they were
sent by Jupiter to take the judgment of Paris,'who,
charmed with the beauty of Venus, gave her the
apple in preference to the rest. For in this fable
the banquet denotes the supermundane * powers
of the gods ; and on this account they subsist in
conjunction with each other: but the golden ap-

_ple denotes the world, which, on account of its
composition from contrary natures, is not impro-
perly said to be thrown by Discord, or Strife.
But again, since different gifts are imparted to the
world by different gods, they appear to contest
with each other for the apple. And a soul living
according to sense (for this is Paris) not perceiv-
ing other powers in the universe, asserts that the
contended apple subsists alone through the beauty
of Venus.”

If the intellectual philosophy, then, is alone the
true key to ancient mythology, surely nothing can
be more ridiculous than the attempt of the Abbé
Banier, to explain ancient fables by history ; not
to mention that bis interpretations are always tri-

* By this is to be understood, powers which are wholly un-
connected with every thing of a corporeal nature.
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fling, and frequently impertinent; are neither
" calculated to instruct nor amuse; andare equally
remote from elegance and truth. That this is not
mere declamation, the following instance from his
Mythology, will, I persuade myself, abundantly
evince: ‘¢ Ishall make it appear (says he*) that
the Minotaur, with Pasiphae, and the rest of that
fable, contain nothing but an intrigue of the
queen of Crete with a captain named Taurus ; and
the artifice of Dedalus, only a sly confident.”
Let the reader contrast with this, the following
explanation of this fable, given by Olympiodo-
rus in his MS. Commentary on the Gorgias of
Plato: ¢ The Minotaur signifies the savage
passions which our nature contains: the thread
which Ariadne gave to Theseus, a certain di-
vine power connected with him: and the laby-
rinth, the obliquity and abundant variety of life.
Theseus therefore being one of the most excel-
lent characters, vanquished this impediment, and
freed others together with himself.”
Reserving a further discussion of this interest-
ing subject to another opportunity.
L remain,. Sir,
. Your’s, &c.

Manor Place, o .
Lanse Place T. TAYLOR.

* Vol L. of thetranslation of Lis Mytholagy« p. 29-
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TO THE

EDITOR OF THE MONTHLY MAGAZINE.

SIR,
AS it appears to be a singular circumstance,

that almost all nations have called the prin-
ciple of the universe by a word which consists of
four letters, I send you the following catalogue in
confirmation of thié position ; and shall only
further observe that Orpheus, Pythagoras, and
Plato, celebrated the first effable divinityasa TEe-
TRADIC God.

Your’s, &c.

M#':L.P}IK" T. TAYLOR.

e ——

God was called by the Persians Syre: by the
discipline of the Magi Orsi, from whence Oro-
masius : by the Assyrians 4dad, which, according
to Macrobius, signifies one. The Goths, accord-
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ing to Olaus Magnus, called their greater god
Oden, but their most powerful divinity Then.
The Macedonian priests, as we are informed by
NeanthesCyzicenus and Clemens Alexandrinus,in-
voked in their prayers Bedy, that he might be pro-
pitiousto them and their children. The Mahome-
tans call God A48di. The Gauls Dieu. The Tuscans
Esar. The Spaniards Dios. The Teutones Golt.
The Hetruski call him Signor fdio, that is Lord
God. The Arabians, Turks, and Saracens Alla
1bel, that is, God the Just. In the Sclavonian
tongue he is called Boeg, from Goodness. In
Chaldea and India he is called Esgi 4bir, that is
the fabricator of the universe. The name of the
supreme Jupiter among the Egyptians is .{mun,
which by corruption came to be called Ammon.
This word, according to Manetho, signifies the
concealed and concealing. According to Jambli-
chus (¢ De Mysteriis,” sect. 8.) this god is the
demiurgic intellect, who preiides over truth and
wisdom, descends into generation, and leads into
light the unapparent power of concealed reason.
By the Greeks God was called Theos; and by the
Romans Deus. The proper name of God with the
Hebrews is Adon, or Adni. By the Dutch he is
called Godt : and with us the word Zord is syno-
nimous with God. By the Chinese too, the supreme
God is called Tien, and by the Danes Goed.
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"TO THE

EDITOR OF THE MONTHLY MAGAZINE,

SIR, '

IT has been generally believed that Alchemy
cannot be solidly proved to be more ancient
than the time of the Emperor Dioclesian, and
even its existence as far back as that period has
been suspected by some critics, as it rests upon
the authority of Suidas alone. The following ob-
servations, however, prove, that it is of much
higher antiquity than the @ra of Dioclesian.
Whether the art itself is a mere deception, or
contains any thing of reality, I shall leave the
chemists to determine. ‘
- In the first place then, the Empress Eudocia,
in her Greek Dictionary, p. 108, published by
Villoison, observes as follows concerning the fa-
mous Golden Fleece : Aiovugog o MirvAyveuog, eevSow-
wov Qyas yeyewode xeudaywyov Tou Pevkov, ovouals
N
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Kowov: weu Swpas ypuooparrov, ovy, ws womflinws, Pe-
g€les, ahhee Pi6NioY W €V deguacs YEYQRIUEVOY; TEQEXOV
oM 06l 'yeveadws dix YUMEILS YQUTOW. EIMOTWS OUV
o1 Tole Aeyer, ypuaowy avopalov auto depes, dix TV €E
avrov evegyeaxv. 7. e. ¢ Dionysius the Mitylenzan
says, that a man, whose name was Krius *,was the
pedagogue of Phryxus, and that the sheep-skin -
had a golden fleece, not conformable to poetic
assertion, but that it was a book written in skins,
containing the manner in which gold ought to be
made according to the chymicart. Justly, there-
fore, says he, did those of that period denomi-

ate the skin golden, through the energy pro-
ceeding from it."—This Dionysius, as Fabricius
shews, lived somewhat prior to Cicero.

Again, Manetho, in the 4th book of his Apote-

lesmatica, p. 66, has the following lines:

Kou povrn KuSeguz cvm xarw QeeSorls

PexIngas xpuaoio, xaw Indoyirous thePasios
Epyomovoug quwcn.

i. e ¢ Venus alone, in conjunction with the beau-
tiful Phaeton, (the Sun) points out MAKERs oF
coLp, and workers of Indian ivory.” This Ma-
netho lived in the time of Ptolemy Philadelpbus,
to whom also he dedicates this work.

Your's, &c.

A"fvn:l:ro ::II:ce. T. TAYLQR.

* This word signifies a ram.
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TO THE SUN,

CONSIDERED AS WHEN RISING, ATTENDED BY
THE POWERS THAT PRESIDE OVER THE PLA-
NETARY SPHERES, AND THE FOUR ELEMENTS.

TETHYS from hoary Ocean’s deeps,
Now climbs Olympus’ shining steeps,
T’ attend the god of day;

And frees the steeds that panting wait

Through sacred Light's refulgent gate
To wing their spacious way.

Aurora, daughter of the Dawn,
Has sprinkled now the dewy lawn
With rays of rosy. light ;
Apollo, crown’d with fire, is seen
Emerging now, with dazzling mien
From Tartarus and Night.

N 27
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Armies of gods and demons round,

Now bursting from the dark profound,
In solemn silencestand ;

And from his lips, with mental speed,

Ere words of power immense proceed,
Anticipate command.

The gods that roll the starry spheres,
And lead on hours, and days, and years,
A shining synod form ;
/" With those in fire and air who ride,
wQer winds and thunders who preside,
g - Orrule the raging storm.

-

Before, behind, around the god,
Eager to mark his awful nod,
And pleas’d his course t’attend,
With eyes undazzi'd by that light,
Whose beams o’erpower €’en angels’ sight,

See gods adoring bend.

Thron’d in a radiant amber car,

And scatt’ring milder light from far,
See first great Dian comes ;

And, hark! asdeck’d with starry light,

Foremost proceeds the queen of night,
Loud rattle Rhea'’s drums,
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Gay Hermes next, fair Maia’s son,
Glad round the king of light to run,
And borne by fiery steeds—
The god who mounts the winged winds,
Fast to his feet his pinions binds,
And gods ministrant leads.

The car of Venus, drawn by doves,
‘While close behind the Smiles and Loves,
A blooming band are seen,
‘In order next attends the god,
‘Whose will is law, and fate his nod,
And bears bright Beauty’s queen.

See next advance terrific Mars,

Who joys in uproar, ruin, wars,
With lance deep-bath’d in gore ;

Fear, Fury, Flight, beside him stand,

Prompt to fulfil his dread command,
His gold-rein’d steeds before.

But, lo! the mighty power * appears
‘Who guides the largest of the spheres.
That round Apollo run—

* Jupiter,
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See ! how along sublimely roll’d -
By brass-hoof’d steeds with manes of gold,
He hails the sov’reign Sun.

To close the band, Time’s hoary sire *,

Who rides on guards of mental fire +,
His winged chariot cites ;

Slow through the shining tracts of Heav’n,

By dragons drawn, the god is driv’n
From steep Olympian heights.

Each Dryad of the shady wood,
Each Sister of the silver flood,

With these well-pleas’d advance ;
Around creation’s seven-ray’d king,
In strains that ravish Tart’rus sing,

In mystic measures dance.

Glad earth perceives, and kindly pours
Unbidden herbs, spontaneous flow’rs,
And forests tow’ring rise;
Old Ocean stills his raging deeps,
Aud Darkness flies, and Discord sleeps,
And laugh th’ exulting skies.

* Saturn,
+ This is asserted of Saturn in the Chaldaic Theology.
See my ¢ Version of the Chaldaic Oracles.”
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Let Nature’s tribes, with gen’ral voice,
Unceasing in the god rejoice,
» Who pours the blaze of day ;
Rocks, hills, and vales, one chorus raise,
Men, beasts, and birds, resound his praise,
And bless his vivid ray.

M}ayn;;of"‘l;:fﬁ T. TAYLOR.
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APPENDIX.

TO BEING ITSELF ;

OR,

THE FIRST MONAD OF THE INTELLIGIBLE TRIAD.

]

’l‘HE, highest order of the gods I sing,

First shining forth from Unity’s retreats,
And with intelligible good replete.
Essence divine, all-comprehending God!
Whose nature, ever vigilant and fair,
The most united multitude contains ;
And as the good’s bright vestibule displays
With dazzling grandeur undecaying light.
Thy matchless nature, Q transcendent king,
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From stable bound, and infinite consists.

For after the subsistence of the one,

That solitary darkness thrice unknown,

That God of gods, of unities the fount,

Than silence more ineffably occult,

Than deepest intellection more profound,
With light immense the first of beings shines,
And veils the uncaus'd glories of the good.

O first begotten, of the first unknown !

Great unity partaking of the one,

And duad mixt of infinite and bound !

Triadic god, with symmetry adorn’d,

Truth ever pure, and beauty’s sacred light!
Hence through the union symmetry affords,
Thy being shines an all-containing one ;

And from the purity of perfect truth,

Thy nature is not only one, but true.

And last, through beauty’s all-perfective power,
Thou reign’st the first intelligible god.

The bound thy essence secretly contains,
Proceeds from imparticipable good,

And shines the first intelligible height.

" Hence it both measures all things and defines ;
And each paternal genus of the gods,

With energy ineffuble sustains.

But infinite thy never-failing power,

And distributions generative shows ;

Which from thy essence omniform proceed
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To matter’s utmost, dark, rebounding seat.

O mighty god, enable me to rise

With winged speed from this terrene abode,
And the dark mistsdisperse of matter’s night,
That essence true, substantial, I may view,
And generation’s phantom scenes despise.

O haste my union with thy secret world,
That by a flight ineffably divine,

My soul may leave all mental forms behind,
And lose herself in solitary good.
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T0 LIFE;
OR,

THE SECOND MONAD OF THE INTELLIGIBLE

TRIAD.

S ——

A Fertile god, intelligible life,

The second triad from the one, I'sing ;
Whose boundless essence is a vital all,

And through the first infinity, subsists.
Hence it contains through untam’d, endless power,
The middle of intelligible gods ;

And from a union more sublime is fill'd,
But fills all natures subject to its own

With ever-vig'rous and prolific powers.

O first intelligence ! in thee is fix’d

T’ intelligible centre full of life,

And truth from thee its purity derives.
Eternity in thee too fivst resides ;

For this in never-failing total life,

And in unsluggish energy subsists.
Fromthy unwearied essence Rhea flows :
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And all the central orders of the gods

In union beautiful from thee proceed.
Knowledge to thee its situation owes,
Between th’ intelligible object plac’d,

And Intellect’s divinely piercing eye.
Hence too, all life, howe’er sublime or low,
Is nought but Iritellection’s active light !

O ever true, all-comprehending god!
Enable me to rise from Lethe’s life,
Phantastic, false, with death and darkness mix’d,
And vig'rous fly with winged speed to thee.
Give me to see, that while in body *merg’d,
I but receive the punishment of guilt,
And die the life of unembodied souls.

O aid me to depart from Matter’s seat,
Stormy, and dark, and whirling without end :
A boundless chaos, where delusion dire

And true nonentity maintain their sway.
Dispel the phantoms of corporeal night,
The flying mock’ries of fictitious life ;
Which, as they glide before the mental eye,
Arrest its sight with fascinating arts,

And fix in lethargy its active power.

O haste my union with thy perfect life,
That by a flight transcendantly divine,

My soul may leave all vital forms behind,
And lose herself in solitary good.



152

TO INTELLECT;

OR,

THE THIRD MONAD OF THE INTELLIGIBLE TRIAD.

THE third bright offspring of the thrice un-
known

Intelligible animal I sing,

Fairest of all things : for in this alone

The beautiful itself for ever dwells.

Th intelligible tetrad here resides,

Of all that lives the hypostatic cause ;

And this exhibits to the mental eye

The first ideas in perfection bright.

Hence, from contemplating these splendid forms,

The demiurgus constitutes the world,

And shines a great intelligible all.

Hail, perfect animal, bright form of forms,
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,_,Cjnly-begotten, intellect supreme !
‘Whose essence omniform, alone unfolds
The single nature of the unknown good ;
Before its power with light unbounded shines;
And to thy own self-perfect splendor draws
The pure desire which thete occultly dwells.
For all things, though in different modes, possess
A silent, unapparent wish for good ;
But beauty with astonishment excites,
And vig'rous agitates with strong desire ;
Its light acutely penetrates the soul,
And mental natures to itself converts.
And, as in rites most holy and divine,
Before the mystie spectacles appear’d,
A stupor fill’d tly’ initiated soul,
So, prior to the influence of the good,
Beauty’s unbounded and forerunning light,
Astonishes th’ intelligible gods ;
And seated in the vestibule supreme,
The secret nature of the one declares.
This highest beauty from that place proceeds,
On which the eyes of all the gods are fix'd,
And to their genera from thence extends,
And with its all-attractive light illumes,
Their unities than essence more divine.
All beings too which from the gods depend,
The sacred influence of its splendor own,
Ev'n to th’ apparent vehigles which shine

°
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Amid the heavens with undecaying light.
And as through uncaus’d, solitary good,
The gods their nature binoform derive,

And through intelligible wisdom share

A knowledge seated beyond mind itself ;

So, through true beauty’s summit, they acquire
A form transcendently divine and fair:
Hence they replenish with its copious streams
Inferior natures subject to their own,

And vig’rous raise them to its powerful love,
As if with vivid, god-like fury fir'd.

This is the constant source of joy divine,
Of friendship and communion without end :
For all the gods through this in union join,
And in eternal amity subsist.

This beauty, from its anagogic power,
Which strongly agitates, is lovely call’d.

For this the amatory series leads,

Walks silent on its shining feet’s extremes ;
And to itself perpetually excites

Whatever is, through wonder and desire. -
But from the plenitude and joy serene,
Which this on secondary forms confers,
Alluring, raising all things by its light,

This highest beauty delicate is nam'd.

And last, because this perfect beauty bounds
The triad of intelligible gods, . .
Majestic svgns above the light of forms,
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And with intelligible splendor shines,

The unknown union of the gods conceals,

And silently enunciates secret good,—

Hence it is splendid, clear, and lucid calld.

O fairest offspring of an uncaus’d sire !

Give me to see that all material forms

Are only shadows of substantial life,

True beauties mock’ries, without check or stay;
* Innum’rous flowing into matter’s seat;

Where true nonentity and darkness reign.

O may thy light, replete with mystic joy,

Beam on my soul with energy divine,

And to my ravish’d mental eye disclose

Thy bright abode amidst the highest forms.

Come with thy fair, all-comprehending world,

Come with the gods its secret realms contain;

That thus my soul with rapturous delight

Thy splendid vestibule may quickly gain,

May pass beyond thy lovely vital forms,

And seated on the first intelligible height,

May view alone with supermental gaze

The gods’ o’erflowing, solitary fount.
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THE FOLLOWING INFORMATION

RELATIVE TO

THE INTELLIGIBLE TRIAD,

1S EXTRACTED FROM THE NOTES TO MY TRANS-
' LATION OF

THE PARMENIDES OF PLATO.

.

. S the first cause is the ome, and this is' the
same with the good, the universality of things

must form a whole, the best and the most pro-
foundly united in all its parts which it is possible
to conceive : for the first good must be the cause
of the greatest good, that is, the whole of things;
and as goodness is union, the best production
must be that which is most united. But as there
is a difference in things, and some are more excel-
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lent than others, and this in proportion to their
proximity to the first cause, a profound union
can no otherwise take place than by the extremity
of a superior order coalescing through intimate
alliance with the summit of one proximately infe-
rior. Hence the first of bodies, though they are es-
sentially corporeal, yet uarz exeaw, through Aabi-
tude, or alliance, are most vital, or lives. The
highest of souls are, after this manner, intellects,
and the first of beings are gods. . For as being is
the highest of things after the first cause, its first
subsistenee must be according to a superessential
characteristic,

Now that which is superessential, considered as
participated by the highest or frue being, consti-
tutes that which is called intelligible. So that
every true being depending on the gods, or in
other words, suspended from their superessential
unities, isa divine intelligible. 1t is divine indeed,
- as that which is deified ; but it is intelligible, as
the object of desire to intellect, as perfective and
connective of its nature, and as the plenitude of
beingitself. But in the firstbeing, life and intel-
lect subsist according to cause; for every thing
subsists either according to cause, or according to
the summit of essence, or according to participa-
tion. That is, every thing may be considered
either as subsisting occultly in its cause, or openly
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in its own order, (or according to what it is,) or
as participated by something else. The first of
these is analogous to light, when viewed subsist-
ing in its fountain the sun; the second to the
light immediately proceeding from the sun; and
the third to the splendour communicated to other
natures by that light,

The first procession, therefore, from the first
cause, will be the intelligible triad, consisting of
being, life, and intellect, which are the three highe
est things after the first god, and of which deing is
prior to life, aud life tointellect, For whatever par-
takes of life, partakesalso of being ; butthe contrary
is not true, and therefore being is above life;
since it is the characteristic of higher natures tq
extend their communications beyond such as are
subordinate, But life is prior to intellect, because
all intellectnal natures are vital, but all vital na-
tures are not intellectual, In the intelligible
triad, Nowever, on account of its superessential
characteristic, all things may be considered as
subsisting according to cause ; and, consequently,
number here has not a proper subsistence, but is
involved in unproceeding union, and absorbed in
superegsential light. Hence, when it is called a
triad, we must not suppose that any essential dis-
tinction takes place, but must consider thisappella-
tion -as expressive of its ineffable perfection : for
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as it is the nearest of all things to the one, its union
must be transcendantly profound and ineffably
occult.

All the gods, indeed, considered according to
their unities, are all in all, and are at the same
time united to the first god, like rays to light, or
lines to a centre; and hence they are] all esta- '
blished in the first cause, (as Proclus beautifully
observes) like the roots of trees in the earth; so
that they are all, as much as possible, superessen-
tial, just as trees are eminently of an earthly na-
ture, without at the same time being earth itself:
for the nature of the earth as being a whole, or
subsisting according to the eternal, is different
from the partial natures which it produces. The
intelligible triad, therefore, fromits being wholly
of a superessential characteristic, must possess
an inconceivable profundity of union, both with
itself and its cause, so as to subsist wholly ac-
cording to the united ; and hence it appears, to
the eye of pure intellect, as one simple indivisible
splendour, beaming from an unknown and inac-
cessible fire.

He, then, who is able by opening the greatest
eye of his soul, to see that perfectly which sub-
sists without separation, will behold the simplicity
of the intelligible triad, subsisting in a manner so
transcendant, as to be apprehended only by a
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superintellectual energy, and a deific union of
the perceiver with this most arcane object of per-
ception. But since, in our present state, it is
impossible to behold an object so astonishingly
lucid with a perfect and steady vision, we must
be content, as Damascius well observes, with a
far distant, scarcely attainable, and most obscure
glimpse ; or with difficultly apprehending a trace
of this light, like a sudden coruscation bursting
on our sight. Such, then, is the pre-eminence of
the intelligible order, to which, on account of the
infirmity of our mental eye, we assign atriple di-
vision, beholding, as in a mirror, a luminous triad
beaming from a uniform light ; ¢¢ just,” says Da-
mascius, ¢ as the uniform colour of the sun ap-
pears in a cloud which possesses three catoptrie
intervals, through the various-coloured nature of
the rainbow.”

But when we view this order in a distributed
way, Or as possessing separation, in order to ac-
commodate its all-perfect mode of subsistence to
our imperfect conceptions, it is necessary to give
the triad itself a triple division. For we have
said that it consists of 'bez'ng, life, and intellect.
But in being we may view life and intellect accord-
ing to cause; in life, being according to parti-
cipation, and intellect according to cause ; and
in intellect both being and life according to parti-
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cipation; while at the same time, in reality, the
whole is profoundly one, and contains all things
occultly, or according to cause. But when viewed
in this divided manner, each triad is said, in the
Chaldaic theology, to consist of fatker, power, and
wntellect ; father being the same with Ayparris
(3. e. the summit of essence) unity, or that which
is super-essential ; power being a certain pouring
forth, or infinity of the summit ; and on this ac-
count, says Damascius, it is present with father,
as a diffused with an abiding one, and as pouring
itself forth into a true chaos; but ntecllect, that
is, paternal intellect, subsisting according to a
conversion to the paternal one; a conversion,
transcending all other conversions, as being nei-
ther gnostic, nor vital, nor essential, but an un-
separated surpassing energy, which is union ra-
ther than conversion.

These names, too, were well known to Plato
himself, as is evident from his Timeus ; for in
that dialogue he calls the artificer or demiurgus
of the universe intellect and father, and repre-
sents him commanding the junior gods to imi-
tate the power which he employed in their gene-
ration.

This intelligible triad is occultly signified by
Plato, in the Philebus, under the dialectic epi-
thets of bound infinjte, and that which is mixed
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Sfrom both bound andinfinite.  For all beings, says
he, consist or are mingled from bowund and infinity ;
and, consequently deing stself, which, as we have
already shewn, has the highest subsistence after
the first cause, must be before all things mixed
from these two ; the former of these, viz. bound,
being evidently analogous to the one, or father,
and nfinity to power. We may likewise consider
him as unfolding the intelligible order in the same
dialogue, by the epithets of symmetry, truth,
and beauty ; which, says he, are requisite to
every thing that is mixed : and he adds, that this
triad subsists in the vestibule of the good; evi-
dently alluding, by this expression, to the pro-
found union of this triad with the incomprehen-
sible cause of all things, In the Parmenides also,
he unfolds this triad by the dialectic epithets of
the one being (ev ov) or being characterized by
or absorbed in unity ; whole and parts; and in-
JSemite multitude, or, in other words, all-powerful
and incomprehensible multitude.
Such, then, is the intelligible triad, consi.
dered according to an all-perfect distribution,
" in accommodation to the imbecility of our men-
tal eye. But if we are desirous, after having bid
adieu to corporeal vision, and the fascinating but
delusive forms of the phantasy, which, Calypso-like,
detain us in exile from our father’s land, after hav.
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ing, through a long and laborious dialectic wan-
dering, gained our paternal port, and purified
ourselves from the baneful rout of the passions,
those domestic foes of the soul; if, after all this,
. we are desirous of gaining a glimpse of the sur-
passing simplicity and ineffable union of this oc-
cult and astonishing light, we must crowd all our
conceptions together into the most profound in-
divisibility, and opening the greatest eye of the
soul, entreat this all-comprehending deity to ap-
proach: for then, preceded by unadorned heau-
ty, silently walking on the extremities of her
shining feet, he will suddenly, from his awful
sanctuary, rise to our view.
But after such a vision, what can Janguage an-
nounce concerning this transcendant object?
" That it is perfectly indistinct and void o1 number,
# And,” as Damascius, wep apgwv, beautifully
observes, *¢ since this is the case, we should con-
sider whether it is proper to call this, which be-
longs to it, simplicity, amhorys; something else,
multiplicity, wolMorws; and something besides
this, unwersality, wavrorv;. For that which is
intelligible is one many all, that we may triply
explain a pature which is one, But how can
one nature be one and many ? Because many is
the infinite power of the ome. But haw can it
be one and all # Because all is the every-way ex-
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tended energy of the ome. Nor yet is it to be
called an energy, as if it was an extension of
power to that which is external ; nor power, as
an extension of hyparxis, or summit abiding
within : but again, it is necessary to call them
three instead of one: for one appellation, as we
have often testified, is by no means sufficient for
an explanation of this order. And are all things
then here indistinct? But how can this be easy
to understand? For we have said that there are
three principles consequent to each other; viz.
JSather, power, and paternal intellect. But these
in reality are neither one nor three, mor one and
at the same time three. But it is necessary that
we should explain these by names and concep-
tions of this kind, through our penury in what
is adapted to their nature, or rather through our
desire of expressing something proper on the
occasion. For as we denominate this triad one, and
many, and all, and father, power, and paternal ine
tellect, and again, bound, wnfinite, and mired—so
likewise wecall ita monad, and the indgfinite duad,
and a ¢riad, and a paternal nature composed from
both these. And as in consequence of purifying
our conceptions, we reject the former appel-
lations, as unable to harmonize with the things
themselves, we should likewise reject the latter
oo the same account.”
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Now from this' remarkable passage in particu-

lar, and from all that has been said respecting the

. intelligible triad, it follows, that the Platonic is
totally different from the Christian trinity, since
the former is a triad posterior to the first cause,
who, according to Plato is & principle transcen-
dantly exempt from all multitude, and is not co-
ordinated or consubsistent with any being or
beings whatever-

A superficial reader, indeed, who knows no
more of Platonism than what he has gleaned from
Cudworth’s Intellectual System, will be induced
to think that the genuine Platonic trinity consists
of the first cause, or the good, intellect, and soud,
and that these three were considered by Plato as
in a certain respect one. To such men as these
it is pecessary to observe, that a triad of princi-
ples distinct from each other, is a very different
thing from a triad which may be considered as a
whole, and of which each of the three is a part.
But the good, or the one, is,according to Plato,
superessential, as is evident from the first hypo-
thesis of his Parmenides, and from the sixth book
of his Republic. It is impossible, therefere, that
she good can beconsubsistent with ntellect, which
is even posterior to being, and much less with
soul, which is subordinate to intellect.. And hence,
the good, intellect, and soul, do not form a consub-
sistent triad. )

i, S el o
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But in order to convince the reader that this
doctrine of the intelligible triad is not a fiction
devised by the latter Platonists, I shall present
him with the following translation from Damas-
cius (#ept agyew) Concerning Principles*, in which
the agreement of all the ancient theologists con-
cerning this triad is miost admirably evinced.

¢ The theology contained in the Otphic rhap-
sodies, concerning the intelligible gods, is as fol-
lows: Time is symbolically placed for the one
principle of the universe; but wther and chaos,
for the two posterior to this one: and being, sim-
ply considered, is represented under the symbol
of anegg. And this is the first triad of the intel-
ligible gods. But for the perfection of the second
triad, they establish either a conceiving and a con-
ceived egg as a god; or a white garment, or a
cloud: because from these Phanes leaps forth
into light. For indeed they philosophize vari-
ously concerning the middle triad: But Phanes
here represents intellect. But conceiving him,
over and above this; as father and power, contri-
butes nothing to Orpheus. But they call the
third triad Metis as tntellectt, Ericapzus as
power, and Phanes as father: But whether or

* Vid. Wolfii Anecdot. Grzc. tom. iii; p. 252.
+ ¥ wow is omitted in the original.



167
not are we to consider * the middle triad accord-
ing to the three-shaped god, while conceived in
the egg ? for the middle always represents each
of the extremes; as in this instance, where the
egg and the three-shaped god subsist together.
And here you may perceive that the egg is that
which is united ; but that the three-shaped and
really multiform god is the separating and dis-
criminating cause of that which is intelligible.
Likewise the middle triad subsists according to
the egg, as yet uanited ; but the third ¢+ accord.
ing to the god who separates and distributes the
whole intelligible order. And this is the com:
mon and familiar Orphic theology. But that
delivered by Hieronymus and Hellanicus is as
follows. According to them water and matter were
the first productions, from which carth was se-
cretly drawn forth : so that water and earth are
established as the two first principles ; the latter
of these having a dispersed subsistence : but the
former conglutinating and connecting the latter.
But they are silent concerning the principle prior
to these two, as being ineffable: for asthere are no
illuminations about him, his arcane and ineffable
nature is from hence sufficiently evinced. But the:

* unwdls is erroneously printed instead of wdle.
1 40 rpores is, I conceive, erroneously omitted in the origi-
nal,
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third principle posterior to these two, water and
earth, and which is generated from them, is a dra-
gon, naturally endued with the heads ofa bull and
a lion, but in the middle having the countenance
of the god himself. They add likewise, that
he has wings on his shoulders, and that he is call-
ed undecaying Time, and Hercules ; that Neces-
sity resides with him, which is the same as Na-
ture, and incorporeal Adastria, which is extend-
ed throughout the universe, whose limits she
binds in amicable conjunction. Butas it appears
to me, they denominate this third principle as
established according to essence; and assert, be-
sides this, that it subsists as male and female, for
the purpose of exhibiting the generative causes of
all things.

¢ I likewise find in the Orphic rhapsodies,
that neglecting the two first principles, together
with the one principle who is delivered in silence,
the third principle, posterior to the two, is esta-
blished by the theology as the original ; because
this first of all possesses something effable and
commensurate to human discourse. For in the
former hypotbhesis, the highly reverenced and un-
decaying Time, the father of mther and chaos,
was the principle : but in this T¥me is neglected,
and the principle becomes a dragon. It likewise
says that there was a triple offspring; moist
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sther, an infinite chaos, and cloudy and dark
Erebus; delivering this second triad analogous to
the first : this being potential, as that was pater-
nal. Hence the third procession of this triad
is dark Erebus: its paternal and summit ther,
not according to a simple but intellectual subsist-
ence : but its middle infinite chaos, considered as
a progeny or procession, and among these partu-
rient, because from these the third intelligible
triad proceeds. 'What then is the third intelli-
gible triad ? T answer the egg; the duad of the
natures of male and female, which it contains;, -
and the multitude of all-various seeds, residing
_in the middle of this triad ; and the third among
these is an incorporeal god, bearing golden wings
. on his shoulders ; but in his inward parts natu-
rally possessing the heads of bulls, upon which
heads a mighty dragon appears, invested with the
all-various forms of wild beasts. This last then
must be considered as the intellect of the triad ;
but the middle progeny which are many as well
as two, correspond to power, and the egg itself
is the paternal principle of the third triad : but
the third god of this third triad, this theology
celebrates as Profogonus, and calls him Jupiter,
the disposer of all things and of the whole world ;
and on this account denominates him Pan. And
such is the information which this theology affords
P
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us, concerning the genealogy of the intelligible
principles of things.

But in the writings of the Peripatetic Eudemus,
containing the theology of Orpheus, the whole
intelligible order is passed over in silence, as being
every way ineffable and unknown, and incapable
of verbal enunciation. Eudemus, therefore, com-
mences his genealogy from Night, from which
also Homer begins: though Eudemus is far from
making the Homeric genealogy consistent and
connected, for he asserts that Homer begins from
Ocean and Tethys. It is, however, apparent
that Night is according to Homer, the greatest
divinity, since sheis reverenced even by Jupiter
himself. For the poet says of Jupiter,

Ao yag un wxrs Jon awoupsee eelos.
. Iliad. Lib. §. v. 261,

¢ that he feared. lest he should act in a manner
displeasing to swift Night.” So that Homer be-
gins his genealogy of the gods from Night. But
it appears to me that Hesiod, when he asserts that
Chaos was first generated, signifies by Chaos the
incomprehensible and perfectly united nature of
that which is intelligible: but that he produces
Earth the first from thence as a certain principle
of the whole procession of the.gods. Unless,
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perhaps, Chaos is the second of the two princi-
ples: but Earth, Tartarus, and Love, form the
triple intelligible. So that Zove is to be placed
for the third monad of the intelligible order, con-
sidered according to its conversive nature : for it
is thus denominated by Orpheus in his Rhaphsox
dies. But Earth for the first, as being first esta~
blished in a certain firm and essential permanen-
cy. And Tartarus for the middle, as in a certain
respect exciting and moving forms into distribu-
tion. But Acusilaus appears te me to establish
Ctaos for the first principle, as entirely unknown';
and after this, two principles, Erebus as male,
and Night as female ; placing the latter for infini-
ty, but the former for bound. But from the mix-
ture of these, he says # that &'ther, Love, and
€ounsel are generated, forming three intelligible
hypostases. And he places Z'ther as the summit;
but Love in the middle, according to its naturally
middle subsistence ; but Metis, or Counsel as the
third, and the same as highly-reverenced intellect.
- And, according to the history of Eudemus, from
these he produces a great number of other gods.
But Epimenides establishes A4 and Night as the
two first principles; manifestly reverencing in si-
Tlence the one principle prior to these two. But from
air and night Terfarus is generated, forming as

* Py in the original should doubtless be @na.
B2
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it appears to me the third principle, as a certain
mixed temperature from the two.  And this mix-
ture is called by some an ‘intelligible medium, be-
cause it extends itself to both the summit and the
end. But from the mixture of the extremes with
each other, an egg is generated, which is truly
an intelligible animal : and from this again ano-
ther progeny proceeds. But according to Phe-
recydes Syrius, the three first principles are @
Perpetually-abiding Vital Nature, Time*, and
an Earthly nature : one of these subsisting, as I
conceive, prior to the other two. But he asserts
that Tme generates from the progeny of itself,
Fire, Spirst, and Water ; which signify, as it ap-
pears to me, the triple nature of that which is intel-
ligible. But from these, distributed into five pro-
found recesses, a numerous progeny of gods is
constituted, which' he calls .five-times animated
(wevieudugos) 5 -and which is perhaps the same as
if he had said wevienoouos, or a five-fold world.
But we may probably discourse on this subject at
some other opportunity. And thus much may
suffice at present concerning the hypotheses de-
rived from the Grecian fables, which are both
many and various. '

But with respect to the theology of the Bar-

* xvowe is printed for xeorr.
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barians, the Babylonians seem to pass over in si-
lence the one principle of the universe. But they
establish two principles, Tauthe and Apasoon.
And they consider Apasoon as the husband of
Tauthe, whom they denominate the mother of
the gods; from whom an only-begotten son
Mooumzs was produced : which, as it appears to
me, is no other than the intelligible world de-
duced from two principles*. But from these
another procession is derived, Dacke and Dachus.
And likewise a third from these, Kissare and As-
orus. And from these again three deities are
produced, Anrus, Illinus, and Aus. But from
Aus and Dacke a son called Belus is produced,
who, they say, is the demiurgus of the world. But
with respect to the Magi, and all the Arion race,
~ as we are informed by Eudemus, some of them
call all the intelligible and united world Place, and
some of them Time: from which a good divinity
and an evil demon are distributed ; Light and
Darkness subsisting prior to these, according to
the assertions of others. However, both the one
and the other, after an undistributed nature, con-
sider that nature as having a subsistence which
distributes the two-fold co-ordination of better
natures: one of which co-ordinations Orosmades

# That is, from bound and infinite,
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presides ovely. and the other Arimanius. But
the Sidonians, according to the same historian,
place before all things, T¥me, Desire, and cloudy
Darkness. And they assert, that from the min.
gling of Desire and Darkness as two principles,
Air and a gentle Wind were produced : Air evinc-
ing the summit of the intelligible triad ; but the
gentle Wind raised and proceeding from this, the
vital prototype of the intelligible. And again
that from both these the bird Otus, similar to a
night raven, was produced ; representing, as it
appears to me, intelligible intellect. But as we find
(without the. assistance of Eudemus) the Pheeni-
eian mythology, according to Moschus, places
Zther and Air as the two first principles, from
which the intelligible god Oulomus was produced ;
who, as it appears to me, is the summit of the
intelligible order, But from this god (yet pro-
ceeding together with him) they assert that Chou~
sorus was produced, being the first unfolding
procession. And after this an egg succeeds;
which I think must be called intelligible intellect,
But the unfolding Chousorus is intelligible power,
because this is the first nature which distributes an
undistributed subsistence: unless, perhaps, after the
two principles Zther and i, the summit is One
Wind ; but the middle Two Winds, the south-west
and the south ; for in a certain respect they place
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these prior to Oulomus. But Oulomus himself is
intelligible intellect : and unfolding Chousorus *
the first order after the intelligible series. And
the egg itself is heaven : from the bursting of which
into two parts, the sections are said to have be-
come heaven and earth. But with respect to
the Egyptians, nothing accurately is related of
them by Eudemus. According to some Egyp-
tian philosophers, however, among us, the Egyp-
tians, in certain writings, celebrate an unknown
Darkness as the one principle of the universe,
and this thrice pronounced as such : but for the
two principles after the first they place Water
and Sand, according to Heraiscus ; but according
to the more ancient writer Asclepiades, Sand and
Water ; from which and after which the first Xa-
mephis is generated. But after this a second, and
from this again @ third : by all which, the whole
- intelligible distribution is accomplished. For
thus Asclepiades determines. But the more mo-
dern Heraiscus says that the Egyptians, denomi-
nating the third Kamephis from his father and
grandfather, assert that he is the Sun; which
doubtless - signifies in this case intelligible intel-
lect. But a more accurate knowledge of these
affairs must be received frem the above-mentioned

* xeugwgos should be read instead of yuquee.
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authors themselves. It must, however, be ob-
served, that with the Egyptians there are many
distributions of things according to union; be-
cause they unfold an intelligible nature into cha-
racteristics, or peculiarities of many gods, as may
be learned from such as are desirous of consulting
their writings on this subject.”

Thus far Damascius ; from which curious and
interesting relation the reader may perceive at¢
one view the agreement of the ancient theolo-
gists with eachother in celebrating the intelligible
triad, and venerating in silence the ineffable prin-
ciple of things. From this most sublime theory,
too, that an intelligible triad is the immediate off-
spring of the immense principle of things, of
which that principle is no part, and with which it
is not to be con-numerated, it may be demon-
strated, that the first procession in every divine
order is a triad, of which a monad is the source ;
and hente the Chaldzan Oracle most truly asserts,
that ¢¢ in every world * a triad shines forth, of
which a monad is the leader.”

® i.e. In the empyrean world, the three ethereal, and
three mmaterial worlds, of which an explanation is given in the
Introduction to the Chaldzan Oracles, in the former part of
this work.,
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TO

MERCURY.

EAR, blessed Hermes, Maia’s beauteous son,
And first bright monad of the solar gods,
Whose splendid power enunciates and unfelds
To secondary natures mental light,
All beings fills with universal truth,
And by harmonic, anagogic arts
Unites them with the intellects divine ;
Jove’s lucid angel, ruler of mankind,
Whose hand the rod of blameless peace contains;
Great life-supporter, prophet of discourse,
And in necessities to mortals kind ;
Rejoicing power, by all the gods rever'd ;
Holy, august, the source of lawful rites,
And the soul’s leader to a blessed life.
When lost in error on the dreary coast
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Of Circe’s * magic realms I roam'd forlorn,
Thy friendly aid enabled me to brave

The dire effects of her transforming power ;
The sov'’reign plant thy bounteous hand bestow’d,
Repell’d the mischief of her venom’d cup,

And gave my reason to preserve her sway

O’er sensual appetite’s debasing arts.

But, when departing from th’ enchanted bower,
Replete with Fraud, Calypso in her cave
Irriguous, lucid, with detaining charms

My soul beguil'd, and with phantastic bliss

In vain attempted to secure my stay,

Inspir'd by thee, I then reluctant lay

Absorb'd in thought, in her desiring arms,

And inly pining for my native home,

Consum’d in wretched solitude my days.

O’er generation’s loud-resounding sea,

Huge, horrid, dark, I roll’'d my streaming eyes
Indignant, and to view the pleasing coast

From whence, self-banished, wretchedly I roam’d,
Attempted often, but th’ attempt was vain.

At length th’ ensnaring goddess, urg’d by thee,
Reluctant yielded to the will of Jove,

And sorrowing sent me from her shadowy isle.
Then on the dreadful-sounding sea I sail’d

* See my explanation of the fable of Ulysses, in my His-
tory of the Restoration of the Platonic Theology, Vol. I1. of
Proclus on Euclid.
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Of wand'ring generation, in thy light
Rejoicing, which with guiding radiance shone .
On the dark deep, and gave me to discern
The blissful coast, where, splendid as the day,
Thy palace charms the wand’ring trav’ller’s eye,
There intellectual banquets fill the soul
With true, substantial, undecaying food,

And joy unmixt with sensual revels reigns ;
~ While thoughts refin’d to recollection’s Iyre
To rapture strung, the dance responsive form.
Serenely seated in this lucid dome,
Inspir'd by thee with salutary grief,
I mourn’d the follies of my pristine state,
And with redoubled ardour sigh’d for home.
For then at length, the soul-awakening chords
Of recollection’s lyre I touch’d, which long
Had lain forgotten, and in darkness hid
On flow’ry Lethe’s sleep-inspiring brink :
Till thy sagacious eye, and powerful arts
Pierc’'d and dispell'd the wide-encircling gloom,
And to my ravish’d view the heav’nly gift restor'd,
And last, in wond’rous vessels fram’d by thee,
Light as a bird, with intellect replete,
" I flew transported o'er the swelling waves
Of scientific Reas’ning’s mighty sea,
Dissolv’d in pleasing intellectual rest,
Till from the deep recesses of my soul
I banish’d, by Minerva’'s friendly aid,
Insidious appetite’s destructive rout,
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And the lost empire of my mind regain’d.
All-bounteous power, by whom the soul is rais’d
From sleep profound to energy divine ;

And whose convertive purifying arts,

Her bright ethereal vehicle restore

To trutk’s all-slpendid and immortal plain :
O! place me far above dread Hyle’s sea,
Profoundly-whirling, horrible and vast,
Where flying mockeries of perfect life

In swift succession rise and disappear ;

And to the eye of cogitation seem

Like shadows on a sea of shadow tost,
Which riseand vanish with delusive play,
And vainly imitate substantial forms.

For now my soul abhors the realms of night,
And pantsimpatient for the shining coast
And lawful kindred which she left behind,
When first ensnar’d through love of outward form
And mad desire of change, on earth she fell.
But if still longer I am doom’d to roam

A mourning exile from the courts of light,
O gracious free me from the hostile rage

Of all my marine and material foes,

That thus the seeds of life-consuming care,
Dispers'd by thine all-liberating power,

My weary soul may find desir’d repose,

And lead in solitude a life divine.
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THE FOLLOWING BEAUTIFPUL

HY MN,

Found by me among the Harleian MSS. in the
British Museum, was, I doubt not_from the
manner of it, composed by ProcLus.

TMNOZX KOINOZX.
Xauge, Sea pyTeg, MoAvwvvpe, xaAMyevedhe,
Xaug' Exery), mpobupaue, peyasdeves, ahhog eavlo. -
Xaug’ Leeve wooxalug, Zev a@Nire: sgsp’ vwale Lev.
Tevxere SaryMeocay eps Pioteio wogeryy, '
Boibopevwy ayaboias nanes 8 awehavvers voosg
Ex pebewv Jugny 3¢ wepr xdovs pagyesvscay
Euer’, eyepavooics nabugapewy Tedetyor
Neu Mropeus, Sote yesav SeoQpoveas Te neheubovs
Aeikate pos gareovrs, Qaog Yegrinov abpyeas
Kvaveys obev eor: Quyer nanoryre yeveding.
Nes, Mitopeus, SoTe ygeiga uas Vpetepoicy ayrasg
Oguov 3’ eusebing e wehagoale uenpuywra



182

A

PARAPHRASED TRANSLATION

OF THE ABOVE

HY M N.

A COMMON HYMN.

HAIL, mother goddess! beauteous offspring
fam’d :

Hail, strenuous Hecate ! Prothyrea nam’d :

Grandfather Janus, undecaying Jove,

With Jove supreme, enthron’d all height above,

Hail! may the blissful road of life be mine,

With ev’ry good replete of light divine :

And from my members dire disease expel,

That splendid-gifted health with me may dwell.

My soul insanely wand’ring on the earth,

Though intellectual regions gave her birth,

Attract to heav’n with vigour unconfin'd,

Through mysteries which rouse the dormant mind.

Your helping hands, all-bounteous powers, extend,

And paths divine unfold as Iascend.
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Give me to see those beams of glorious light,
Which aid the soul from Generation’s night,
Dark, dreary, dire, indignantly to fly,

And rapidly regain her native sky.

Extend your hands, and with your fav’ring gales,
While bound for home Iraise th’ impatient sails,
Impel my vessel o’er life’s stormy main,

Till the fair port of Piety I gain ;

For there my soul, with mighty toils opprest,
Shall find her long-lost Paradise of rest.

THE END.

— ——  —————— ——————________ 4
C. WHITTINGHAM, Printer, Dean Street.
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