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Advertifement.
AOHE Woik bere Publifpd,  aud

. wherein, as in Epitome, is con.
tained all the Moials of Confucius
the Chinefe Philofopher, is very fuall,
if we refpelt the number of Pages which
compdfe it ;but it is doubtlefs very Great,
if Confideration be had to the Impor.
tance of the Things therein contain'd, ,
- We may [ay that the Morals of thif
Philofoper are infinitely Sublime, Bur
at the [ame time, purb, [enfible,. and
drawn from the pureft Fountains of Na- _
tural Réafon. Certainly, a Reafon de.
fitute~of the Lights of Divine Reve-
lation, bas never appear'd with fo much
Yiumination and Power. And as there
45 not any Duty omitted by Confucius,
J0 there is not any befides thofe here mens
tioned. He greatly extends bis Morals,
but not farther than néeds muft ; bis
Fudgment ever telling bim how far be muft
0, and where he muft flop.  ~ A 2 I#



Advertifement.

. In which be bas a very confiderable Ad-

vantage, not only over a great number
of Pagan Writers, that have Treated of
Things of this Nature, but likewife over
[em;r;a_l]_%tjﬂiwwars, who abound
with fo many falfe, or  over-fubtil
Thoughts ; who almoft every where fur-
pafs the Bounds of their Duty, andwho
give themfelves up to their own Fancy,
or ill Humour ; who almoft always di-
grefs from that juff Mean, where Vir-
tue ought to be placd ; who, by their falfe
Pourtrailures dorender it impoffible to our
Prallice , and confequently make few
Virtaous Men. - ‘ .
The Author ‘de la maniere de bien
penfer dans les Ouvrages d'Efprit,
who,to afbile extreamly Polite and Exadl,
always addsan exquifite Judgment wvery
well remarks the Weaknefs and Falfity of
thefe Words of a late Writer. Every
one endeavours to poflefs the moft
Roomhe can in his own Imagination,
and promotes and aggrandizes himfelf

inthe World, only to augment the Idea.

which every one has of himfelf. Bebold
the end of all the - Ambitious Defigns of
Men,  Alexander, and Cxfar had no

' oogle other

|
1




Advertifement.

otherProfpect in alltheir Battels thantbis.
Indeed, Alexander and Cefar might,
in their Battels, not only bave meditated
on their Interiour Image, andaltho the
Thought ther bad, might prove true in
Jome Occurrence, yet it could not be fo in
the Extent that was givenit. There is
. therefore  mo  worfe Thought than
what he Utters, who has Compos'd the firft
Treatife of the Moral Effays, and whfe
Words we bave juft mention'd, ,
What the Auathor of thefe Effays lays
down at firft, and which be who Compafes
the Excellent Dialogues alreadymention’d,
would not take the Pains to fevive, is al-
moft of this Stamp; 'Tis even fomewhat
worfe, towhich wvery little Attention is
requird. I conceive, faith ke, that he
who at firlt ftil'd himfelf, High and
Mighty Lord, look’d upon himfelf as
Born upon the Head of his Vaffals, and
that it is this that he means by this Epi-
thet bigh, folittle fuitable to the Vile-
nefs ot Men, : :

" What fignifies all this? or rather, How
dares one from a ferious and grave Air to
advance Things of this Nature: What
43 iy
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s meant. by thefe Words, 1 imagine,  that
f.e who at the firft Stil'd himfelf, ng%,
and Mighty Lord, look’d upon himfel
as advancd over the Head of his Vafz
fals. Thefe Words can bave but Tpo
Senfes 5 the one Proper; the other Figu-
rative, The Proper and Natural Feét]é
- i, That this Lord imagin'd that his Feet

were refled om the Head of his Vaffals,

and that be walk’d upow their Heads or

Higher ; -and that to fee and Command

them, be was forcd to look down. The
Figurative Senfe is, That this Lord
thought himfelf advanc'd in Autbority

‘over bis Vaffals, and that his Rank and

Power were much more confiderable than

theirs. [t is evident, that unlefs this

Lord bad loft bis Wits, he could not ima.

gine what the firf Senfe fignifies ; and ag

for the fecond, which is Figurative, it is
very true: This Lord had Reafon to
confider himfelf as advanc’d above his

Subjects, it was his Right to affume Titles

which denoted bis Power and Anthority,

- and be did no more than what thofe whom
God has ardain’d to Command others ,
bave always done.” God bimfelf, in bis

: - Scriptures,
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Scriptyres, calls them Gods, which is
muchmore than H?h and Mighty Lords,
So thefe otherWords, ThisEpithet of High
is fo unfuitable to the lownefs of Men
are no more intelligible than the former,

Thefe Places, which we have olferv'd,
are wot the only ones of this Nature, which
are found in the Moral Effays. There are
infinite other fuch like. Andnot to go from
the firft Treatife, cantbefe poffibly be Solid,

Altho’ Men fhould have made great
Progrefs therein, T(The Author fpeaks of
the Knowledge of Things,) they would
hardly be the more eftimable’; feeing
that thefe Barren Sciences are fo inca-
pable of bringing any Fruit, and folid
Contentment to them, that one is as
Happy in rejeQing them at firft, as in
carrying them by long Study, to the
higheft Pitch they can be. carry’d.
- Weare only capableof knowing one
fingle Obje@, and one fingle Truth at
once. The reft remains buried in our
" Memory, as if it was not. Behold
therefore’ our Knowledge reduc’d toa
fingle Objed, ' i
" Who s hethit is not Convinc'd, that

: . A 4 ’t1§



Advertifement.

%is 4 Bafenefs to-think himfelf valuable
becaufe he is well Clad, well Hors'd, -

that he hath juftly direted 'a Ball, and
walks with a good Gragé? ‘
What! Do not the Sciences,and Ex-
celleng Difcoveries, render a Man more
Hoappy, Contenty and Complaifant, whes
be underflands the right. Ule thereof ?
Is it-not well known, that thereare many
Divines, who are of Opinion, That one of
the Things which will compleat the Hap-
pinefs 1oy the Saints in Heaven, will be
‘agreat Knowledge of an infinite number
of Truths which are unknown to us upon
Earth > Is it becaufe aur Spirit can at the
Jame time Meditate only upom ome fingle
Objedt, that it thence follows, that all
2be Knewledge of an Experiencd Man is
fimited to this fingle Object, that be knows
#o other: ~ - .
* Behold therefore our Knowledge re-
- duc’d to afingle Obje@. In fine, Is it
a Bafenefs for a Knight, or Courtier, to
think be [bail be the more efeem’d, if be
. does what is fuitable to bis Rank ; if, among
other Things, ke is properly Hdhtef,
well Horsd, and. Walks with a good
- Lo ‘ Grace 2



;Adver‘tifcment.

Grace > Aud would he not be truly worthy
of Contempt, would be not difcover a Meam-
wefs of mind, if be had unproper Habili.
- ments, if he fhould take wo Care and
Pains to be well Fors'd, if be fbould Ride
without any Art, or Walk like a Fdfans?
We can aver, that in this Abridgmene
of Confucius’s Morals, nothing wil} be
- found like what we have Remarkd, we
fhall there fee Moral Effays, which are
Mafter-Pieces. . Every Thing herein is
Solid 5 becaufe that right Reafon, thas
.inward Verity, which is implanted in the
Soul of all Men, and which -our Philofo-
pher inceffantly Confulted without Preju.
dice, guided all his Words. Thus the
 Rules whichhe Prefcribes, and the Duties
to which he Exhorts, are fuch, that there
is no Perfon which does mot immediatel,
give his Approbation thereunto, There
is nothing of Falfity in his Reafonings,
nothing Extream, mone of thofe fright.
~ ful Subtilties, which are obferv'd in the
Moral Tr eatiﬁ.’s/af moft Mo. *VoyezleTraitte
dern Metaphyficians *, that deMoraledeAu-
is o fay,in Difcourfés where hevr de ﬁl{-f;.\
Simplicity, Clearnefs, and Verité,
_— : - Pepfpicuity

»



Advertifement.

Perfpicuity ought to prevail throyghout,
and make it felf Senflble to Minds of the
loweft Rank, : :
We f[ball perbaps find this Maxim a
little Relax’d, where Confucius faith,
Thati#here are crrtain Perfons whom it i
Lawful to Hate. Neverthelefs, if the
Thing be clofely Confiderd, we [ball find
she Thought tobe Juft and Reafonable.
Virtue, indeed, Commands us to do Good
20 all Men, as Confucius ffates it ; but
it requires not that we [bould effectually
bave Friendfbip for all forts of Perfons,
There are fome [o Odions, that it is abfo-
lutely impoffible to Love them ; For after
all, "we only can Love Good ; ' we Natu-
rally have an Averfion for what appears
extreamly Wicked and Defellive. ' Al
that Charity obliges us to do on this Ac-
count, is, to fbew kindnefs to a Perfou,
when it is in our Power, as_if we Lov’d
bim, notwithftanding the Vices, Malice,
and great Defefls, which are difcover'd
in him. ‘
' Seeing that opportanity offers, we fball
take Notice, That the Duty of Loving
our Enemies, which Fefus Chrift fo mucﬁ;

Recommends -
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Recommends in bis Gofpel, is generally.
too much firetched, This Duty is wvery
diffcult to perform in its juj! Extent,
without our rendring it yet harder, or
rather impoffible to Praftice, and capable
of cafting us into Defpair, and of making
us fall into an entire Relaxation, The
generality of thofe that explain this Da.
ty, do [peak as if we were obliged to re-
tain in our Hearts a tender Amity for all
our Enemies, howWicked and Abomina.
ble foever they be, Tet, this is not pre-
cifely that which the Son of God requires
at our Hands, becaufe he demands not
Things abfolutely impoffible. Fis aim is
to excite us to behave our [elves towards
our Enemies, whoever they be, as we do
to them that we Love. Indeed, the Scri-
ptures doe., in feveral places, by to Love
fignifie to do Good, almoft in the fame
manner as we do to thofe for whom we
- bave a grear Affeltion. If this were a
fit occafion, we wight Verifie this with
Jeveral Paffages. We fball fatisfie our
[elves only with alleging the Example
of God bimfelf, which our Saviour pro-
pofes for our Imjtation, For, after ba-
S : ’ ving
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wing faid, Matth. 5. 44, 45. Lov®
your Enemies; Blefs them that Curfe
you; do Good to them that Hate you;

and Pray for them that Defpitefully

ufe you, and perfecute you; (for thefe
are all as [o mapySynonymous Terms,

be adds, That ye may be the Children
of your Father which is in Heaven :
For he maketh his Sun to Rife upon the
Evil and on the Good, and fendeth his
Rain on the Juft and ‘on the Unjuft,
Now, it is certain, That God Loves not
the Wicked and Unjuft, aitho’ he may

do them Good ; He has bad an extream

" Averfion for a Caligula, for a Nero, and
other fuch like Monflers ; altho' be bas

caus’d bis Sun to Shine, andfent bis Rain

upon them. But be bas dealt with them
as if be Lovd them 3 and’tis after this
manner alfo that we ought to Deport oar
Jelves towards our Enemies. ’Tis not
that we are not bound fincerely to endea-
wour, what in us lies, to retain in our
Hearts fome Sentiments of Friendfbip
for them ; but there are certain Perfons
fo Lewd, fo Profligate, and fo Abomina-
ble, for wham it is impoffible to have thefe

. v Sentiments

Py . X g et e mm——n | e — ——— e— e — .



Advertifement.
Sentiments. And’tis upon this Accoun?
that the Charity is yet greater, more ge-
nerous, and Praife Worthy, when, not-
withflanding that Averfion which we
camnot hinder our felves from bearing to
certain Perfons, we ceafe not to do them
Good upon Occafion, with the Profpei# of
yielding Obedience unto God. o

As for the reft, by what we have bi-
therto faid it may be judg'd bow exceed-
ingly the Publick is beholden to the R. F.
Incorcetta and Couplet, who have Tran-
Jlated, oat of Chinefe into Latine, the
Three Books._of Canfucius, from which'
we have Extradted this Piece of Morality,
which is wow divulg’d. We bave Sele-
fed the moft important Things, and have
let flip [everal, which, altho’ good is
themfelves, and particularly agreeable to
the Genius of the Perfons for whom they
have been Said and Writ, would have
Jeem’d, perbaps, too common and incond
fiderable inonr Europe. And forafmuch,
as in the Work of the R. F. Incorcettg
and Couplet, a Difcourfe.is made concern=
ing the Origine of the Chinefe Nation, and
. of the Ancienteft Books which this Nation

‘~ enjoys,
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énjoys,. and which were Extant, feveral
Ages before that of Confucius, we have
therefore Tranflated what on this account
is moft neceffary to be known, :
It is bere requifite, for the Reader’s
Satisfaction, to declare, That t} i
nefes, fromghe beginningdf their Origing
20 the times of Confucius, bave not been
Idolators; that they bave had meither
Jalfe Gods__nor-Fmagess that they bave
\ paid Adoratien-only to theGreator of the
Univerfe, whom they bave always calle
Xam-ti, and toivhom their third Empe-
ror wamd Hoam-ti, ereffed a Temple,
which was probably the firf that was
Built to God. The Name of Xam.ti,
which they attribute toGod, fignifies So-
veraign Mafter, or Emperor. Iz is ob.
fervable, that there have been agreat
“many of the Chinele Emperors that havé
“very frequently affum'd the Sirmame of
Ti, which imports Mafter, Emperor,
or that of Vam, which fignifies King ;
that there was oné Prince of the Fourth
Race, who was called Xi Hoam Ti, The
" Great, or Auguft Emperor; Jut there
isnot found any that has dard to aﬂ?m,;e".
the
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the Title of Xam, that is to. fay, Sove:
raign, andthat they bave always refpedi-
fully left it to the abfolute Fudge of the
Univerfe. ' ,

It is true, that in China, Sacrifices
bave ever been offer'd o diverfe Tutelary
Angels : But inthe times which preceeded
Confucius, 'twas in Refpect. of Honour-
ing them infinitely lefs than Xam-Ti, the
Soveraign Lord of the World, .

The Chinefes ferv'd God with Extra-
‘ordinary Pomp and Magnificence, but at
the fame time, with a4 very modeff and
very hamble Bebaviour ; and faid, That
all this external Worfbip was in no wife a-
greeable to the Divinity, if the Soul was
not inwardly Aderwd- with Piety and
Virtue.. They bighly Honour their Fa-
thers and Mothers, and Perfons advancd
- in Age. The Women werevery Virtuons;
andin their Flabits and all their Fafbions
great Modefly was obfervd, The Men
and Women, Nobles and Peafants, Kings
and Subjells, did greatly efteem Sobriety, -
Frugality, Moderation, ~ Jufiice, and
Virtue, '

Tbe Religion and Piety of the Chinefes -~

ontinued
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continued almoft in this State antothe

Time of the Philofopher Li LaoKiun, .

who was Contemporary with Conlucius,
and who firf} declar'd there were feveral
Gods. Confucius put a flop to the Tor-
rent of Superftition and Idolatry, which
began to overflow. But in fine, when
Fohi’s Idol was- brought. from the Indies,
that % to [ay, Sixty five Tears after Jefus
Chrift, this Torreir. fo' ftromgly over-
flow'd, that-it made an Irruption, the
Jad Effects whereof are ftill feen.
Twere to be wifbt that there had from
" time to time béen rais'd of thefe Confu-
cius’s. Things would not be in the po-
-flure wherein they are at China. This
great Man infiruited, as well by bis Man-
ners and Example, as by ‘bis: Precepts ;
And bis Precepts are fo juff, [o neceffary,
and propos'd with fo much Gravity, am
at the fame time with [o much Mecknefs
and Ingenuity, that they muft needs eafily
infiviate into our Hearts, and produce
great Effects therein, Read only this lit-
2le Treatife which 1s fufficient to give you
- A very great ana}g{eﬁi‘g{atida&im.
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MORALS

coNFvcrvsf
...‘ THE .

Chingf Phﬂofopher.{

Thc PIRST PART

b Of the Axt:qngy, ‘and Philofophy of tbe'

Chmcfes

Lthougb in this little Work"

} our Defign is only to relate

- ~ what is moft Remarkable in
- Confucius’s Baoks, yet we are

obhged to fpeak of fame Books which
have appeard in Ching before this Phi-

lofppher‘ But . thig not being ta Be
€ done



2 The Morals of Confucius,
done without refle@ing a-listle back-,
ward;- wo will-difcourfe one word con-
cerning the Origin .apd Antiquity of
the Chinefes.

- Fhe Chinefe Chronologers do almoft
all agree, that Fobi, who began to
reign 2952 Years, before the Birth of
Jefus Chrift, was the Founder of this
Monarchy.. Fhe Ghipefes that heve
igterpreted  titfe Annals, ‘make no
difficulty to avow, that whatever is
writ concerniag China, before the Reign
of this Emperor, -is fabulous and fufpi-
cious : arid one of their moft renown’d
Hifforians, “named 7Zaifucum,” frankly
confeffes, -that he s ignorant of what
pafled before the Reign of Xinum, the
Sudcefior of - Fobi. - There are “only
certain Annals which the Chinefes call
the Great Annals, wherein the thing is
othetwife read:” The ‘Author - of this
Prodigious Chrondlogy, which con-
tains almoft an Hundred and fifty Vo-
lumes, reporzs that after the Creation.
of the World, there were three Empe-
roes: “The one of Eleaven, the other
o+ she Earth, and the third of Mén;

A > That

s
P



:.a¢-Chinefe Philofopher, ' 3

That_ the Progeny of this laft fuce
ceeded one another for the fpace of
above Forty nine thoufand Years; after
which, Thirty five Jmperial Familics
do fucceflively Reign. for feveral Ages
without. Interruption.” - This Author
likewife adds, That he juftifies not
what he fays, and at laft agrees, that
it is more certain to -begin with Fohi, -
and herein to follow the moft famous
and: beft reputed- Hiftoridns. o
”Fis not that in Fobi’s. Life they
have not inferted ‘an infinite Number
of Fables, which might: caufé us to
queftion whether this Emperor cver
was.; For befides. that in the Great
Annals, it is read, that Fobi’s Mother
accidentally flepping into a Place
where a. Giant -had pafled, fhe was
fuddenly encompafs'd with a Rain-
bow, and that ’twas:at this very -
moment, that fhe perceiv’d her felf
with Child of the Founder of the Chie
nefe Monarchy, ‘where. it is alfo rela-
ted that this Founder had the Head of
' a Man, and Body of a Serpent. 'Tis
true, that thefe F'aléles being very gro_]{f;
2 the -
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the Generality of the Chincfes deride
them. :They report, that the Ground
of this' Ridiculous. Tradition was the

Colour: of  Fobi’s Body; which was

marked with- {evegal fpots; or rather,
that it was an Hieroglyphick, whereby
they intended ‘¢o-reprefent this Prince,
as a Prince of extracrdinary Prudence.
But :although we had not this Cenfi-
deration and Profpect, the Genealogy
of this King is fo-:exad, {o cizcum-
ftantial, and fo'well profecuted in the
‘Chronelogical Tables -of the Chinefes,
that it is -not:: poflible to imagine it
only a Fancy; fo that there is certain.
ly as little reafon to deny, or even to
queftion that Fobi = ever was, as to
mainrain that Sasurm, Fupiter, Hercales,
and Romulus are only. Names, under
pretence that the Poets and graveft
Hiftorians have.intermixt tioe Hiftory
of their Birth with a Thouf2nd imper-
ginent Fables, . 7% - .

-.:Nevertheiefs, thefe . very Annals,
which contain ‘{o- many Fables upon
the Aczcount of - Febi’s Birth, .do
1’2}*. nothing of his Predecetior’s, at‘;.d
i — 0



a Chinefe ‘?btlof-opbet:: g
do; fpeak very imperfe@ly eoncerning -
his Country ; which makes us fulpeét
that he was not Borm in China, and
that. he came thither from fome other
plage. .. They. only. iatimate, that he
was - Bora in a Province called Kenf,
where he indeed muft. neceffarily ar-
rive, :foppofing that he camg from:
fome-pther Part.into Cbina: For. after:
the Confufion of Tongues, and Difper-
fion of the People, he muft come,from
Mefopotamia, or.from. the Tetritory of -
Sennaar,. to. Land -at.Kewfi, and aftere.
wards- arrive in the heart of the Coun-
try, viz. in the- Prevince of . Homan,
where: it is writ: that he keépt: his
Gourt, i e

-Although we- cannot exa@ly know
at what time Fob: laid the firft Foun-
dations of his Empire,. yet it ‘is very
probable that it was not long-after the
Deluge : For indeed; if we vigoroufly.
follow the Computations -of. ;the Chi--
nefes, and. -Chronology. of the, Septaa-
gint, “twas not till -gbout. 200 Years
after, in a time. when Noab was yet
living ; {5 that we may readily believe
o C3 that



6 The Mordls of Confucius,
that he is defcended from this Patri-

arch by Sem, “who according ‘to-the:

Sentiment of the whole World, ® Rad:

Afia for his Inheritance. And‘ that-
whlch more copfirms us ‘in bur Gpl-’

nion, is, thatinthe Cbingfe Langaage,’

Sem, ' which figaifies toingender and”
produce, imports “alf6_Life-afid-Saéri::
fice. - Indeed; ’tis’ from Noah's’ “Chik
dren, that all -Mei fince ‘the" Deta e,'

are defcended, and havé received Life,
and have ieamt to- offer Sacrifice” unto

God. - Whereunfo'it mlght be ad?ded,‘
that Fobi is by the Chintfes called Paoki,
which- fignifies allo 2 Victim, becaufe-
that he 'was the :firft"'of SemsPoﬁ'e-'\
rity that introducd the Semge of
" God and Ufe uf S‘écnﬁces amongﬁ”

them, -

Computatmns beforc-mennon’d let4

us retrenich, with their leave, the firft
fix Emperors, whofe: Hx&ory cannot
in every thing be true, and Tet us be-
gin to-compute only from the feventh,
viz. from'thie Efiperor 720, For from
tlns Emperor’s Retgn, fo many Per-

{ons

e et e

e e mars



a Chinefe Philofopber,” »

fons haye, by Cycles, computed a
writ, whatever has pafs’d in this Ku;;i
dom, and have dane it with fo much
exa@nefs,.and fuch a general Unir
formity,. that we: can no- more doubt
of the Truth  of their: Calculation,
thag of that of the ;Greek - Olympiads,
For we fhall alfo find, according to
that Computation,  that the Origin
of the Chinefe Nation. was not long
after the Flood; :for.from the time of
“Tao, to the, - Year of this Age 1688.
it is Four, thoufand forty. and eight

Years, = . ]
This being fo, it. muft necefarily
follow that - the, firlt .Inhabitants of
Chinahad likewife the true Knowledge
of God, and of the Creation of the
World; For-theIdea of the true God,
and the Remembrance of the Werld’s
Creation continued g long time- after
the Deluge, inthe Minds of Men, and
even of thofe that were moft corrup-
ted, as the Pofterity of Cham for ex-
ample. . Indeed, befides that in the
Annals,of the Chinefes, 3 Difcourfe.is
there ‘made concerning the Creation:
' C4 of



8  The Morali'of Confueivs,

of ithe ‘World, although after a diffeZ

rent- Method - from " Mofes’s: Hiftory,
yet it was not ~poflible that tliefe
Idea’s of the frue God, which tﬁe
Creation of the World, and after that
the Deluge had ‘deeply ingravid’ in
their Hearts, could - be fo' faddénly
¢ffacd in fuch & “manner, ds'that they
fhould fall into *1dolatry, and ‘follow
ifter other Gods “than ke that “had
ercated them, “But’'the ‘more through-
ly'to convirce’ us’ of “what Wethave

been " difcourfing, 3t is needful* dly-

to confider the Doctrine, Septithents

and Manners ‘of the - Antient Chivefes,

the Books of ‘their Philofophiérs) ‘and
efpecially thofe of ‘Confucius!”" "Cer-
tainly we fhall ‘throughout obferve
the excellentelt Morality that ever was
‘taught, 4 Mérlity ' which might be
faid"to proceed from the School of
Jefus Chrift. -+ <~ 7

#zfes have writ, ‘aré’ excee ing mume-
rous, ‘but the chief are thofe which
are called Ukim; that is to fax

Ancient Chi-



‘a Chinefe szloﬁpber. L9

Su Xa that 1s to’ ray, The'' fout
Books.
" The firft and chiefeft of thefe five
Volumes is called Xu Kin. It is not
neceflary very amply  to dlfcourfe of
the Antiquity of this'Work; "Tis fuf-
" ficient to fay, that in peruﬁng it we
find, that the Author wrote a long
time before Mofes. At firft ‘there )5
feenr the Hiftory of thike great King?,
viz, Yao, Xun, and Vu, the laft of
which was the firft and chief of the
Family ‘Fia, the moft - confiderable of
all the Impeml Families ; and the two
others have been famous Law-givers,
and, as}it were, the Solons of China,
Therem is afterwards found the moft
important Conflirutions that were
made during the Reign of the fecond
Family, - or Imperial Houfe called Xam
and Pu, efpecially by Chimtam, who
was the Founder thereof; and who ar-
- rived at the Empire 1776 Years before
the coming of Jefus' Chrift. In fine,
a Difcourfe is there made of the thlrd
Family, whereinis chiefly related what
Was faid or done moft remarkable un-
der
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der the Gevernment of the five firft
Princes, and of the twelfth. Thereis
reprefented the Hiftory of Huvam, who
was the chief of this third Family, and
the Lucubrations and Inftru&ions of
- the Illuftrious Cheucum, the Brother of
this Emperor, who wasa Prince high-
ly efteem’d, both for his Virtue and
extraordinary Prudence. This whole
Volume, not to. . multiply words, is
only an Hiftorical Relation, and Col-
le&ion of Moral Maxims, of Harangues
fpoken by Princes, of Sentences utter-
ed by the Mouths of Kings, and parti-
cular Perfons, and of Precepts and
Counfel given to: Princes, wherein {o
much Prudence, Policy, Wifdom and
Religion is fet forth, that they might
be given to all Chriftian Princes. .
The fecond Volume, which is pro-
perly a Recital of the Cuftoms and Or-
- dinances of almoft twelve Kings, is
entituled Pi; Kim. ’Tisa Colle&ion
of Odes, and feveral other little Poems
of this Nature: For Mufick being
greatly efteem’d, and much ufed in
China, and whatever is publithed hm
: : this
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this Volume having refpect only to the
Purity of Manners, and -Pra&ice--of
Virtue,: thofe that wrote' it compofed
itin Verfe, to the end .that every ond
being ‘enabled to fing -the things there-
in contairted, they might be in every
one’s Mouth. Virtaé ts- there magni-
fied and’ extolléd to:the higheft degrée,

-and thicre are fo many thiags expreff
after 2’ method fo grave'and wife, thap .
’tis impofiible not to ‘admtre them. - e
is very true, that theréin are contained -
things *‘very - ridiculous, - extravagant

" Hyperboles ‘in favour of certain Prin-

ces, and Murmurings and Repinings
againft God and Heaven: But the moft

Judicious Enterpreters are of Opinion,

that all this i$ fufpicious; that thofé to:
whom they are attributed-are not the

Authors; that they are not to be cre~

dited, as being fince -added. Indeed
the other Ancient Odts, they fay con-
tain nothing: ridiculous, -extravagant,
or criminal, asappears by thefe words
of Confucius ; The whole Do&lrine of the
three bundred Poems is reduced to thefe

few Words, Su Vu Sie, which im;_o;t,

at
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That we ought wot to think amy thing thas.
is wicked or impupe. - . . -
“The third Volume is called Te Kim,
In this Volume, which is the:Angient-
eft, if itmay be called a Volume, no».

thing but Obfcurity and Darknefs is. -

obferv'd. Fabihad no-fooner founded
his Empire, than -he gave Inffru&ions,
to the Chinefes; but the ufe of Charg-.
Cers and Writing being . unknown,.
this Prince, who could not teach them-
all with his Voice, and who was more-.
over employ’d in the Advagcgment of.
his growing, Monarchy, after..a long
and . ferious Confideration,, ;thought ag.
laft upon making a Table, - compofed,
~of fome little Lines which it is not ne-
ceflary to defcribe,: The Chingfgs. be-,
ing as yet dull and ruftick, ’tis probable
that this Prince laboured in vain; and
ifitis true, that he accomplifhed- his’
Defign, by the clear and eafie Expli.,
~ catiops which he. himfelf gave for the,
. tnderftanding of thefe. Lines, .it hap.
- pen'd, at leaft infenfibly, that this
Table became ufelefs, For it is cer
fain, that after his Death “no ufg

DA N i 'goulgl
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could be made thereof. Two thau-
fand Years from the Foundation of the
Monarchy was near claps'd; no one
being able any way to. decypher. this
Myfterious Table, when at laft an Oed:.
pus was {eento appear: *Twasa Prince
named Penvam. This Prince endea-
voured to penetrate the Senfe of thefe
Lines by a great number of others,
which he difpofed after different ways;
they were new Anigma’s. His. Son,
viz. Cheucum, attempted the fame
thing; but had not the good fortune
better to fucceed. In brief, five hun
dred Years after appeared Confucius,
who endeavoured to untie this Gor-
diaw Knot. He explaind, according
to his Underftanding, the little Lines
of the Founder, with the Interpreta.
tions that had been. made before him,
and refers all to the Nature of Beings
and Elements ; to the Manners and
Difcipline of Men. It is true, that
Confucius. being arrtv'd at a more ad-
“vanced Age,. acknowledged his Mi-
ftake, and defigned.to make new Com-
mentaries on this Amgmatical Woxrak:

: ut
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But Death hinder'd him from fulfil-
{ing his Refolution. Lo
- To the fourth Volume Confucius
has given the Title of Chun Cies ; words
which fignifie the Spring and Autumn,
He compofed it in his Old Age. He
difcourfes like an Hiftorian of the Ex-
peditions of divers Princes; -of their
Virtues and. Vices ; of the Fatigues
they underwent, with the Recompen-
ces they received. - Confucius defigned
tothis fourth Volume the Title of
Spring and Autamn, which'is an Em-

blematical Title, becaufe that - States .

flourith when their Princes are en-
dowed with Virtue and. Wifdom;
which is reprefented by the Spring;

and that on tlie contrary they: fall like -

the Leaves, and are utterly. deftroyed,
when their Princes are difpirited, or
are wicked, which is reprefented by
the dutumn. = S
- The Fifth Volume entituled Li X3,
or Memoires of ‘Rites asd Duties, is
compofed of two Books, the Matter
- of which is extracted by Comfucius out
of feveral other Books, and. of various
: Monu-
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Monuments of Antiquity. But about
Three hundred years after, all the Co-
pies of the Work being Burnt, by
the Command of a cruel Emperor,
called Xiboamti, and this LofS being
impoffible to be repair'd any  other
way, than by confulting the moft
Aged Perfons that might have pre.
fervd any Idea’s thereof, it is not
to be - queftion’d that the Work is at
prefent exceedingly defe@ive, even as
the Interpreters themfelves acknow-
ledge ; There are indeed feveral things
herein' wanting, and a' great many
others added, which never were in
Confucius’s Copies. However, in this
- whole Volume, fuch as it now is,
- he Treats of the Rites as well Sacred
- as Prophane, of all forts  of Duties,
- fuch as were pra&ic’d in the time of
the three Families of the Princes Hia,
Xam, and Ches, but’ efpecially of that
which Reign'd ‘in “Confucius’s time.
Thefe Duties are thofe of Parents to
their Children ;- thofe” of Children to
their Pareiits; the -Duties of Husband
and Wife; thofe of Friends, thofe
. which
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which refpe@ Hofpitality, and thofe
which are neceffary to be perform’d
at home, or abroad; or at Feafts. He
there difcourles. likewife of the. Vefiels
of the Sacnifices, -.of the ViQims. that
were to be offged; up to Heaven, of
the- Temples ; to- be. chofen for thas
end, of the refpe we ought to have
for the Dead,-and of their Qbfequies.
or Funeral Ritess In'a word, he
therein Treats of - the Liberal Arts,
efpecially of Mufick, of the,Military
Art, of the way tof larrcmg a Javelin,
~ and. guldmg a Chariot. ' -Behold in
brief what the -five Volumes con-.
tain.
The four Books, the tbree ﬁrﬁ of
- which are Cosfucins's Books, . whereof -
we defign to {peak, do cognprehend
the whole Philofophy of the Chinefes,
at leaft, whatever this Philofophy
has moﬂ: curious _and _confiderable.
They explain and more clearly. illu.
ftrate what is writ in-the-five Vo-
lumes: and although the Authority:
of the five Volumes be ipfinitely
greater, by reafon of cheir Antiquity,,
. than,
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than that of the four Volumes, yet
the four Volumes exceed it, for the
Advantage that may be receiv’d there-
from. Indeed, befides that the Chi-
mefes do thence derive their Principal
Oracles, and what they believe to be
eternal Verities; The Literati, which
are Philofophers that follow Confucius’s
- Do&rine, and which have in their

own hands all the Employments of
the Nation, cannot arrive at the de-
gree of a Philofopher, and confequently
to be Mandorims or Magiftrates, with-
out a great Knowledge of thefe four
Books. They are, in truth, under an
Obligation, to know one. of the five
Volumes, whichthey. pleafe to chufe,
according to their Fancy and Inclina-
tion : But as for the four Books, they
are indifpenfably oblig’d to know
them all four by heart, and throughly
to underitand them; The Principal
Reafons of which areas follows : The
firft is, That Gosfucius and Memcius,
who writthe fourth Book, have Col-
le@ed what is beft and moft exquifite

in the Works of the Ancients. The
D ~ fecond . -



18 - The Morals of Confucius,

fecond is, That they have added feve-
ral good things to the Difcoveriee and

- Thoughts of their Anceftors. The

third, That Confucius aud Memcius
propofc their Do&rine after a clearer
and politer Method than was formerly
“done. In fine, tis becaufe that Confu-
cius and Memcius have, in the four
Books , avoided the dull and harfh
ftile of the Ancients, and that by a
fmooth ftile, although without Pride
-and Arrogancy, they have added Or-
naments to the naked Simplicity ofthe
Golden Age.

We have nothing to fay concerning
the Fourth Book, becaufe that this
Work of Memcius has not as yet ap-
peard in Europe : but before we pro-
ceed to fpeak of Confucius, it is ne-
ceffary to publith the Merit of this
Philofopher, together with the moft
remarkable Paffages of his Life.

Confucius was Born 551 Years before
the coming of Jefus Chrift. He was
of a moft Noble Extra@ion ; fcr, not

- to mention his Mother, who was of
an llluftrious Birth, his Father, who

had
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had been advanc’d to the firft and
chiefeft Offices of the Empire, was
defcended from the laft Emperor of
the fecand Family,

Difpofitions to Virtue appearing
fometimes in the tendereft Years, -
Confucius, at fix Years old difcavered
nothing of a Child : All his ways were
Manly.

At the Age of Fifteen Years, he ap-
ply’d himfelf to the Reading of the
Ancients, and having feledted thofe
which were moft efteemed, and which
himfelf judg'd the beft, he thence ex-
tracted the moft excellent Inftru@ions,
with a defign firft to profit himfelf,
thereby to make them the Rules of
his own Condud&, and afterwards to
propofe them to others. At Twenty -
Years old he Married, and had a Son
named Peys; who died at Fifty. He
was the only Child he had, but his
Race extinguifh’d not ; he had a Grand-
fon called, Cufu, that was an Honour
to his Anceftors. Caf# apply'd him-
{elf to Philofophy, he made Commen-~
taries on his Grandfather’s Books, was

D2 advanc’d
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advanc’d to the higheft Dignities, and
his Houfe is {o well fupported; and
his Pofterity have always been fo con-
fiderable both for their Promotions
and Opulency, that this Family is at
prefent one of the moft Illuftrious in
China.

Confucius exercisd the Magiftracy
at divers places with very good Suc-
eefs, and with a great Repuration ;
His greateft Aim being the Publick
Good, aud the Propagation of his
Do&rine, he ambitioufly fought not
after Vain-glory in thefe forts of Em-~
ploys. Infomuch, that when he ac-
complifh’d not his end, when he faw
himfelf fruftrated in the hopes he had
of being enabled more eafily to diffufe
his Lights, from an high Place, he de-
{cended and renounc’d the Office of a
Magiftrate. ‘

This Philofopher had Three thou-
fand Difciples, among which, there
were Five hundred that manag'd the
moft Eniment Charges in feveral
Kingdoms, and Seventy two whofe
Virtue and Knowledge was fo extra-

ordinary,
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ordinary, that the Annals have preg

ferv’d their Names, Sirnames, an
the Names of their Country to Pofte-
rity. He divided his Do&rine into
four Parts; {o that Coxfucius’s School
was compos'd of four Orders of Difci-
ples. Thofe of the firft Order applied
themfelves to cultivate Virtue, and
thereby to imprefs ftrong Difpofitions
in their Heart and Mind. Thofe of
the fecond Qrder addi@ed themfelves
to the Art of Ratiocination and Rhe-
torick. The third ftudied Politicks.
And the Bufinefs and Employment of
the fourth Order, was to write in a
fmooth and neat ftyle, what concern’d
‘Morality. Amongft thefe Seventy
two Difciples, there were Ten that
fignalized themfelves, and whofe
Names annd Writings are in great
Veneration. T
Confucius, throughout his Docrine,
had no other intent than to diffipate
the Mifts of the Mind, to extirpate
Vice, and re-eftablith that Integrity
which he affirm’d to have been a
Prefent from Heaven. And the more
D3 eafily
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eafily to attain this end, he exhorted
all thofe that heard his Inftruions,
to obey Heaven, to fear and ferve it,
to love his Neighbour as himfelf, to
conquer and Tubmit his Paffions unto
Reafon, to do nothing, fay nothing,
nor think nothing contrary toit. And
what was more remarkable, he re-
commended nothing to others, either
in Writing or by word of Mouth,
which he did not firt pra@ife him-
felf. His Difciples alfo had for him
a Veneration fo extraordinary, that
they fometimes made no fcruple to
pay him thofée Honours, which were
us’d to be render’d to thofe only that
fat upon the Throne: An Example
of which we will give you. ’Twas
an Ancient Cuftom among thz Ch:-
nefes, to place Sick Perfons Beds on the
North-fide - but becauie that this
{ituation was the firnation of the
¥ing's Beds; when a King vifited 2
Sick Perfon, the Bed was removed to
the South-fide, and ’twas a Ctime
not to do it. Confucius had fome
Difciples, that, in their Sicknefles,
o . render'd
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render'd him fuch an Homage. We
muft not here forget one very remark-
able Thing which the Chinefes relate.
They report that Cosfucius was usd
continually to fay, That the Hely Man
was.inthe Weft. Whatever his Thoughts
were, it is certain that Sixty and five
Years after Chrift’s Birth, the Empe-
ror Mimti, excited by the Philofo-
pher's words, and much more, as it
is faid, by the Image of the Holy
Hero that appeared to him in 4 Dream,
fent two Ambaflfadors into the Weft,
there to find out the Saint and FHoly
Law. But thefe Ambafladors Landing
‘at a certain Ifland not far from the
Red-Ses, and-not daring to venture
farther, they advifed about taking a
certain Idol they found there, which
was the Statue of a Philofopher cal-
led Foe Kiao, that had appear’d in
the Indies, about Five hundred Years
before Confucius,and brought into China
Fobi’s 1dol with the Do&rine which
he had Taught. Happy had been
their Embafly, if inftead of this Do-
@rine they had returned into their

' D g own
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own Country with the faving Do-
&rine of Jefus Chrift, which St. 7ho-
mas then Preach’d in the Indies ; but
this Divine Light had not as yet
reach’'d thither. From this unhappy
time, the Generality of the CGhimefes
have follow’d after Idols ; and Su-
perftition and Idolatry daily making
new Progrefs, -they by little and ‘lit-
tle forfook the Do&rine of their Ma-
fter, have negleted the excellent In-
ftru@ions ofthe Ancients, and in fine,
being grown Contemners of all forts
of Religion, they are faln headlong
into Atheifm. They could not indeed
do otherwife, in following the Exe-
crable Do&rine of that Impoftor Fobi,
who taught, That the Principle and

End of all things was Nothing.
To return to Confucius, whofe Do-
¢trine was f{o repugnant to that of
Fohi- and his Followers ; This Illuftri-
ous Philofopher, who was {o neceffary
and helpful to his Country, died in
the 73 Year of his Age; a little before
the Sicknefs which {natch’d him from
the Chinefes, he with great Bitternefs
' - cf
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of Spirit, lamented the Diforders of
his Time; and exprefs’d his Thoughts
and Grief, by a Verfe which may be
thus tranflated, O great Mountain! he
meant his Doctrine, O great Mountain,
what art thou become ! This Important
Machine is fubverted | Alas! There are
#o more Wifemen, no more Saints! This
Refle@ion fo grievoufly afflited him,
that he prefently languith'd; and
feven days before his Death, turning
towards his Difciples, after having
teftificd his regret and trouble to fee
that Kings, whofe good Cenduct was
fo neceflary, and of fuch great Impor-
tance, would not obferve his Maxims
and Inftructions, he doloroufly fub-
joyns, feeing that things go thus, wo-
thing--more remains than to die. He
, bﬂ%lo fooner utter’d thefe words, but

he fell into a Lethargy, whichended
with his Death. .

Confucius was. Buried in his own
Country, in the Kingdom of Ls, whi-
ther he was retird with his deareft
Difciples. For his Sepulchre :they
chofe a place near the City of Kiofes,
= on
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on the Bank of the River Su, in that
very Academy where he us’d to teach
and which is at prefent feen environ’d
with Wails, like a confiderable City.

It is not pofiible to exprefs the Affli-
&ion which the Death of this Philo-

fopher caus'd to his Difciples. They’

bitterly bewail'd him; they put on
Mourning Weeds, and were under
fuch great anguifh, that they negle-
&ed the care of their Nourifament
and their Life. Never was a good
Father more regretted by dutiful and
well-bred Children, than Confucias
was by his difciples. They were all
in Mourning and Tears a whole Year,
fome three Years: and there was one,
who being more truly fenfible than
the reft of the Lofs they had under-
went, ftirred not, for fix Years, from
the place where his Mafter had been
Buried. /

" In all the Cities, there are feen
Magnificent Colleges, which were built
in honour of Coufucius, with thefe and
other fuch like Infcriptions, written in
Chara&ers of Gold. 7o the grea: l/k}lag
' ‘ : er
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fer.  To the Illufrious King of the
Learned. To the Saint, Or, which
is the fame thing amongft the Chinefes.
To him that was endow'd with an ex.
travrdinary Wifdom. And although it
. be Two thoufand Years fince this Phi-
lof'g’?her’s decealé, thcy have {o great
a Veneration for his Memory, that
the Magiftrates never pafs by thefe
Colleges, without ftopping their ftate-
ly Palankins, wherein they are carried
tor diftin@ion fake. ‘They alight, and
after fome few Moments Proftration,
domarch a little way on foot. There
are even Emperors and Kings who dif-
dain not fometimes to vifit thefz Edi-
fices where the Titles of this Philofo-
pher are Engravid, and to perform it
after a glorious manner. Behold, the
exceeding remarkable words of the
Emperor—Tumlo, who was the third
- Emperor of the preceeding Family
called Mim. He Pronounced them one
day, when he was difpos’d to go to
one of thefe Colleges already -men-
tion'd ; Iadore the Mafter of Kings and
Emperors. Emperors and Kings ave ‘Larz/:{

. ana
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and Mafters of their People; but Con-
fucius has propes’d the true Methods of
governing thefe wvery People, and of in-
Srulling the Ages tocome. It is there-
fore convenient that I go to the great
College, and there offer fome Prefents
to thisgreat Mafler who is no more, 2o
the end that I may [hew how much [
bonour the Learned, and bow greatly I
efteem their Doclrine. Thefe extraor-
dinary marks of Veneration do inti-
mate that the Virtue and Merit of this
Philofopher have been extraordinary.
And certainly this excellent Man was
alfo endow’d with admirable Qualifi-
cations. He had an Afpe@both grave -
and modeft; he was faithful, juft,
chearful, civil, caurteous, affable :
and a certain {érenity, which appear’d
in his Counteriance, gain’d him the
hearts and refpe@ of all thole that
beheld him. He fpake little, and me-
ditated much., He eagerly purfued his
Studies, withouttiring his Spirit. He
- contemn’d Riches and Honours when
they were Obftacles to his Defigns.
His whole Delight was in teaching and
o o ‘making
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making his Do¢trine favoury to many.
He was feverer to himfelf than -others.
He had a continual Circumfpe@®ion
ever himfelf, and was a rigid Cenfurer
of hisown Condu&. He blamd him-
felf for not being affiducus enough in

Inftru&ing ; for not fhewing vigilance

enough in corre@ing his own Faults,
and for not excercifing himfelf, as he
ought, in inthe prattice of Virtue. In
fine, he had one Virtue rarely found
in great Men, viz. Humility: for he
not only {pake with an extreme Mo-
defty of himfelf, and what concern’d
him, but he with a fingular fincerity
declard to the whole World, that he
ceafed not to learn, and that the Do-

‘&rine he taught was not his own, but

the Dolrine of the Ancients. But -
his Books are his true Pourtrai¢ture,
which in this place we proceed to ex-
pofe to view.

The
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T he Second Part.
A C OLL ECTION

Out of

Confucim’s Works.

The First Book.

HE Firft Book of Confucius was
| publifhed by one of his moft
famous Difciples named Cems.
e« ; and this Learned Difciple writ ve-
ry excellent Commentaries thereon.
This Book is, as it were, the Gatc
through which it is neceffary to pa
to arrive at. the fublimeft Wlfdom,
and moft perfe& Virtue. The Philo-
{fopher here treats of three conﬁdera-
ble Things.
1.-Cf
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1. Of what we oughtto do to cul-
tivate our Minds, and regulate our
~ Manners.

2. Ot the Method by which it is
neceflary to inftruct and guide others:
And, - _ )

* 3. OFf the Care that every one ought
to have to tend to the Sovereign Good,
to adhere thereunto, and, as [ may fo
fay, to repofe himfelf therein. -

Becaufe the Author chiclly defign’d
to addrefs his Inftrutions to the Prin-
ces and Magiftrates that might be cal-
led to the Regality, this Book is enti-
tuled, Za-Hio, or, The Great Science,

The great Secrer, fays Confucius,
to acquire true Knowledge, the Know-
ledge, confequently, worthy of Prin-
ces, and the moft Illuftrious Perfona-

ges, is to cultivate and polifhthe Rea-.

fon, which is a Prefent that we have
received from Heaven. Our Concu-
pifcence has difordered it, and inter-
mixt feveral Impurities . therewith.
Take away therefore, and remove
from it thefe Impurities, to the
end that it may reaflume its former

Luftre,
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Luftre, and enjoy its utmoft Perfe@i-
on. This, here is the Sovereign Good.
This is not fufficient: ’Tis moreover
requifite, that a Prince by his Exhor-
tations, and by his own Example,
make of his People, as it were, a new
People. In fine, after being, by great
Pains, arrived at this Sovereign Per-
fe@ion, at this chief Good, you muft
not relax; ’tis here that Perfeverance
is abfolutely neceffary. Whereas Men
generally purfue not the Methods that
lead to the Poffeffion of the Sovereign
Good , and to a conftant and eternal
Pofleflion, . Confucius has thought it
highly important to give fome Inftru-
¢tions therein.

He fays, That after we know the
End to which we muft atcain, it is ne-
ceffary to determine, and inceflantly
to make towards this End, by walking
in the Ways which lead therenuto;
+ by daily confirming in his Mind the
Refolution fixt on for the artaining it,
and by eftablifhing it fo well, that no-
thing may in the leaft fhake it.

E When
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When you fhall have thus fixt your
Mind in this great Defign, give up
your felf,adds he,to Meditation: Rea-
fon upon all things within your felf
Endeavour to have fome clear Idea’s
thereof ; Confider diftin&ly what pre-
fenteth it {elf to you ; Pafs, without

prejudice , folid Judgments thereon:

Examine every thing,and weigh every
thing with Care. After Examination ;
and Reafonings of this nature , you
may eafily arrive at the End where you
muft fix, at the End where you ought
refolutely to ftand, viz. at a perfe&
Conformity of all your AQions, with
what Reafon fuggefts.

As to the Means which a Prince
ought to ufe, to purifie and polifh his
Reafon, to the end that it being thus
difpofed, he may govern his States,
and redre(s and beaatifie the Reafon of
his People, the Philo{opher propofes
after what manner the Ancient Kings
governed themfelves.

That they might at laft govern their -
Empire wifcly,they endeavoured, faith -

he , prudently to fway a particular
. King-
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Kingdom, and to excite its Members to
improve their Reafon , and to a& like
Creatures endow’d with Underftand.
ing. To produce this Reformation in
this particular Kingdom, they labour-
ed to regulate their Family, to the
end that it might ferve as a Model to
all the Subje@s of this Kingdom. To
reform their Family , they took an
extraordinary care to Polith- their
own Perfon, and fo well to compofe
their Words and A&ions, that they-
might neither fay, nor do any thing
that might ever fo little offend Com-
plaifetnce, and which was not edi-
fying; to the end that they themfelves
might be a Pattern and Example con-
tinually expofed to the Eyes of their
Domefticks , and all their Courtiers.
To obtain this exteriour Perfection,
they ftrove to reify their Mind, by
governing and {ubduing their Paffions;
becaufe that the Paffions do, for the
moft part, remove the Mind from its
natural Re&itude, do abafe and incline
it to all forts of Vice. To reify their

Mind,to rule and fubdue their Paffions,
E 2 they
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they fo 4@&ed, that their Will was al.

ways bent to Good , and never turn’d

towards Evil.  In fine, thus to difpofe-

their Will, they ftudied to illuminate
their Underftanding , and'fo well to
enlighten it, that, if it was poifible,
they might Ignore nothing : For to

Will , Defire, Love and Hate, it is

neceffary to Kanow ; this is the Philo-
fophy of Right Reafon,

This is what Confucius propos’d to
the Princes, to inftru them how to
re@ify and polith fir(t their ewn Rea-
fon, and afterwards the ‘Reafon and
Perfons of all their Subje@®s. But to
make the greater Impreffion, 'after

having gradually defcended from the

wife Condu& of the whole Empire,
to the PerfeGtion of the Underftanding,
he reafcends,” ‘by the fame Degrees,

from the illuminated Underftanding;

to the happy State of the whole Em-
pire. If, faith he, the Underftanding
of a Prince is well enlighten'd , his
Will will incline only to Good :  His
Wil inclining only to Good, his Soul
will be entirely rectified , there will

. . not
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not be any Paffion that can make him
deftroy his Rectitude: The Soul being
thus reified, he will be compofed in
his exterior , nothing will be obferv'd
in his Perfoq that can offend Complai-
fance, His Perfon being thus per-
fe@ed, his Family, forming it felf ac-
cording to this Model,will be reform’d
and amended. His Family being arrivid
at this Perfe&ion, ’twill ferve as an
Example to all the Subjects of the
particular Kingdom, and the Members
of the particular Kingdom to all thofe
that compofe the Body of the Empire,
Thus the whole Empire will be well
governd 3 QOrder and Juftice will
Reign there; we fhall there enjoy a
profound Peace,’twill be an happy and
flourithing Empire. Confucius after-
wards certifies, that thefe Admonitions
do not lefs regard the Subjects than the

" Princes; and after having addrefs'd

himfelf to Kings, he tells them, that
they ought particularly toapply them-
felves rightly to govern-their Family,
to take care thereof , and reform :
for, bie adds, it is impoffible that ke that
b E3 knows
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krows not how to govern and reform” bis
own Family, can rightly govern and re-
Jorm a People.

Behold what is moft fmportant in
Confucius’s Do&rine contained in the
Firft Book, and which is the Text, as
1 may fay, whereon his Commentator
Cemgu has taken Pains,

This Famous Difciple , to explain
and enlarge his Mafter’s Inftrucions,
alleges Authorities and Examples,
which he draws from Three very an-
cient Books, highly efteemed by the
Chinefes. .~ g
_ The Fitft Book he mentions, which
is of a later date*than the reft, is enti-
tuled Camcao, and makes up a Part of
the Chronicles of the Empire of Chew,
This Book was compofed' by a Prince
called Pwvam,the Son of King Venvam.,
Vuvam does therein highly extol his
Father ; but his Principal Defign, in
magnifying the Virtues,and admirable
Qualities of this Prince, is to form
according to this Model one of his
Brethren, whom he would perfe& in

Virtue : And it is obfervable, that he

ordis
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ordinarily tells him, that their Father
had the Art of being Virtuous; Ven-

~ wam, faid he to him , had. the Art of

Polifbing bis Reafon and his Perfon.

The Second Book, from whence
Cemgu cites his Authorities 2nd Exam-
ples, is called Tar-Kia. This Book,
which is a great deal ancienter than
the Firft,was writ by a Famous Emperor
Xam , named I-Tin; ’tis therein read,
that this 1-7in , feeing Tar-Kia the
Grandfon of the Emperor Chim-Tam
degenerate from the Virtue of his Il-
luftrious Anceftors , and carry himfelf
after g manner wholly different from
theirs ; he commanded him to live
Three Years in a Garden, where was
his Grandfather's Tomb ; that this
made fo great an Impreffion upon his
Spirit,that he chang’d his courfe : And
that the fame 7-7i» who had done him
fo kind an Office,, having afterwards
advanc’d him to the Empire, 7ar-Kia
govern'd it a long time in great Pro-
{perity. King Tam, {aid I-Tin to Zar-
Kia, King Tam always bad biss Mind
difpofed to cultivate that precious Rea:
o E 4 Jon
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Jon which has been given us from Hea-
ven. '

" InFine, the Third Book, which is
mauch ancienter than the Two former,
is called 7i.Tien 5 and upon the occafion
of King Tao, it is there read, That this
Prince could cultivate this [ublime Virtue,
this great and [ublime Gift which he bad
received from FHeaven , viz. Natural
Reafon. - ' '

" It is cvident, that Confucins’s Di-
fciple,by thefe Authorities, defign’d to
thew,or rather fuppofes that the whole
World believes that we have all recei-
ved from Heaven, thofe Light-which
moft Men fuffer to extinguith by their
Negligence,a Reafon which moft Men
voluntarily{light,and fuffer to corrupt :
And feeing that there were Princes
which have perfected thefe Lights,
which have bettered and improved
their Reafon, we ought to imitate them,
and that we , as wéll as they by their
Endeavours’, may attain to fuch a
Perfection. _ ' R
" We muft  not here forget a re-
markable- thing which Cemcu’ relates,
S T ouch
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touching a Bafon wherein King Zam
us’d to bathe and wath himfelf.He fays,
that thefe exceéllent Words were there
engrav'd; Wafb thy felf, remew thy felf

“continually, renew thy [elf every Day;
Renew thy felf from Day to Day : And
thatit was to intimate to the King, that
if a Prince which governs others has
contracted Vices and Impurities , he
ought to labour to cleanfe himfelf
there-from, and to reduce his Heart in-
to its firft ftate of Purity. As for the

- reft, it has been aan ancient Cuftom

ameng the Chinefes, to grave or paint
on their Domeftick Veflels fome Moral

Sentences, and ftrong Exhortations to

Virtue : So that when they Bath’d

themfelves, or took their Repafts there,
they had thefe Sentences and Exhor-
tations continually before their Eyes.

This ancienc Cuftom is ftill preferv’d.
There is only this difference , fays he
that Publifhes Ceonfucius’s Works, that
whereas heretofore the Characters

were grav'd or painted on the infide
of the Veffel, in the middle of the inte-

. sior Face, at prefent the Chinefes do
S moﬁ

N\
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moft frequently grave or paint them
on the outfide, fatisfying themfelves in

this Age, with the outtmrd appearance of

Virtue. .

After Cemgu has fpoken of the Two
Firft Parts of his Mafter’s Do&rine, the
one of which refpe@s what a Prince
fhould do for his own Perfe&ion, and
the other what he is obliged to do for
the PerfeGtion and Profperity of others;
he proceeds to the Third and Laft Part,
wherein he difcourfes of the Laft End
that cvery one ought to propof¢ as the
Sovereign Good,and whereat he ought
to fix. We muft remember, that by
the Laft End and Sovereign Good, Con-
Jucius underftands, as we have already
obferved, an entire Conformity of our
Actions with Right Reafon. '

After this, he alleges the Example
of that Venvam,already fpoken of : And

certainly this Prince’s Condu&t was {o -

‘wife and regular, that we cannot with-
out Admiration underftand how,by the
fole Lights of Nature, he could have
fuch Idea’s as he had,and could arrive
at fo fublime a Virtue, as that where-

' unto
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unto he attain'd. It will not be un-
pleafing, to fee fomething of it here.

- Penvam, faith the Commentator,
acknowledged , that the Love which
Princes bear to their Subjects, cannot
but greatly contribute rightly to Go-
vern,and make them happy : And upon
this Confideration, he made this Love
his Principal Bufinefs, which he incefZ
fantly endeavour’d to perfe@. Behold
the Method he took ! Becaufe that the
Principal Virtue of a Subjet is to
honour and  refpe& his King , Fenvam
being as yet a Subje&, fixed himfelf to

. render this Honour and Refpe&; and

took fo great a Pleafure in thefe forts

-of Obligations, that he always fulfill'd

them with great Fidelity. As the firft,
and moft important Virtue of Children
to their Parents , is Obedience, Pen-
vam, in the Relation of a Son, adher’d
to this Qbedience ; and inceffantly
acquitted -himfelf of this Duty with
an extraordinary Piety. The Principal
Virtue of a Father, adds Confucius’s
Difciple, is a tender Love for his Chil-
dren ; Thus Penvam , like a Father,

ftuck
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ftuck clofe to this Love, whereof he
continually gave very Signal Proofs;
not by a weak and criminal Indul-
gence, but by the continual Cares he
took to reform and inftruct them. In
fine,, Fidelity is a Vittue abfolutely
neceffary to thofe that live in a Socie-
ty : Thus Venvam, in fpeaking and
acting with the Subjects of this King-
dom, kept clofe to this Duty, and fo
firongly adher’d to it, that he never
promisd any thing, which he effected
not with an unfpeakable Promptitude
and Exactnefs. :

This Prince , fays Cemgn, .was Born
of very Virtuous Parents, who had
taken great ‘Care of his Education,
efpecially his Mother Taicin, who had
been a Pattern of Virtue ;- but he him-.
felf had fo well improved his Educa-
sion, that he render'd himflf an ac-
complifh’d himfelf, and acquitted him-
felf with fo much Reputation,and fuch
a general Efteem, even amongft Fo-
rcign Nations , thar Forty-four King-
doms voluntarily fubmitted ro hisEm-
pire, Neverthelefs,adds he, this ggag
b o
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Horour wherewith he was environ’d,:
was never capable of Eclipfing him
He was endow’d with an inexpreffible:
and unparallel’d Modefty and Humi-
lity : Hevery feverely accus’d himfelf
of not being Virtuous enough ; for one
Day when he was Sick, the Earth be-
ing fhook with Prodigious Earth-
quakes,he fought the Caufe of this Ca-
lamity, and of the Wrath of Heaven,
only in his own Sins, althoogh he was
of a Confummate Virtue. '

That which moft appear'd in Pen-
vam's Actions, was an extraordinary
Charity ; a Proof whereof we will
here allege. 1In the Annals of China
itis Recorded, that this Prince having
found in the Field the Bones of a Man,
to whom the Honours of Burying were
refus’d , he immediately commanded
them to be Interrd ; and fome of the
by-ftanders faying, That the Mafter of
the Deceafed was unknown, and that
for this Reafon he might not concern
himfelf, it being founded perhaps on -
fome Cuftom of the Country. What,
replies the King, He that holds the Reins

f
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of the Empire, Is not he the Mafler of
it > He that Reigns, is not be the Mafler
of the Kingdom > 1 am therefore the
Lord and Mafter of the Dead, wherefore
then fbould I refufe them thefe laft Offices
of Piety > But this is not all; he had
no fooner utterd thefe Words, but
unftripping himfelf of his Royal Veft-.
ment, he commanded it to be us'd in-
ftead of a Winding-Sheet, to wrapup
thefe Bones, and Bury them according
to the Manners and Cuftom of the
Country ; which his Courtiers obfer-
ving with Admiration, they thus cry’d
out , If the Piety of our Prince is fo
great towards dry Bones , bow great will

it ot be towards Men that enjoy Life >

They made fome other Reflections of
this nature. :
Penvam's Charity had properly for its
Obje, all forts of Perions, but partica-
" larly, Ancient Perfons, Widows, Or-
phans and the Poor,whom he protected
and nourifh'd, as if they had been his
own Children. It is believ’d, that thefe
Charitable Actions were the Principal

Caufe of the Re-eftablifhiment of a
Pious
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Pious Cuftom of the firft Emperors,
and of a Law which is ftill obferved
throughout China. This Law enads,
That in every City, even in the leaft, ar
Hundred Poor Aged Perfons fhall ke
maintained at the Publick Charge.

But Vewvam not fatisfied with
having given, in his Life-time, Inftru-
&ions and Examples of Virtue; when
he felt himfelf near Death, not fuffi-
ciently relying on the Force of his
preceding Inftru&tions and Examples,
and knowing that the Laft Words of
Dying Perfons do make a great Im-
preflion, he likewife gave his Son
Uvam thefe Three Admonitions.

I. When you fee any Virtuous Ailion
done, be not flack to pradlife it.

11. When the Opportunity of Doing a
Reafonable Thing fhall offer, make ufe of it
without befitating,

. Ceafe not t by Endeavours to Ex-
tirpate and SupprefS Vice, [

Thefe Three Admonitions which give
you, my Som, adds he, do comprehend
whatever may produce an exact Probity
and Excellent Condult. Be.

. Ce



48 The Morals of Confucius,

Behold doubtlefs an Example which
fhews, that in this King’s Life-time,
the Chinefes had very Rational Senti-
ments, and that Virtue, as I may fay,
was their Paffion : For in a word, the
‘People generally conform themfelves
to the Sentiments and Manners of their
Kings.

Regis ad exemplum totus compowitur
"~ Orbis.

There is nothing that gives a greater
Idea of the Virtue of the ancient Chi-
wefs, than what they have Writ and
Practis’d, in refpect of their Law-Suits,
They Teach, That Actions ought not
to be commenc’d againft one; That
- Frauds, Severities,and Enmities, which
are the general Attendants and Confe-
quences of Law-Suits, were unbecoms=
ing Men; That the whole World ought

to live in Unity and Concord, and that

to this end it behoved every oneto ufe
their utmoft Endeavours, either to
prevent Law-Suits from arifing , or to

ftifle them in their Birth, by reconcili:Lg
the

e e v ey e
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the Parties, or infpiring them with
the Love of Peace ; that is to fay, 2y
ehgaging them to remew and improve
their Reafons ¢ Thefe are Cemcw’s own
Words. e , .

But that whicli is moft remarkable
on this Subje&, is, the extraordinary
Precautions which the Judges took be-
fore any Caufe was brought before
their Tribunals. . They with the. ut-
moft Vigilance and Attention, Exa.
min’d the outfide.of the Plaintiff, or.
him that began the Suit; to the end,
that by this means they might know
whether this Man was thereunto ex-
cited by good. Motives; whether he
believ’d his Caufe good, or whether
he a&ed Sincerely : And far this pur-
pofe there were Five Rules, By the
Fir{t Rule; They Examin’d the placing
of his Words, and manner of Speak-
ing; and this was called Cutim, that
is to fay, The Obfervation.of the Words.
By the Second; They confidet'd the Air
of his Countepance, and the Motion
of his Lips, and this was called Setim,
shat is to fay; 7Zhe Obfervation of the

F Face,
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Face. By the Third, They obfervd
his manner of Breathing, when he pro-
pos'd his Caufe ; thisRule was called

\

Kitim, that is to fay, The Olfervation

of the Refpiration. By the\Rourth, They
remark’d whether his Reply was quick ;
whether he gave not intricate, ill
grounded, uncertain Anfwers) or whe-

ther he {pake of any other thing than’

thatin queftion; or whether his Words
were not ambiguous ; and this was

called Ulbtim, that is to fay, The 0b-

Jervation of the Anfwers. Laftly, By
the Fifth, The Judges were carefully
to weigh the Confiderations and Re-
{pect, to fee:whether there was no
Trouble, Digreffion, or Confufion ; if
there appeared not any. fign of aLye
and Fraud § dand this laft Rule was cal-
~ led Motim, - that is tofay,. The Obfer-
vation of the Eyes. . . . -
"Ywas by thefe exterior Marks that
this Ancient Arespagite” difcovered the
moft hidden Thoughts of the Heart,
render’d an exact Juftice, diverted a
great many Perfons from Law-Suits
and Erauds, and infpird in them the
- : love
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love of Equity and Concord. But a¢
prefent thefe Rules are ignor'd in Chi-
#a, or at leaft wholly negle@ed.

f'o return to Confucius’'s Do@rine il-
loftrated with the Commentaries of
Cemcu. This Difciple fet a high va.
lue upon a Maxim which he had fre-
quently heard his Mafter repeat, and
which himfelf alfo very ftrongly incul-
cated. "Twas this; Always bebave thy
Jelf with the fame Precantion and Dif~
cretion as you would do, if you were obs
Jerv'd by Ten Eyes, and pointed at by fo
many Hands. _

To render Virtue yet more com-
mendable, and more eafily to infpire
the Sentiments thereof, the fame DifZ’
ciple demonttrates, That, whatever is
honeft and advantagious, is ami-
able ; and we are obliged to love Virtue,
becaufe it includes both thefe Quali-
ties. That moreover Virtue is an Orna-
meant which embellihes, as T may fay.
the whole Perfon of him that pofiefles
it, his Interior and Exterior ; that
to the Mind it communicates inexpref-
fible Beauties and Perfe@ions ; that as

F 2 to
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tothe Body, itthere produces very fen:
fible Delights; that it affords a certain
Phyfiognomy, certain Tranfports, cers
‘tain ways which infinitely pleafe ; and
as it is the Property of Virtue to be-
calm the Heart, and keep Peace there;
fo this inward Tranquillity and fecret
Joy do produce a certain Serenity in
the Countenance, a certain Joy, and
Air of Goodnefs, Kindnefs and Rea-
fon, which attracts the Heart and E-
fteem of the whole World. Afterwhich
he concludes, that the principal Bufi-
nefs of a Man is to re&ifie his Mind,
and fo well to rule his Heart, that his
Paffions might always be calm; and
if it happen that they be excited, he
ought to be mov'd no farther thanis
neceflary ; in a word, that he may
regulate them according to right Rea-
fon. For, as forinftance, adds he, if
we {uTer our felves to be tranfported.
with exceffive Anger, that is to 3y, if
we fall into a Rage without any caufe,
or more than we ought when we have
reafon, we may thence conclude, that
our Mind has not the Recitude it ought
. ' to
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to have. If we contemn and mertal-
ly hate a Perfon, by reafon of cerrain
Defe@s that we obferve in him, and
render not Juftice to his good and ex-
cellent Qualities, if endow’d there-
with; if we permit our felves to be
troubled by a too great Fear; if we
abandon our felves to an immoderate
Joy, or to an exceffive Sorrow, it can-

- not be faid that our Mind is in the ftaté

wherein it ought to be, that it has its
Re&itude and Uprightnefs. s
Cemcu carries this Moral a great way
further, and givesita Perfe@ion which;
in my Opinion, could never be expeée-
ed from thofe that have not been ho-
noured with Divine Revelation. He
fays, That it is not only neceflary to
obferve Moderation in general, as oft
as our Paffions are ftirred, but that al-
foin refpe of thofe which are the moft
lawful, innocent and laudable, we ought
not blindly toyield up our felves there-
unto, and always to follow their Moti-
ons ; it is neceffary to confult Reafon.
As for Example, Parents are oblig'd to
Lave one apother, Neverthelefs, as
) F3 their
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heir Amity ‘may be too weak, fo it
may be alfo teo firong ; and as to the
one and the other Refped, there is
doubtlefs an Irregularity. 1t is Juft
for a Child to love his Father; but if
a Father has any confiderable Defed,
if he has committed any great Favlt,
’tis the Duty of 2 Son to acquaint him
with it, and tell him what may be for
his Good ; always keeping a due Ref-
ped, from which he ought not to de-
part. Likewife, if 2 Son.is fallen in-
to any Sin, ‘tis the Duty of a Father
to Reprove him,. and give him his Ad-
vite thereon.: But if their Love is
Blind ; iftheir Love is a mere Paffion;
if it is Fleth -and Blood which make
them to A&, this Affe@ion is an Irre-
gular Affe@ion. Why 2. Becaufe it
digrefleth ‘from the Rule of right
Reafon. S N

We fhould  injure the Reader if we
fhould omit Speaking of the Emperor
Tao, whofe Elogy is Recorded. in the
Work that affords the matter of ours:
Never Man has more exa@ly pra@is'd
all thefe Duties, which have been pro-
- ' posd
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pos’d by Confucius’s Difciple than he.
1t may be faid, if his Pourtraicture isnot
Flatterd, that he had a. Difpofition
made for Virtue. He had a tender, but
magnanimous and well.difpofed Heart.
He Lovd thofe that he was oblig’d to
Love, but ‘twas without the leaft
Weaknefs. He, in a word, regulated
his Love, and all his Paffions, accor-
ding to right Reafon.

This Prince arrivid at the Empire
2357 years before Jefus Chrift, he
Reign'd an Hundred Years: But he
Ruld with fo much Prudence, Wif.
dom, and fo many Demonftrations of
Clemency and Kindnefs to his Subjecls,
thar they were the happiefl People of
the Earth.

Tao had all the Excellent Qualities
defireable in a Prince ; his Riches made
him not Proud ; his Extra@ion, which
was {o Noble and Illuftrious, puffed
him not up with Arrogancy. He was
Virtuous, Sincere,. and Kind without
Affe@ation, - His Palace, Table, Ap-
parel and Furniture difcoverd the
greateft Moderation that ever wasg
o | Fa | feen.

o
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feen. He delighted in Mufick, but it
was a Grave, Modeft, ‘and Pious Mu-
fick: he detefted nothing fo much as
‘Songs wherein Modcﬁy and Civility
were blemitht. Twas not a Caprici-
ous Humour that madc him diflike
thefe forts of Songs, -’twas the.defire
he had of rendering himfelfinall Things
pleafing unto Heaven *Twas not A-
varice that produc’d im him that Mode-
ration which he obferv’din his Table,
Apparel,. Furniture, and every thing
elfc; it was only the Love hebare to
thofe that were in waat, for he only
defigned to relievethem. ’Twas alfo
his great Piety, and that ardent Cha-
rity wherewith he burn'd, which made
him frequently to utter thefe admirable
Words. ' The Famine of my Peple is
my own Famzne. Mj Peoples Sin “is my
own Sin =
. In the Seventy Second Year of his
Reign he EleGted Xun as a Colleague,
who Govwern'd the Empire Twenty
Eight Yeéars with him: But what is
moft remarkable, and which deferves
the Praife and Applau(é of all Ages, i t;q
That
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That although he had a'Son, he de-
clar’d, that he appointed Xun, in whom
he had feen a great deal of Virtue, an
exa Probity, and judicious Condu&,
for his Succeflor.  And it being told
him, that his Son complain’d of his
Excluding him from the Succeffion to
the Empire,he made this anf ver, which
alone may be the Subject of an Bxcel-
lent Panegyrick, and render his Me-
mory Immortal. 7 bad rather my only
Son [how'd be Wicked, and all my People
Good, than if my Son alome was Good,
and all my People Wicked.

~ Confucius’s chief aim, as we have
declar'd, being topropofe his Do&rine
toKings, and perfwadethemtoit, be:
caufe he thought, that if he could in-
fpire them with the Sentiments of
Virtue, their Subjects would become
Virtuous after their Example; Cemcu
explaining this Do&rine ' expatiates
largely on the Duty of Kings.
He Principally applies himfelf to
Three Things : o .
‘1. To fhew that it is very impor_
tant that Kings behave themfelveg
L | wep
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well in their Court and Family, be-
caufe that their Ways and A&ions are
certainly imitated. * ‘

2. To perfwade them of the necef-
fity there is in general of acquiring
the Habit of Virtue, and of perform-
ing the Duties thereof inall places and
upon all Accounts. :

3. To engage them not to impoverith
the People, but to do all for their Good
and Eafe, '

As to the firlt Article, he makes
ufe of feveral Co{%itat-ions, which the
Book of Odes affords him. But be-
hold, in two Words, the moft confi-
derable part of his Difcourfe. I,
faith he, a Xing as a Father, tofti.
fies Love to his Children ; if a5 a
Son, be is Obedient to bis Father ;
if in quality of the Eldeff Som, be is
courteous to his younger Brethrem, and
lives peaceable with them,; if, as the
youngeft, he bas a refped and eficem
for the eldeft; if be kindly ufes thofe
that are in his Service g if be is chari-
table, efpecially to Widows and Or-
phans : If, I [ay, a King exallly ac-

quits
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quits bimfelf of all this, bis People will

imitate him, and every owe will be feen
to prallife Virtue throughout bis King.
dom. Parents will tenderly leve their
Children, and give them a geod 'Edu-
cation. Children will homour their
Parents, and render them due Obed;-
ence. The Elder will fhew Kindnefs
to their Tounger Brother, and the
Tounger will have a refpet and effeem
for their Elder, or for sther Perfons for
whom Good Manners requires that
they fhould have refpelt ; as, for ex-
ample, for Perfons advanc'd in Age.
In fine, thofe that bave Effates, will
maintain fome Widows, Orphans, and
Jome Sick Perfons: for there is nothing
that makes a greater Impreffion on the
Minds of People, than the Examples
of their Kings. - ‘

Asto the fecond Article, where Cenm-
cu exhorts in general to the Prz&ice of
Virtue, he alleges for a Principle this
Maxim, to which Chrift himfelf {eems
to refer all his Morality, Do te another
what you would they [bould do unto  you ;

and
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and do not unto another what you would
not fhould be done unto you,

Amongft thofein the midft of whom
you live, {ays Confucius’s Difciple, there
are fome above you, others inferiour to
you, and others that are your equals :
There are fome that preceeded you,
others that are to be your Succeflors ; .
you have them on yourRight Hand,
and on your Left. Confider, that all
thefe Men have the fame Paffions with
you, and that what you defire -they
thould do, or not do, untoyou, they
defire that you fhould do, or not do,
unto them. What you therefore hate
in your Superiours, what you blame
inthem, be {ure not to praétife towards
your Inferiours: And what you hate
and blame in your Inferiours, pradife
not to ycur Superiours. What difplea-
{cs you in your Predeceflors, efchew,
to give un Example to thofe that fhall
come after. And asin cafe that you
fhould happen to give them fuch an
Example, you would defire they fhould
not follow it {o you fhould not follow
the bad Examples of thofe that have

7 preceeded
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preceeded you. In fine, what you blame
in thofe which are on your Right Hand,
pra&ife not to thofe which areon your
Left; dnd what you reprehend in thofe
on your Left Hand, be fare not to pra-
&ife it to thofe that areon your Right.
Behold, concludes Cemcu, after what
manner we ought to meafure and re-
gulate all our Actions! Andif a Prince
thus exercifes himfelf, it will happen
that all his Subjects will be of one Heart
and one Mind, and that he will rather
be called their Father, than their Lord
and Mafter. ‘This will be the Meansto
draw down the Bleflings and Favours
of Heaven, not to fearanything, and
to lead a quiet and peaceable Life: For
in fine, Virtue is the Bafis and Founda-
tion of an Empire, and the Source from
whence flows whatever may render it
flourithing, “Twas upon this Confide-
ration thatan Ambaflador of the King-
dom of Cu returned this excellent An-~
fwer to a Nobleman of the Kingdom of
Cin, who z2sked him, Whether in his
Mafter’s Kingdom there were great Ri-
ches and Precious Stones? Nothingis

* - efteemed
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eficemed Precious in the Kingdom of Cu
but Virtue. A King of Ci returned almoft
the fame Anfwer. This Prince treat-
ing of an Alliance with the King of
Guei, and theKing of Guei demanding
of him, Ifin his Kingdom there were
Precions Stones ¢ he anf{wered, Zhat
there were mone. How ! reply’d this
King all in amaze, Is it poffible that tho
wy Kingdom be leffer tham yours, yet there
s found a Carbuncle whofe brightnef§ is
fo great, that it can enlighten fpace
eneugh for twelve Palanquins 3 and that
in your Kingdom, which is vafler than
mine, there are none of thefe Precious
Stones » I bave four Minifters, rejoins
the King of C#, who with great Prudence
Govern the Provinces I have committed
20 thew ; Behold my Precious Stones, they
can enlightes a thoufand Stadia.

Nor were the Men only of China fa-
mous for their Efteem of Virtue; there
were Women that have confider’d it as
a Jewel of infinite Value, and preferra=
ble to all Treafures. An Illuftrious
Queen named Kiam, who Reign’d Two

A - Hundred
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Hundred Years before Confucius, re-

claim’d her Husband from Senfuality

and Debauchery, by an AGion which

deferves to be Immortaliz’d. She fee-
ing that this Prince continually refor-

ted to the Paftimes of Debauchery, and

abandon'd himfelf to all forts of Plea-

fures, fhe one day plucke her Pendants

from her Ears, and laid afide all her

Jewels, and in this Condition went

to the King, and fpake to him

thefe Words with a fenfible Emotion,

Sir, is it poffible that Luxury and De-
bauchery are fo very pleafing to you > Tou
contemn Virtue ; but I efteem it infinite-
ly more than the moft precious Stomes.
She afterwards enlarged upon this Sub-
je&, and the A&ion and Difcourfe of
this Princefs toucht him fo ftrongly,
that he renounc’d his Extravagancies,
and gave himfelf up entirely to Virtue,
and the Care ofhis Kingdom, which
he Govern'd Thirteen Years with
great Applaufe,

In fine, as“the laft Article, Cemcu
reprefents to’Kings, that they ought
not to opprefs their People, either by

: Impofitions,
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Impofitions , or otherwife ; that to
davoid being fore’'d thereto, it is necefs
fary to chufe Wife, Faithful, and
Virtuous Mimifters, and confequently
not to admit into the management of
Affairs, thofe that are Unworthy, and
who by their Cruelties, Ambition and
Avaricé, can enly bring a vaft preju-
diceto the State. He thews them, that
they ought to leflen, as much as is
poffible the number of their Minifters,
and of all thofe that live at the publick
Expence ; to endeavoar to excite all te
Work, and fo to Order it, that thofe
who manageand disburfe the Treafure,
may do it with allthe Moderation ima+.
" ginable. Princes, adds he, ought ne-
ver to feek private Intereft ; they
ought only to look after the Interefts
of their People : To be Lov'd and
Faithfully Serv'd, they ought to con«
vince their Subjecs, by their Condud;
that they delign only to make them
Happy ; which they will never do, if
they heartily follow their particular
Interefts, if they opprefs and impoves
rith them. : L '
THE
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g was Publithed by his Grands
' Son Cafu. It Treats of divers
Things, butefpecially of that excellent
Mediocrity, which muftbe conftantly
obfervd inall Things, betweenthe too
much, and too little. Thus this Book
is Entituled, Chamyum, that is to fay,

THIS Second Book of Confacius

* The Perpetual Mean, 3 Mean conftantly

obferv’d. | |
o <] Confuciug
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Confucius Teaches at Firft, That all
Men ought to -love- {JH&-Mcdmcnr.
which they-ought to feareh after - w*th
an extream Care. He fays, that the
perfe& Man always keepsa juft Mean,
whatevcr fne unldgrtakes; _ but that the
kaed lways . fwetves. theréfrom,
* that he does too much, or not enough,
When the right Rea(oil fent from Hea-
ven, adds he, has once fhew'd a
Wife Man: gheMean Reovght tq keep,
he aftnrwards conforms all his A&ions
thereuntoy—at all times,—as well in Ad-
verfity as Profperity; he continyal-
ly -watches. ovef himfelf;, over his
Thoughts, over the moft fécret Mo-
tions of his Heart, always to {quare
kimfclf’ according te this juft Aviear;
which he will never lcfé fight of ; ibut
the wicked-being - not -reltrain’d,-dei-
“thet by Fear, Modelty, nor the Love
of Viftue, sheir extravagant' Paffions
do always carry theminto Extreams.
- ‘This Philofopher. cannot {ufﬁcxentl
admire this happy. Mediocrity; he looks
on it as -the fublime(t thing .in the
World as a thi mg moﬁ worthy of the
~ Love

S —
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Love and Employment of the higheft
Minds, as the fole Path of Virtue, He
complains, that there always have been
fo few Perfons that have keptit; he
diligently enquires afer the caufe
thereof. He fays, that asfor the wife
Men of the Age, they {light and con-
temn it, becaufé they imagine it be-
low their great Defigns, below their
Ambitious Proje@s; and that as for
dull Perfons they very hardly attain it
either by Reafon they underiland it
not, or becaufe the difficulty in ate
taining it aftonithes and difcourages
them: And all this, adds Confacius ,
happens for want of Examination ;
for if we diligently examin'd what is
good in it felf, we fhould find that all
Extreams are prejudicizl, and that
the Mean alone is alwa.}s Good and
Gainfal.

He herein particularly alleges the
Example of Xun the Emperor, He
cries out, How great was the Prudence
of the Emperor Xus > He was not fa-
tisfied in the Adminiftration of State.
Affairs, with his fingle Examination,

G 2 . with
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with his own particular Judgment dnd
Prudence ; He likewife confulted the
meaneft of his Subje@s. He ask'd Ad-
vice upen the leaft Things; and he
made it a2 Duty and Delight to weigh
the Anfwers that were given him, how
common fo ever they appeard. When
any thing was propos’d to him, which,
after a firi® Examinations he was con-
vinc'd was repugnant to right Reafon,
he acquiefced not, but with an open

Heart reprefented what was amifs in.

the Counfe] that was given- him. By
this means he made his Subje@s to
place a Confidence in him, and accu-
ftom themfelves freely to give him
Advertifements, from time to time.

As for the good and judicious Coun-

fels, he follow’d, magnified, and ex-
told them; *and thereby every one
was encourag’d, joyfully to declare his
Opinion. " But if, amongf(t the Coun=
fels that were given bim, he found
that {fome plainly contradi@ed others,
heattentively confider’d them, and after
having examin’d them, hc always took
a Mean, efpeciailly when it concern’d
the Publick Interefts, Con-
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Confucius here deplores the falfé Pru-
dence of the Men of his Time. It had
indeed, very much degenerated from
the Prudence of the Ancient Kings.
Thereis not, faith he, any Perfon at
prefent, whodeclares not, I have Pru-
dence, I know what is neceffary to be
done, and what is not. But becaufe
that now; Profit and particular Ad-
vantage are the only Objeds delight-
ed in, it happens that we think not on
the Evils which may thence enfue, on
the Perils to which this Gain and Pro-
fit expofe us; and that the Precipice
is not percejved by us, There are fome
that perfectly underftand the Nacure
and Value of Mediocrity, who chufe
it for their Rule, and fquare their A-
ctions thereby, but who afterwards,
fuffering themfelves to be overcome
by Sloth, have not the Power to per~
fit. To what end, in thefe forts of
Perfons, does the Knowledge and Re-
folutions they have formed tend to?
Alas! it was not thus with my Difci»
ple Hori; He had an exquifite difcern-
ing Faculty 3 He remark'd alf the Diffe,
- 63 rences
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rences that occurred in things ; He al-
ways chofe 2 Mean ; and never forfook
1le ‘

~ As for the reft, adds Confucius, ’tis
not a very eafie thing to acquire. that
Mediums which I fo mugh commend.
Alas! there is nothing {(Adifficult ; ‘tis
an Affair which requires great Paifis
and Induftry.  You will find Men ca-
pable of Governing happily the King-
doms of the Eirth. ~ You will fee fome
that will have Magnaminity enough to
refufe the moft confiderable Dignities
and Advaotages : There will be fome
alfo thdt will have Courage eilough to
walk on Naked Swords: But ybu will
find few, that are capable of keeping
ajuft Mean; That to arrive herear,
Art, Labouvr, Courage and Virtue are
requir'd. -

*Twas upon the Account of this Mo-
ral, thatonedfhis Dif¢iples, Who whas
of 2 Warlike and Ambitious Temper,
ask’d him, Wherein Valour ‘confifted,
and what it was neceffary to do to ob-
tain the Name of Valiant? Have Yyou
heard, fays Confucius, of the Valour of
‘ o ~ thofe.
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:horem the Sdtth,' or thofe that dwell
i the North, or rathet of the Valour
of my Difciplés;, ' who apply themfelves
to the fludy-of Witlom? To 2 mild-
1y in' the Education of Childrsn and
Difciples, to -be indulgent. to them ;
patiéntly to:béar their Difobedi¢nces
and Defels,i is" ‘that wherein the Va-
four of the Sofithern ‘People cotififts.
By this Valoﬁ{ they conquer theit vio-
lent TempeY, '"and fubmic their Paffi-
ons; ‘which-are - generally violent, to
Right-Reafon. "o lie down” couragl-
oufly'in théCani'p, to Yepole quictly, in
the midft of a terrible Army';'to fce g
thoufand Deaths before his Eyes, with-
out daunting ;' ‘not to be ‘difquieted,
but make a pleafure of thisTort of life :
Behold what 1-call the Valourof the
Northern Men ! But as gcnerally there
is'a great déal of Rathnefs in'all this,

and that offentjmes Mer' régulate not
themfelves -according to that Mean
which évery on¢ ought to feek aftér, ’tis
not this fort of Valour which I require

- of my Difciples. Behold What hts Cha-

raﬁér ought tobe! - ' o
G4 A
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A perfe Man (for infhort, theper:
fe& Men only can have a true Valour)
ought always to be bufied, in conquer-
ing himfelf. - He muft . fuic himfIf to
the Manners and Tempers of others ;
but he ought always to be Mafterof his
own Heart, and A&ions ; He muft not
fufer himfelf to be corrupted by the
Converfation, or Examples ofloofe and
effeminate Perfons ;he muft never obey,
till he has firft examined what is come
manded him ; He muft never imitate
others, without Judgment. Inthe midft
of fo many mad and blind Perfons,which
g0 at random, he muft walk aright,
and not incline to any Party ; This is
the triue Valour. Moreover, if this
very Perfon is called to the Magiftra-
£y, in-a Kingdom where Vertyeis con-
fidered,” and he changes not his Morals,
how great faever the Honours be, to
which heiis advanced ; if he there pre-
- ferves all the good Habits, which he

had when only a private Man ; if he

ermit not himfelf to be lead away with
Pride and Vanity, this Man is truly,
Yaliant'; 4b ! bowgreat is this I’elegﬂ}
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But if onthe contrary, he s ina King<
dom, where Virtue and Laws are con.
temn’d, and that in the Confufion and
Diforder which there prevail, he him-
felf is deprefled with Poverty, affli@-
ed, reducd even to the lofs of Life ;
but yet, in the midft of {6 many Mife-
ries, he remains conftant, preferves all
the Innocency of his Manners, and ne-
ver changes his Opinion: A4b! how
Great and Ilufirious is this Valour! In-

~ ftead therefore of the Valour of the

Southern or Northern Countries, I re-
quire, and expe@ from you, my dear
Difciples, a Valour of the Nature above-
’nontion’d. '

Behold fomething which Confucius
fpeaks, which is not lefs remarkable,
There are fome Men, faith he, which
furpafs the bounds of Mediocrity, by
affeing to have extraordinary Vir-
tues: They covet always to have fome~
thing marvellous in their AQions, to
the end that Pofterity may praifé and .
extol theh. Certainly, as for my flf,
1 fhall never be enamoured with thefe
gliteering Actions, where Vanitysayllg

clf-
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“Self-love have ever a greatcr thare than
Virtue.. I would only know and pra-
&ice whar it is neceflary to kuow and
practife every where. .

There are- four Rules, accbrding to
which theperfect Man ou,,,ht: to {quare
himfelf.

1. He himfe!f ouOht to pr..fhfe in
refpe of his Father, vha* he requires
from his Son.

2. In the Service of his Prmce, he is
oblig’d to thew the fame Fidelity, which
he demands of thofe t‘vat are under
him.

3. He mm’t a& in refpe of his elds

eft Brother, zficr the fame manner that

he would that his younger Brother
ihou d 2& towards him.

’ And laftly, He oughtto behave
htmﬁalf towards his Friends, as he de-
fires that his Friends fhould carry them-
felves tohim. The perfe& Man'con-
tinually acquits himfelf of thefe Dy-
ties, how common foever they may ap-

eat. If he happen to perceive thag
ge has done amifsin‘any thmg, he'is
not atre& till he has repatrd hxs Fault :

1
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If he finds that he has omitted 4ny con-
fiderable Duty, there is not any Vio-
lence which he does not to himfelf, per-
fe&ly to accomplith it. He is mode-
rate and referved 1in his Difcourfes ; he
{peaks with Circumf{pe&ion: If to him
occuis a great affluence of Words, he
prefumes not to expofgit, he reftrains
himfelf. Ina word, he isfo rigorous
a Cenfurer of himf(elf, that he is notat
reft when his Words correfpond not to
hisA&ions,and his A&tions to hisWords.
" Now the way, cries he, by which a
Man arrives at this Perfection, is a fo-
lid and conftant Virtue.

To this his Mafter’s Do&rine, Cufu
here adds a Moral worthy of their Me-
ditation, who have a defire to perfe@
themfelves. The perfe® Man, fays
this worthy Dif'ci(gle of fogreata Phi-
Tofopher, the perfect Man governs him-
{elf according to his prefent State, and
covets nothing beyond it. If he find
himfelf in the midft of Riches, he acts
like a Rich Man, but addiés not him-
felf to unlawful Pleafures ; he avoids
Luxury, detefts Pride, offends no Body.

If
S
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If he is in a poor and contemptible
State, he a&s as a poor and mean Man
ought to A& ; but he does nothing
unworthy of a Grave and Worthy
Man: If he be remote from his own
Country, he behaves himfelfasa Stran-
ger ought todo; but he is always like
himfelf. Ifhzisin Affli®ion and Ad-
verfity, he does not infolently affrong
his Deftinv, but as Courage and Re-
folution ; nothing can fhake his Con-
ftancy. If heis advancd to the Dig-
pitics of State, he keeps his Rank, but
never treats his Inferiours with Severi-
ty ; and if he fees himfelf below others,
he is humble, he never departs fromthe
Refpect he owes to his Superiours; bug
he never purcha{r: their Favour with
Flattery. He ufes his utmoft Endea-
vours to perfect himfelf, and exacts
nothing of others with Severity ; "Tis
upon this account that he exprefles na
“Difcontent or, Anger to any - Perfon,
If he life up his Eyes towards Heaven,
’tis not to complain, for that it has not
fent him Profperity, orto murmur, for
that it Afflicts him : I€ he looks down
. {0

-
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towards the Ground, ’tis not to re-
proach Men, and attribute the Caufe
of his Miferies and Neceflities unto
them ; ’tis to teftifie his Humility, that
is to fay, that he is always contented
with :his Condition, that hedefires no-
thing beyond it, and that with Submif~
fion, and an even Spirit, he expects
whatever Heaven fhall Ordain con-
cerning him. Thus he rejoiceth in 2
certain Tranquillity, which may well
be compar’d to the top of thofe Moun-
tains, which are higher than the Re-
gion where the Thunder and Tempefts
are form’d. S

In the Sequel of this Book, he Dif-
courfes of the profound Refpect which
the ancient Chinefes, and efpecially the
Kings anod Emperors, had for their
Parents, and of the exa& Obedience
which they paid them. If aKing,
faid they, Honcurs and Obeys his Fa~
ther and Mother, certainly he will en-
deavour to excite his Subje@s to follow
his Example; for briefly, a Man that
loves Virtue, defires that all others
fhould likewife efteemit, efpecially if

it
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it is his Intere(t that they fhould be Vir-

tuous : Now ’tis of great importance

toaKing,. that his Subjects do love Vira
tue and praé&ife it. Indeed, how can
he hope tobe obey’d by his Subje@s,
ifhimfelf refufes to Obey thofe that gave
him Life. After all, if a Prince de-
fires to bring his Subjcéts to be Obedi-
ent to -their Parents, he muft thew
Kindnefs towardsthem, and treat them
with that tendernefs which Fathers
have for their Children; for . we wil-
lingly imitate thofe whom we Love,
and of whom we think we are Belov'd.
But if this Prince, by his Condu@; ex-
cites his Subjects to give Obedience to
their Parents, and afterwards Obey
him, as their common Father, moit
certainly they will Obey Heaven, from
whence Crowns and Empires do come
Heaven, which is the Soveraign Fa-
ther of all. And what will be the efs
fect of this Obedience 2 It will happen
that Heaven will diffufe its Bleflings on
~ thofe that fhall thus well acquit them-
felves. It willabundantly recompence
fo admirable a Virtue, it will make
o Peace
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Pesce and Concord every. where to

- Reign; fo that. the King and his Sub-

je¢ts will feem as one fingle Family,
where the Subje@s Obeying their King,
dstheir Father, apd the King Loving his
Subje@s as -his Children, they will all
lead, -asin a fingle, but rich, magnifi
ceat, regular, and convenient Houfe,
the happieft and moft peaceable Life
imaginable, .
To return to Confucius ; as he knew
that the Examples of Kings made a
great impreflion- on Mens Minds, fo
he propofes that of the Emperor Xupn,
in refpe@ of the Obedience which
Children owe to thejr Parents.  0b,
how great has the Obedience of this Em-
peror been ! crys Confucius. Thus, con-
tinues he, . if he has obtain’d from Hea-
ven the Imperial Crown, ’tis the Re-
compence. of this Virtue, ’Tis this
Virtue that procured him fo many Re-
venues, thofe immenfe Riches, and
vaft Kingdoms, which are only limited
by the Ocean. "Tis this Virtue that has
render’d his Name fo Famous through-
outthe World. In fine, I doubt not
' but
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but that long and peaceable Life, which
he enjoy’d, ought to be confider'd ds a
Recompence of this Virtue. To hear
this Philofopher {peak, would it dot
be faid, that he hath read the Deca-
logue, and underftood the Promife

~ which God has there made to thof¢ that

Honour their Father and Mother. But
if, by what Confucius declares, it {eems,
that the Decalogue was not unknown
tohim, it will rather feem that he
knew the Maxims of the Gofpel, whent
we fhall fec what he Teaches concern-
ing Charity, which he fays it is necef~
fary to have for all Men.

 That Love, faith he, which itisre-
quifite for all Men to have, is not a
Stranger to Man, ’tis Manhimfelf; or,
if you will, ’tis a Natural Property of
Man, which dicates unto him, that
he ought generally to love all Men.
Neverthelefs, above all Men'to love his
Father and Mother, is his main and
principal Duty, from the pradice of
which he afterwards proceeds, as by
degrees, to the practice of that Unis

verfal Love, whofc object is all Man
, kind,
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kind. °Tis from this Univerfal Love
that diftributive Juftice comes; that
Jufticé, which makes us to render to
every one his Due, and more efpecially
to cherifhand honour Wife and Up-
right Men, and to advance them to the
Dignities 4nd Offices of State: Tha¢
difference, which is between tlie Love
we have for our Parents, and that we
have for others, between the Love wé
bear to Virtuous and Learn¢d Men,
and that we bear to thofe which have
not {o muck Virtue or Ability; that
difference, I fay, is as it were a Har-
mony, a Symimetry of Duties, which
the Reafon of Heaven has protected,
and in which rothing muft be Changed.

For the Conduct of Life Corfucins
propofes Five Kules, which he calls
Univerfal. )

The Firft Regards the Juftice thaé
ouglit to be practisd between a King
and his Subjects.

The Second Refpects the Love that
ought to be between aFather and his
Children. ,
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The Third Recommends Conjugak
Fidelity to Husbands and Wives.

‘The Fourth concerns the Subordina«
tion that ought to appear between El-
der and Younger Brothers.

_ The Fifth  obliges Friends to live in
Concord, in.great Unity, and mutual
Kindnefs. 4 S
_ Behold, adds he, the Five General
Rules, which every ane ought to ob.
ferve bebold, asit were, the Five Pub-
lick Roads,by which Men ought to pafs.
But after all we cannot obferve thefe
Rules, if thefe Three Virtues are want-

ing, Prudence, which makes us difs -

cern Good from Fvil, Univerfal Love,
which makesus love all Men, and that
Refolution which makes us conftantly
to perfevere in the Adhefion to Gaod,
and Averfion for Evil. But for fear
- Jeft fome fearful Perfons not well verft
in Morality fhould imagine, that it is
impoffible for them to acquire thefe
Three Virtues, he affirms, that there is
no Perfon incapable of acquiring them ;
that the Impotence of the Manis vo-
luntary. How dull foever a Man is,
fhould
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fhould he, fays he, be without any
Experience, yet if he defires to learn,
and grows not weary-in the Study of
Virtue, he is not very far from Pru-
dence. Ifa Man, although full of
Self-love, endeavours to perform good
Ac&ions, behold him already very near
that Upiverfal Love, which engages
him to do good toall. Infine, ifa
Man feels a fecret Shame, when he
hears impure and unchat Difcourfes ;
if he cannot forbear Bluthing thereat,
he is not far from that Refolution of
Spirit, which makeshim conftantly to
feek after Good, and tohavean Aver-
fion for Evil. S

After that, the Chinefe Philofopher
has Treated of thefe Five Univerfal
Rules, he propofes Nine particuiar ones
for Kings, becaufe that he confiders
their Condud, as a publick Source of

- Happinefs or Mifery. They are thefe ;

1. A King ought inceffantly to la-
bour to-adorn his Perfon with all forts
of Virtues.

2. He ought to Honour and Cherith
the Wife and Virtuous. -

H 2 3. He



84 'The Morals of Confucius,

3. He ought to Refpe@ and Love
thofe that gave him Birth.

4. He ought to Honour and Efteem
thofe Migifters that diftinguifh them-
felves by their Ability, and thofe which
‘Exercife the principal Offices of the
Magiftracy. ‘

5. He ought to accommodate him-
{elf, as much as it is poflible, to the
Sentiments and Minds of other Mi-
nifters, and as for thofe that have lefs
confiderable Employs, he ought to con.-
fider themas his Members.

6. He ought to Love his People, even
the meaneft, as his own Children, and
to fhare in thevarious Subje&s of Joy
or Sorrow, which they may have.

7. He ought ¢o uf¢ his utmoft to
bring into his Kingdom f{everal able
Artificers in all forts of Arts, for the
advantage and conveniency of his Sub-
jeis. ‘

8. He ought kindly and courteoufly
toreceive Strangersand Travellers, and
fully to protect them.

9. Laftly, he ought tenderly to love
the Princes, and great Men of his Em-
pire,
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pire, anghjo heartily to Study their In. -
terefts, that they may love him, and
be ever Faithful to him. .

Rightly to underftand the Morals of
Confucius, it is here neceflary to fpeak
one Word congerning the diftinction .
which he makes between the Sgint and
Wife. ‘To the one and the other he
attributes certain things in common :
But to the Saint he gives fome Quali-
ties and Advantages,which he fays, that
the Wifehas not. He fays, that Rea-
fon and Innocence have been equally
communicated to the Wife, and to the
Sgint, and likewife to all other Men ;
but that the Sain¢ has neverin the
leaft declin’d from right Reafon, and
has conftantly preferv’d his Integrity;
whereas the Wife has not always pre,:
fervid it, having not always followed
the Light of Reafon, becaufe of feveral

‘Obftacles he has met with in the Pra-

ctice of Virtue; and efpecially, by
Reafon of his Paffions, whereunto he
isa Slave. Sothatit is neceffary, that
he does his utmoft, that he ufe great
Pains and Endeavours, to put his Heart

H3 ig
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in a good Pofture,” and to govern him-
felf according to the Light of Right
Reafon and the Rules of Virtue.

Cufx Reafoning hereon, the better to
illuftrate his Mafter’s Do&rin€é, com-
pares thofe that have loft their firft In-
tegrity, and defires toregainit, tothofe
wither’d and almoft dead Trees, that
notwithftanding. have, in the Trunk
and Roots, a certain Juice, a certain
Principle of Life, which makes them
caft forth thoots. If, faith he, we take
care of thefe Trees, if we Cultivate
them, Witér them, and Prune off the -
dead Branches, it will happen that this
Tree will re-affume its former State.
After the {ame manner, although one
has loft his firlt Integrity and Inno-
cence, hé need only excite the Good
that remaids, ufe Pains and' Induftry,
and he will Infallibly arrive at the
higheft Virtue. This laft State, faith
Gufu, this State of the Wife is called
Giantao, that is to fay, The Road and
the Reafon of Man, or rather, the way
which leads to the Origine of the firft
Perfection. And the State of the Sainz

Lk K : : is
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is called Tiemtao, that is to fay, 7h
Reafon of Heaven, or the Firft Rule
which Heaven has equally diftributed
to all Men, and which the Saints have
always-obferv’d, without turning either
on the Right Hand, or on the Left. "

As Rules do in brief contain the prin-
cipal Duties, and that we may eafily
retain them, Confucius gives Five to
thofe that defire to chufe the Good and
adhere thereto. - '

1. Itis neceflary, after an exa and

extenfive manner, -to know the Caufes,
Properties, and Differences of all
Things. :
- 2. Becaufe that amongft the Things
which are known, there may be fome
which are not perfe@ly kaown, it is
neceflary carefully to examine them, to
weigh them Minutely and in every
Circumftance, and thereon to confult
Wife , Intelligent and Experieac’d
Men.

3. Although it feems that we clearly
apprehend certain Things, yet becaufe
it is eafie to tranfgrefs, through Preci-
pitancy, inthe toomuch, ‘or too little,

H 4 it
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88 The Mord)s of Confucius,

itis neceffary to Meditate afterwards
in particular, on the things we believe
we kaow, and to weigh every thing

by the weight of Reafon, with all the

attentivenefs of Spirit, and with the

utmoft exactnefs, whereof we are ca-

pable. :

4. It is neceflary to endeavour, not
to apprehend Things after 3 confufed
manner, it is requifite to have fome clear
Tdeas thereof, fo that we may trily
“dif¢ern the Good from the Bad, the
True frqm the Falfe.

5. Laftly, after that we fhall have
obferv'd all thefe Things, we muft re-
duce to A&ion, fincerely and conftant-
ly perform and execute, to the utmoft
of our Power, the good Refolutions
which we have taken. ‘ .

We cannotbetter conclude this Book,
than with thefe Excellent Words of

Cufu : Take heed, faith he, how you

A&, when you are alone. Although
you fhould be retired into the moft So-
litary, and moft Private place of thine
Houfe, you ought to do nothing,where-~
of you would be gtham’d if you were

L 3 in
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in Company orin Publick. Have you
& defire, continues he, that I fhould
fhew you after what manner he that -

'has acquird fome Perfe@ion governs

himfelf. Why, he keeps a continual
watch upon himfelf; he undertakes
nothing, begias nothing, pronounces
no Word, whereon he has not medita-
ted. Before he raifes any Motion in
his Heart, he carefully obferves him-
fclf, herefle@s on every tliing, he exa-
mines every thing," he is in a continual
Vigilance.” "Before he Speaks he is fa-
tisfied, that what he is about to utter
is True and Rational, and he thinks
that he cannot reap a more pleafané,
Fruit from his Vigilance and Examina.|
tion, than to accuftom himfelf Cir-
cumfpeétly and Wifely to govern him-
felf, in the Things which are geithe:;t

feen nor known by any. ‘ ;

L B i A
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COLLECTION
Out of

Conﬁccm.r s Works. :

The THIRD BOOK.

another Character than the two

former, as to the Method and
Expreflions; but in the Ground it con~
tains the fame Moraljty. ’Tis a Con-
texture of {everal Sentences pronounc’d
at divers times, and at feveral Places,
by Confucius and his Difciples. There-
fore it is entituled Lun Tu, that is to fay,
Difcourfes of feveral Perfons that Reafon
apd P "hilofophize together.

Ct)nfuciw’s third Book is quite of

In
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~In the firft place thereis reprefented
a Difciple of this famous Philofopher,
who declarcs, thathe fpent not a Day
wherein he render’d not an account to
himfelf of thefe three things.

1. Whether he had not undertaken
fome Affair for another, and whether
he manag’d and followd it with the
fame Eagernefs and Fidelity as if it had
been his own Concern

2. If when he has been with his
Friends, he has difcours'd them fin-
cerely, if he has not fatisfied himfelf
with fhewing them fome flight appea-
rance of Kindnefs and Efteem. -

" 3. Whether he has meditated on his
Mafter’s Dofrine ; and whether after
having meditated on it, he hasusd his
utmoft Endeavours to reduce it to-pra-
Gice. :

Afterwards appears Confucius, giving
Leflons to his Difeiples. He tells them,
that the Wife ought to be fo occupied
with his Virtue, that when héis in his
Houfe, he ought not to {eck his Con.
veniency and Delight ; That when he
nndertakes any Affair, he ought to be

' - diligent
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diligent and exa&, prudent and confi-
derate in his Words, and that though .
he haveall thefe Qualities, yet he ought
to be the Perfon in whom he ought
leaft to confide; he,whom he ough¢
Ieaft to pleafe : That in 2 word, the
Wife-Man, always diftrufting himfelf,
ought always to confult thofe, whofe
Virtue and Wifdom are known unto
him, and to regulate his Condu& and
A&ions according to their Counfels
and Examples. N
What think you of a Poor Man, fays
ane of his Difciples to him, who being
able to extenuate and diminifh his Po-
verty, through Flattery, refufes to ac-
cept this Qffer, and couragioufly main-
tains, that none hut Cowards and
low-fpirited Men do flatter } What
think you of a Rich Man, who not-
withftanding his Riches, isnot proud 2
Ifay, replies Confuciys, that they are
both praife-worthy, but that they are
not to be confiderd, as if they were
arrived at the higheft degree of Virtue,
He that is poor, ought to be chearful
and content in the midft of his Indi-
fie midly ‘gence 7
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‘gence : Behold wherein tlie Virtue of
the Poor Man confifts ; and he that is
Rich, ought to-do good toall : He that
isofa poor and abje@ Spirit; does good
only to certain Perfons ; certain Paffi-
ons, -certain particular Friendfhips
caufe him’to aé¥; his Friendfhip is in-
terefted : He défperfes his Wealth only
with a profpe& of reaping more than
he fows; he feeksonly hisown Inte-
reft : But the Love of the Perfe& Man
is an univerfal Love, a Love whofe Ob-
ject is all Mankind. A Souldier of the
Kingdom of C;, faid they unto him, loft
his Buckler, and having a long time
fought after itin vain, he at laft com-
forts himfelf, upon he Lofs he had
{uftain’d, with this Refle@ions A4 Sosle
dier bas loft bis Buckler, but a Souldier
of our Camp has found it, he will ufe it.
It had been much better {poken, re-
plies Confucius, if he had faid, 4 Man
bas loft bis Buckler, but a Man will find
¢, thereby intimating, that we ought
to have an Affe@tion forall the Men of
the World.

Con:
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Loxfuciyr had a tender Spirit, as may
be judg’d by whar we have faid, but
it was great and (ublime. The Ancient
Cbinzfes Taught, that there were Two
Gods which prefided ‘in their Houfes,
the one called Noao, apd the other Cao.
The firlt was refpe@ed as the Tutelar
God ofthe whole Fatmily, aad the
Lat was onlv the God of the Fire-
Hearth. Neverthelefs, although the
laft of their Genius's was very much
Joferiour to the firft ; yet to him were
, render’'d greater Honours than him

that had all the Domeftick Affairs uan- -
der his Proteion: Aand there was a
Proverb which imply'd, That it was
better to feek the Proteltion of Cao,
than of Noao. As this Preference had
fomething very Singular; and feem’d,
ig fome mealure, cven to encounter
thofe which were promoted to Gran.
- deurs in Princes Courts. Confucius be-
ing in the Kingdom of Guez, and meet-
ing one day with a Prxfet, which had
great Authority in this Kingdom, this
Minifter puff'd up with the greatnefs
of his Fortune, fuppofing that the Phi-
lofopher
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{olopher defign’d to procure fome Fa.
vour from the King, demanded of him,
by way of Merriment, the meaning of
this Proverb, fo frequent in every ones
Mouth, It is better to feck the Protelfi-
on of Cao, than of Noao. Confucius,
who prefently perceivid, thatthe Prz-
fet gave him to underftand , by this.
Queftion, that he ought to addrefs him-
felf to him, if he would obtain his Re-
quieft from the King his Mafter; and
who at the fame inftant made this Re=
fle@ion, that to gain the good Will of
a Prince’s Favourite, it is neceffary to
offer Incenfe even to his Defe@s, and
to force ones felf to Compliances, un-
worthy of a Philofopher, plainly told
him, That he was wholly differing from
the Maxims of the Age; that he would
not addrefs himfelf to him, with any
addrefs he wanted, to fhew him that
he ought todo it; and at the fame time
to Advertife him, that though he fhould
Anfwer his Queftion, according to his
Defire, he could reap no benefit there-
by, hetold him, That he that bad Sinn'd
againft Heaven, [hould Addrefs bimfelf
' only
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only to Heavén. For he adds, 2o whon

“can he Addrefs himfelf to obtain the
Pardon of bis Crime, [ecing that there is
wot any Deity above Heaven.

Confucius Recommends - nothing o
much to his Difciples as Clemency and
Courtefi¢; always grounded upon this
Maxim, That we ought to Love all
Men. And to make them bétter to ap=

‘prehend the Truth of what he faid,
he made 4n Inftanée of Two'Illuftrious
Princes, that were diftinguifh’d for this
very thing in the Kingdom of Chuco &
Thefe Princes, faith he, weré¢ fo mild
and courteous, thatthey eafily forgot
the moft hainous Irdjuries, and horriblé
Crimes, when the Offenders fhew’d
any fign of Repentance. They beheld
thefe Criminals, though worthy of the
fevereft Punithments, as if they had
been Innocent ; they not only forgot
their Faults, but by their Carriage,
made even thofe that had committed
them, infome meafure to forget them,
and lofé one part of the Difgrace,
which remains after great Lapfes, and
which can-only difcourage in the way
of Virtue. One
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“One of this Philofopher’s great de-
figns being to form: Princes to Virtue;
and to teach the Art of Reigning hap-
pily, he made no difficulty of Addref=
fing himfelf dire@ly to them, and of
giving them Counfel. A Prince, faid
he one day to 2 King of C« called
Timcum, A Prince ought to ‘be mode-

‘rate, he ought not to contemn any of

his-Subje&s, he ought to Recompence
thofe that deferveit. There are fome
Subje&s that he ought to treat with
Mildnefs, and others with Severity;
there are {ome on"whofe Fidelity he.
ought to Rely, butthereare fomealfo’
whom he cannot {ufficiently Diftruft,

~ Confucius would -have Princes defire
nothing that other Men . with for, al-

- though they are fometimes good

Things, which it {eems they might
defire without Offence ; he would have
them to Trample, as I may fay, upon
whatever may make the Felicity of:
Mortals upon Earth; and- efpecially to
look upon Riches; Children, and Life
it felf, astranfient Advantages, and
which: confequently cannot make the

| Felicity
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Felicity of a Prince. ‘The Emperor
Tao, fays this Philofopher, govern’d
himfelf by thefe Maxims, and under
the conduof fogood a Guide, hear-
rivd at a Perfe@ion, whereunto few
Mortals can attain; for it may be faid,
that he faw nothing above him but
Heaven, to which he was entirely con-
formable. This incomparable Prince,
adds he, from time to time vifited the
Pravinces of his Empire ; and as he -
was the Delight of his People, being
met one day by a Troop of his- Sub-
jes ; thefe Subjes,after having called-
him their Emperor and Father, and af«
ter haviog teftified theirexceeding Joy
- at the fight of {o great a Prince, cry’d
out with a loud Voice, to joyn their: .
Withes with their Acclamations, Les:
Heavesn beap Rickes upon thee ! Let it
grant thee a muwmerous Family ! And les
it wot [natch thee from thy People, till'
thou art fatisfied with Days. No, re.
plys the Emperor, fend up other Peti-
tions to Heaven. Great Riches produce
grear Cares, and great Inquietudes; A
mumerous Progeny produces great Fears )
'  And
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And a ling  Life is generally a Serits of
Misfortunes. There are” found few
Emperors like to Tao, ctys Gonfucius
after this. ‘ _

That which generally occafions
trouble to Kings, that, which in fome
meafure, redoubles the weight of the
Burden aanext to their Crown, is eithet
the few Subjeds over which the
Reign, or the little Wealth whic
they poffe(s. Forin Brief, all Kings
are not great, all Kings have not vaft
Dominions, and exceflive Riches. But
€onfucius is of Opinion, That a King is
too Ingenious to torment himfelf, when
thefe Refletions are capable of caufing
the leaft trouble in him. He fays,
*That a King has Subje&s enough, when
his Subjeéts are Contented ; and that
his Kingdom is Rich enough, when
Peace and Concord flourith theres
Peace and Concord, faith this Philofo-
pher, Arethe Mothers of Plenty.

In fine, Confucius, in Speaking of
the Duties of Princes, teaches, That
it is fo neceflary for a Prince to

be Virtuous, that when he is other-
’ . Iz wife,
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wife, 2 Subje@ is oblig'd by the Laws
of Heaven, voluntarily to banifh
himfelf, and to féeck another Country.
He fometimes complains of the dif-
orders of Princes; but the great Subject
of his Complaints, is, The Extrava-
gancies of private Men. He bewails
the Morals of his Age ; he fays, That
he fees almoft no Body that diftin-
guithes himfelf, either by Piety, or
fome extraordinary Quality; that e~
very One is corrupted, that every One
is deprav’d, and that it is amongft the
Magiftrates and Courtiers chiefly that
Virtue is negleCted, It is true, that
Confucius feems to extend Things be-
yond Reafon. Indeed, ’twas not much
for this Philofopher, when in a Princes
Court e found but ‘Fen or Twelve
Perfons of .an extraordinary Wifdom,
to cry out, O Temporaj O Mores! Un-
der Vuvam's Reign, there were Tenm
Men of a Confummate Virtueand Suf
ficiency, on whom this Emperor might
repofe all the Affairs of the Empire ;
'Yet Confucius exclzims againft fo fmall
& number, faying, That great En-
L dowments,
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dowments, Virtue, and the Qualities
of the Spirit, are Things very rarein
his Age. He had made the fame Com-
plaints in refpect of of the Emperor Zan,
the Firft of the Family of Chew, although
this Prince had then five Przfe@s of
whofe Merit fome Judgment may. be
made by the Hiftory of one of thefe
Minifters, whofe Name was Tu. '

This Wife Minifter had reader’d his
Memory immortal amongft the Cb:.
nefes, not only becaufeit was he that
invented the Secret of ftopping or di-
verting the Waters that overflow’d the
whole Kingdom, and which made it
almoft uninhabitable, but becaufe that
being an Emperor, he alwayslivid like:
a Philofopher. He was of an Iluftri-
ous Family; for he could Name fome
Emperors of his Anceftors: But if by
the Decadency of his Houfe, he was
fall'n from the Pretenfions he might
have to the Empire, his Wifdom and

Virtue acquir'd him what Fortune had

refus’d to the Nobility of his Extra®ion,
The Emperor Zun fo throughly ua-
derflood his Defert, that he aﬂocizt.cd

. him
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him to the Empire: And Seventeen
Years after, he declard him his Law-
ful Succeflor, evento the Exclufion of
his own Son. Tu refus'd this Honour,
but as he vainly deny’d it, and that
his Generofity might not fuffer, in the
prefling Solicitations that were made
him on all hands, he withdrew from
the Court, and went tof{eek a Retreat
in a Cell: But not being able fo well
to conceal himfelf, as to remain
undifcoverd in the Rocks of his Soli-
tude, he was forceably advanc’d to the
‘Throne of his Anceftors. Never Throne
was more eafie of Accels than this
Prince’s, never Prince was more Affa-
ble. It is reported, that he one day
left his Dinner Ten times, to perufe the
Petitions that were prefented him, or
to hear the Complaints of the Diftref-
fed: And that he ordinarily quitted
his Bath, when Audience was deman-
ded of him. He Reigned Ten Years
with fo much Succefs, with fo.much
Tranquillity, and in fuch great abun-
dance of Things, that of this Age
itmay be truly faid, Thatitwas a
- Golden
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Golden Age. Tu was an r1oo Years
old when he Died; and he Died as he
had Livid: For preferring the Intereft
of the Empire before that of his Fa-
mily, hewould aot let his Son fucceed
himy he gave the Crown to one of his
Subjets, whofe Virtue was known
unto him.' A Prince, doubtle(s, is
happy, whea ‘he can fometimes dif-
charge himfelf of the Cares which
throw and prefs him, on fach a Mini-
fter; and Zusonly couldbe o, feeing
that he at onk time had Five, all wor-
thy of being Seated on the Throne,
Butthis Number was not great enough
for Confucius, 'tis what made him to
grieve, -

~ Confacius fays, that a Prince ought
never to accept the Crown tothe Pre-
judice of his Father, how unworthy
{oever his Father might be thereof;

~ That it is one of the greateft Crimes
- ‘whereof a Prince can be Guilty; and

this occafion’d him to relate two little
Hiftories, which Suit admirably to his

T4 | Limcam,
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 Ljmcum, {ays this Philofopher, was
a King of Guei, who was twice Mar-
ried. As Chaftity, is not-alwaysthe
Portion of Princefles, the Queen had
unlawful Familiarities with one of the
‘Nobles of his Court ; and . this nat be-
ing fo privately manag'd,. but one of
Limcum's Sons by his firlt Wife came
to the Knowledge of‘it,- .this. young
Prince, jealous of his Father’s Honour,
fo highly refented it, that he defign’d
to kill the Queen, which.he concealed
not. The cunning and guilty Prin-
cefs, who faw her felf detected; and
who had agreat Influence .over her.an-
cient Spoufe, alleg’d: fuch plaufible
Reafons,  to make him beleive her In-
nocency, that this poor Prince, fhut-
ting his Eyes againtt the Truth, ba-
nifh’d his Son: But as Children are nog
culpable for their Fathers Crimes, he
kept Che with him : He was the Son
of this difgraced Prince. . Limcum died
{oon after. The People recalled the
Prince whom the Queens Debaucheries
had banifht ; and he went to receive
the Crown, but his vicious Son oppos'd

| | him,
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him, alleging ‘that his Father was a
Parricide : He rais’d Armies againft
him, and was proclaim’d King by the
People. - :
The Sons of a King of Cucho, conti-
nues he, follow’d not this way: Be-
hold amemorable Example. ThisKing,
whofe Hiftory we fhall relate in two
Words, had three Sons: And as Fa-
thers have fometimes more tendernefs
for their youngeft Children, thaa for
thereft, he had {o much for the laft

- which Heaven had given him, that
.{fome days before his Death, he ap-

pointed him for his Succeflor, to the
-Exclufion of his other Brothers. This
Procedure was fo much the more ex-
traordinary, as it was contrary to the
Laws of the Land. The People thought
after the King’s Death, that they might
endeavour, without any crime, toad-.
vance the eldeft of the Royal Family on
the Throne. This was executed asthe
People had proje@ed it ; And this A-
&ion was generally approved. There
‘was none but the new King, who re-
mémbering his Fathers dying Words,
o ‘ refufed
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refufed to confent. This Generous
Prince took the Crown that was pre-
fented him, putit on his younger Bro-
ther’s Head, and nobly declar’d that he
renounc’d it, and thought himfelf un-
worthy of it, feeing that he had beea
excluded by his Father’s Will, and that
his Father could not retra what he
had done, The Brother, touch’d with
fuchan Heroick A&ion, conjur’d him
the fame moment, not to oppofe the
Inclination of all the People, who de-
fird him to Reign over them. He al-
leged that it was he alone, that was
the lawful Succeffor to the Crown,
which he contemned ; That their Fa.
ther could not violate the Laws of the
State; That this Prince was overtaken
with a too great Fondnefs, and that in
aword, it in fome meafure belonged
to the People to redrefs the Laws of
their. Kings, when they were not juft,
But nothing could perfwade him to a&
contrary to his Father’s Will. Between
ghefetwo Princes, there was a Jandable
Conteftation ; neither would accept
the Crown - And they, feeing tpatéhig
: ' - Lon-
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Conteft would continue a long time,
withdrew from the Court;and wereVan-
quith’'d and Vicorious together, they
went to end their Days in the repofe of
a Solitude, and left the Kingdom to
their Brother. Thefe Princes, addshe,
fought after Virtue ; but they fough: it
not in vain, for they found it. o,

He frequently relates fhort Hiftories -
of this Nature, wherein an Heroick
Generofity is every were feento dif-
cover it felf. The Women amongft
the People, and even great Princefles,
are therein obferv'd rather to chufe
Death, and that with their own Hands
than to be expofédto the Viclences of
their Ravithers. The Magiftrates are
there feen to quit the greateft Employs,
to avoid the Diforders of the Court ;
Philofophers to cenfure Kings upon
their Throne, and Princes who make
no difficulty to die to appeafe the

" Anger of Heaven, and procure Peace

to their People.

After this Confucius thews how the
Dead ought to be buried ; and as this
was performyd in his time with 2 g‘rieai'

ea
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deal of Magnificence, {o in Funeral
Pomps he blames whatever feems like
~ .Ofltentation, and reproves it after4 fe-
vere manner. Indeed one of his Dif-
ciples being dead, and this Difciple
being buried with the ufual Magnifi-
cence, he cryed out when he knew it,
When my Difciple was alive, he refpect-
‘ed me as bis Fatber, and Ilook'd upon
bim as my Son : But can I now- behold
bim as my Son, fince be bas been buried
like other Men? - '

He prohibits the bewailing the Dead
with excefs ; and if, conftrain,d by his
own Grief, he fhed Tears for this very
Difciple, he confefled he forgot him-
{elf ; Thatin Truth, great Griefs have
no Bounds, but that the wife Man
ought not to be overcome with Grief ;
“That it is a Weaknefs, ’tis a Crime in
him. '

He gives great Praifes to fome of his
Difciples, who, in the mid{t of the

reateft Poverty, were content ‘with
their Condition ; and accounted as
reat Riches the Natural Virtues they
%ad received from Heaven, .

He
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He declaims againft Pride, Self-Love,
Indifcretion, and againft the ridiculous
Vanity of thote that affe& to be Ma-
fters every where; againft thofe Self-
Conceited Men, who momentarily
cite their own A&ions ; -and againft
great Talkers; and drawing afterwards
the Pourtrai¢ure of the wife Man, in
oppofition to what he has dilcoursd,
he fays, that Humility, Modefty, Gra-
vity, and Neighbourly AffeG®ion, are
Virtues which he cannot one moment
negle@, without departing from his
Chara&er. L L

He fays, that a good Man never af-
flics himfelf, and fears nothing ;' that
he contemns Injuries, credits not Re-
proaches, and refufes even to hear Re-
ports. ) o

He maintains, that Punithments are
too common ; that if the Magiftrates
were good Mean, ‘the wicked would
Conform their Life to theirs, and that
if Princes would only advance to Dig-
nities, Perfonis diftinguith'd by their
Honefty, and exemplary Life, every
one would apply himfelf unto Virtue,

s o beo
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becaufe that Grandeur being that
which all Men Naturally Defire, every
one willing to poffefs it, would en-
deavour to render himfelf worthy
thereofi o

He would have us avoid Idlenefs; to
be ferious, and not precipitate in our
Anfwers ; and that fetting our felves
above every thing, we fhould never
be troubled, either that we are con-
temn’d, or not known inthe World.- -

He compares Hypocrites to thoft
lewd Villains, who the better to con-
ceal their Defigas from the Eyes of
Men, do appear Wife and Modeft in
the Day time, and who by the favour
of. the Night, do Rob Houfes, and
commit the moft Infamous Robberies.

He fays, That thofé that make their
Belly their God, never do any thing
worthy of a Man ; that they are rather
Brutes than Rational Creatures : And
returning to the Conduét of the great
Ones, he very well Remarks, That their
Crimes are always greater than the
Crimes of other Men.  Zam, the laft
Emperor of the Family of Ches, fays

Confucius
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Confucius on this occafion, had a ver
irregular Conduc. Buthow irregular
foever his Condu@ was, the Diforders
of this Emperor were only the Difor.
ders of his Age. Neverthelef§, when
any Debauch’d, Criminal, and Infs.
mous Action is mention’d, they fay it
ts, The Crime of Zam. ‘The Reafon
whereof is this, Zam was Wicked and
an Emperor. . ‘

Confucius velates an_infinite number
of other Things of this Nature, which
concern the Condu@ of all forts of
Men ; but moft of the Things that he
fays, or which his Difciples do fay, are
Sentences and Maxims, as we have al-
ready declard, the moft confiderable
of which are thefé that follow.

‘MAXIMS.
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MAXIMS

NdeaVOur to 1rmtate the Wife, and
never difcourage thy felf, how
Laborious foever it may be : If thou
canft arrive at thine end, the Pleafure
%ou will Enjoy will Recompence allthy.
ains, -,

1 o ,)

II, .

Wheq thou Laboureft for others, do
* it with the fame Zeal as if it were for

AT {1 A
, Vlrtue which is not f'upported with
" Gravity, gains no repute among(}

Men. v.

1

Always remember thou art a Man,
that human Nature is Fraily, and that
+/ thou mayft cafily fall, and thou fhalt
* never fall. " But, i fhappemng to fore
get what thou art, thou chamcc:ﬁf :;:

a
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fall, be not difcourag’d ; remembet
that thou ‘mayft rife ‘again ; that ’tis
in thy Power to breik the Bands
whiclijoyri- thee to thine Offence, and ™~
to fubdue the Obftacles which hin-

der thee from walkmg in the Paths of
Virtue. -

V.-

Take heed that thy Prdunﬁ:s be Juﬁ
for having once premxs 'd,- 1t is not
lawful to' Retra@ ;+ we owght always
to keep om‘ Promnfef RS

VL "

When thou doﬁ Homage to any One,
fee that thy: Submiffions be proportiori-
ed to the> Hoinage-tHou ‘oweft him
There is Stupidity' and' Pride in - doa
ing too little 5 but' in over- a&mg tt
there is- Ab}e&xon and Hypocnﬁe.

VL '

Eat not for the P[eaﬁxre thou mayﬁ
find therein. Eat® to “increafe -thy
Strength ; Eat to pre&rve the Lifé
: whxch%hon haft recl:ewd from Heav'en

- o - VIIE

Labour: to purific thy: Thoughts 2 M
thy Thoughts are not ill, neither will
shy A&ions be fo. X XL
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X |
The W,nfe-rMan has a0 Jnﬁmty of
Pleafares ; for Virte has ity Delights
in the midtt-of the Severmes that ats
tendxt-. | « o

He that in bns Studnes wholly apphes’
himfelf to Labour and Exercife, and
-neglects Meditagion, lofes -his time ¢
And he that only applies himfelf to Me-

ditation, and negle@s Labour gnd Ex-
ercife, does only wander and Jofe him- -

felf. ~ The firft can néver know any
thing exadly; : his Lights will -be al-
ways intermixt with Doubts--and Ob-
fourities ; and the laft will oply purfie
Shadows; {m Knowledge will never

be certain, -it will never pe'folid. Las

bour, .but flight not Meditation.: Mé-
dltate but ﬂnght gg't Labour.

A Pcmce ought £0; pumlh Vme, far
&ar left he .feem tomuaintain it - But
yet;he ought:to keep his People in their
Duty, rather by the Effe&s of Clemen-

ey ,ttnm by Menmes andethments.

XH: Mever

e o e ea e e
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| XH.

Neverﬂacken Fidelity to thy Prmce 5
conceal nothing from him which it ts
his Intereft to know ; ; and. think no~
thing difficult, when it tends to Obey

him.,

SR XIII e
 When we cannot apply any Remeu N
dy to an Eval ’tis in vain to feek it, .
Ifby t Advices and Remonﬂrances,
thou cou d& undo, what is already
“ done, thy Silence would be Criminal;
but there is gothing colder than Ad-
g:ce, by wtnch it is unpoﬁibte to pro.

o XIV. |

Poverty and Humaa Miféries are.
Ev;ls in themfelves, but the Wicked
only refent them. - *Tis a Burden un.
der which they groan, and whichmakes.
them at It to ﬁnk ‘they even diftafte
the beft Fortune. Tls the Wife-Man ond
Iy who 1salways pleas'd; Virtue renders
his Spirit quiet : Nothing troubles him,
nothing difquiets him, becaufe he- pra<
&ifes not Virtue for a Reward. The Pra-
&ice of Virtue is the fole. Recompence
heexpeQs. Ka XV,
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It is onfy the Good Man, who can
make a vight choice; who can, either
Jove or hate with Reafon, or as need
requires. - 2
XVI.

He that applies himfelf to Virtue,
and ftrongly addi@s himfelf thereto,
niever commiits any thing unbecoming
a Man, ner contrary to Right Rea-
for. ‘

- Ri¢lies and Honours are Good ; The
defire of poflefling them is Natural to
all Men : But if thefe Good Things a-
gree not with Virtue, the Wife (?/lan
ought to contémn, and generoufly to
renouncethem. Onthe contrary, Po-
verty and Ignomiony are Evils ; Man
Naturally ‘avoids them : Ifthefe Evils
attack: the’ Wife' Man, it is lawful for
him to rid himfelf from them; but it
is not lawful to'do it by a Crime,

- 1 mever as yet faw a Man that was
happy in-his Virtue, or affliGted with
his Defe@s and Weaknefles; but I am

.
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hot furprizd, becaufe I would have
him that delights in Virtue, to find (o
many Charms therein, that for it he
fhould contemn.the Pleafures of the
World : And on the contrary, that he
who hates Vice, fhould find it {o hi-
deous, that he fhould ufe all ways to
keep himfelf from falling therein.
g ‘ XIX. '

It is' not credible that he who ufes
his utmoft - Endeavours to acquire Vir-
tue, fhould not obtain it at laft, al-
though he thould labour but one fingle
Day. I never yet faw a Man that
wanted ftrength fc;z this purpofe.

' X

- He that in the Morning hath heard
the Voice of Virtue, may die at Night.
This Man will not repeat of living,
and Death will not be any pain unto

him XXI. _ ..
* He that (ecks Pride in his Habits,
and loves not Frugality, is not difpo-
ed for the Study of Wifdom ; thou
oughteft not even to hold Correfpon-

dence with him. K3 XXI[
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XXII.

Afflic& not thy felf for that thou art
notpromoted to Grandeur and Publick
Digpnities ; rather grieve for that thou
are not, perhaps, adorn’d ‘with thofe
Virtues that mxght render thee worthy
of being advanc’d.

~ XXIII

The Good Man employs hlmﬁ:lf on-
ly with Virtue, the Wicked only
with his Riches. The firft continually
thinks upon theGood andIntereft of the:
State ; but the laft has other Cares, he
only thmks on what concerns himfelf.

. XXIV.
- Do unto another as you wouldft
be dealt with thy felf:  Thou only
needeft this Law alone; ’tis the Foun.
datmn and Principle of all the reft. °
XXV, ,

The Wife Man has no fooner caft his
' Eyes upon a good Man, ‘but he endea-
vours to iiitate his Vlrtue But-the
fame Wife Man has no foener fixt his
Sight upona Man given up to his Vices,,
but, miftrufting himfelf, interrogates,
himfelfin a trembling manner, if he,
be not like that Man. o XXVI.
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A long ‘Experience is * requir
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- A Child is oblig'd to ferve and obey
his Father. Parents have their Fai-
lures - A Child is oblig’d to acquaint
them therewith, but he ouglit todo it

‘with Moderation and Prudence : And

if whatéver Precautions he takes, he
always meets with oppofition, he ought
to reft # while, but never defift, Coun-
fels given to Parents do frequently

-draw Punifhments and Severizies upos

the Child ; but on this account he
ought to fuffer, not to murmur, =
N “‘X\XVH,-' T o
‘The Wife Mdn never haftens, neither
in his Studies, nor his Words ; he
is fometimes as it were Mute; but
when it concerns him to a&, and pra.
&ife Virtue, he, as I may fay, precis
- U XXVIILT T
The truly Wife Man Speaks little,
he is little-Eloquent. I fee not, that
gloqwﬂ?é‘m‘ be of yery great uie to
m, . '
MR exm
d to
K4 = kuow

E]
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koow the Heart of Man. 1 imagin’d>
when I was young, that all Men were
Sincére ;- that they always Pra@is'd
what they faid; .in a word that their
Mouth always agreed with theijr Heart :
But now that I behold Things with an--
other Eye, I am convinc’d that I was
miftaken. At prefént Ihear what Men
fay, but'I never'ely thereon. Twill
examine whether ‘their Words are a-.
- greeable to their A@ions, ..
— . . ,; XXX. O B
- In the Kingdom of € there was fors.
- merly a Prafe@ that flew his King.
Anather Prfec of the fame Kingdom,
beholding with horrour the Crime of
this' Parricide, qyirtéd  his Dignity,
forfook hileeasz)A and retir’'d into an-
other Kingdem, ~This Wife Minifter
was not fohiappy as to find at firft what
he fougfitafter; - in this new Kingdont
heonly found wicked Minifters, little
devoted to their Mafter’s Intereft. This,
{aith he, fhall notbe the place of mine
abode, I will elfewhere feek a Retteat,
But always meeting with Men like to
that P«?sgeiiow Minifier, -who by his
o0 ;o2 Crime

b}
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Crime  had forc'd him to abandon his;
Country, Dignity, agd all his Eftate,
he weant through the whole Earth.
If thou demandeft my Thoughts con-
cerning fuch a Man, I cannot refufe
telling you, that he deferves great
Praifes, and that he had a very remar-
kable Virtue.  This is the Judgment
that every Rational Man ought to
make thereof. But as we are not the
Searchers of Hearts, and asitis pro-
perly in the Heart, that true Virtue re-

- fides, I know not whether his Virtye

was a true Virtue; we ought not al.
ways to Judge of Men by their out-
ward A&ions.
. XXX |

I know a Man, who pafies for Sin-
gere in the Peoples Mind, who was
asked for fomething that he had not.
Thouimagineft, perhaps, that he in-
genioufly Confefs’d, that it was not in
his Power to. grant what was ask’d of
him. He ought to do it, if his Since»
rity had anfwer'd the report it had a-

“mongft the People : But behold how

he took it: He went dire@ly to 3

IR | Neighbours
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Neighbours Houfé; he borrow’d of
him what was requefted of himfelf, and
afterwards gave it him. I cannot
convince my feIf that this Man can
be Sincere. |
| XXXIL

* Refufe not what is given thee by
thy Prince, what Riches foever thow
poflefleft. Give thy Superfluities to

the Poor. S
' XXXIIL

The defe@s of Parents ought not to
be imputed to their Children. Becaufe
that a Father fhall, by his Crimes,
render himfelf unworthy of being pro-
moted to Honour, the Son ought not
to be excluded, if he renders not him-
felf unworthy. Becauf® that if 2 Son
fhall be of an obfcure Birth, his Birth
ought not to be his Crime, he ought

. to called to great Employments, as

well as the Sons of the Nobles, if he
has the Qualifications-neceffary. Our
Fathers heretofore Sacrific’d’ Vitims
only of a cernain Colour, and- pitch’d
upon thefe Colours according to the
?,Vil! of thofe that fat upon the Tll‘x;oge;,

. ndaer
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Under the Reign of one of our Empe-
rors, the Red Colour was in Vogue.
Think you,that the Dieties, to which
our Fathers Sacrificd underthis Em-
‘perors Reign, would reject a2 Red Bull,
becaufe it came froma Cow of another

Colour!?
XXXIV.

Prefer Poverty and Banifhment to
the moft Eminent Offices of State;
when it is a wicked 'Man that offers
them, and would conftrain thee to ac-
cept them. ‘ o
C ' XXXV. :

The Way that leadsto Virtue is long,
byt it is thy Duty to finith this long
Race. Allege not for thy excufe, that
thou haft not Strength enough ; thae
Difficulties difcourage thee, and that
thou fhale beat laft forc’d to ftop in the
midft of the Courfe: Thou knoweft

- nothing, begintorun: ’Tisa fignthow

haftnotas yet begun, thou fhouldft nog
ufe this Language. IR A
f -7 XXXV

*Tis not enough to know Virtue; it
is neceffary to loveit; butitis not fufs
T A ﬁcieﬂf;
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J L] . .
ficient to love it, it is neceffary to pof-

fefs ic. ,

: XXXVIL .

He that perfecutes a Good Man,
makes War againft Heaven: Heaven
created Virtue, and prote@s it; he
that perfecutes it, perfecutes Heaven,

: XXXVIIIL
. A Magiftrate ought to honour his
Father and Mother ; he ought never to
faulter in this juft Duty ; his Example
ought to Ioftruc the People. He ought
not to contemn old Perfons, nor Per,
fons of Merit: The People may imi-

tate him.
o XXXIX,

- A Child ought to beundera conti-
nual apprehenfion of doing fomething
that may difpleafe hisFather; this Fear
ought always to poflefs him. In g
Word, heought to a&, in whatever
he undertakes, with fo much pre-
caution, that he may never offend him,
or affli& him.
' XL.

Greatnefs of Spirit, Power and Per-

feverance, ought to be the Portion l:;f ,
' | ' the
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the Wie. ‘The Burden wherewith
he'1s loaded is weighty, his Courfe is

long
- XL
The Wife Man never a&s without
Counfel. He fometimes confults, in
the moft important affairs, even the
leaft intelligent Perfons, Men that
have the leaft Spirit, and the leaft Ex-
periences  When: Counfels are- good,
we ought not to confider from whence
they come..
-~ XLIL
Efchew Vanity and Pride. Although
thou hadft all the Prudence and Abili-
ty of the Ancients, if thou haft not
Humility, thou haft nothing, thou art
even the Man of the World that de-
fetves to be contemned. .
- XLIOL. -~
Leam what thou know’t already,
as if thou hadft  never learn’d it:
Things are never. fo well kuown but
ﬂm we may fdrgec them
XLIV.
Do norhm that is unhand(bm, al-
though thouﬁlould& have Art enough
o to
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to mekethine AQion.approved : Thod
mayft -eafily deceive the Eyes of Man
but thou canftnever deceive. Heaven,
its Eyes are too p;negratwe and clears
XLV. - ' A
NeVer -contract Fucndlh wuh
Mm that i is-mot better-than thy felf. -
XLVI,.
The W4fe Man blufhes at his lets,
but is not athamed to.amend them.
- XLvIL
He that lives without Envy and Co
Vetoufneﬁ may afpire at every thmg
< o0 XLVIIS )
' Wpuldﬁ thou learn.to die well ?
!.earn ﬁrﬂ; to lwe well. - -
XLix. i
AMgmﬁer of State Bever ought to
(érve his Prince in-his Extravagancies
and Injuftice. = He ought rather to re-
¢ his Office, than to tarnily it
fe and crumnal A&lons.

;‘ L.

Innocence teafes to bc a V:rtue, moﬁ
ofthe Great ones are fallen therefrom.
But if ‘thon: demandeft -what muft be
done 40, geéaver’ this Vinue! 1 an:

fWer )
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fwer, That it is neceffary.to conquer
thy felf. If all Mortals could, in pne
Day, gain over themfclves this happy
Vi&ory, the whole Univerfe would,
from this very Day, re-affume a.few
Form ; we fhould all be perfe®, we
fhould all be innocent. "Tis true, the

~Vi&ory is Difficult, but it is notim-
poflible; for in ‘fhort, to conquer thy
felf, is only to de what is agrecable to
Reafon. Turn away thine Eyes, {top
thine Ears, put a Btidle upon thy
Tongue, and rather remain in an Eter-
nal-Inaction, than to employ thine

Eyes in beholding Sights. where Rea=

fon is flifled; thaw to give Attention’
thereunto, or to.Difcoure thereon.
Behold how thou mayft overcome !
The Victory -depix;ds,on thy felf alone.

- beﬁ“ré not the Death of thmenemy,

thouwouldft defire it in Vain ; his Life

1s:in'the Hands Heaven.

~ Itis eafie toobey the Wife, he comns
mands nothing . impoffible;. but it is
hard to divert him: therefrom : '};ha;
| whicl
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. . 3.
which often times Rejoyces others;
makes him to Sigh, and forces Tor-
rents of Tears from his'Eyes.

' L1 C

Acknowledge thy Benefits by the
return of other Benefits, but never
Revenge Injuries. e

In what part of the World foeve
thou art forc’d to fpend thy Life, cor-
refpond with the Wifett, aflociate with
the:beft Men. . B

o LV.

To Si‘n' and not ‘to Repent; i's:’:pro.‘
perly to Sin. - ; »
oo o © LVL

"Tis'good to faft fometimes; to give

-

thy Mind to Meditation, and to the

Study .of Virtwe. The Wife -Man is

taken up with other’ Tares, than with

the -continual ‘Cdres of his Nourifh-
meat,  : The beft: cultivated Earth fru«

ftrates the hopes of the Labourer; when

the Seafons are Irregular ; All the Rules

of Husbandry could not fecure Him
from Dedth, in the time - of a hard Fas

mine; but Virtue:is never fruitlefs.

-~ LVIL
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The good h‘ §i1'1”s Yommétitmed
Wea efs ds cﬁ fe to him : But he

ought' t M diligeén l p&rerh{m-
m’f" ;B g h‘g Hever .;m twme qw fPe.
LX. et

Ws}nave three Friends that dre U{‘ei
L fu
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fultous, a Sincere Friend, a Faithful
Jriend, a. F ricad that Hears eyery
, Ih xhat Examijnes what is told-him,
. t. Speaks. little bu,r. We have

hrqe,ql(b, ‘wholg, F,mendﬂnpxs.pcrpwx-
qx;s;tfa pocite, ;2 . Flatterer; and a
.ﬂf e‘c(x"urm ) 5;‘»‘1.‘

g by

H9 tﬁat apgllgy “himfelf’ toV:rtue,
“has,thire #nems to conflid,- -which
he muft fabdué, :Incontinénce when' he
ds asyetrin the :mf his Age, and
the,Blood boxls xs qms., onteﬁs
and. Difputes ‘Y g.48 ariy'd at a
matm'e—Age, and,C ovetoufne S when he

}spl& ILJ( e 1:.1 ».-..-' J yy\, ‘ )

.‘fk' (T f‘ /\, 1] Y ad

re, are, pbu:e gs. {har. the
Wif'eh. Vian. ough gevprenye ‘the
Laws of Heaven, ~ rpat Men, and the

Words, 0f:G o,oélr e

. V.Yq“may' '.:hive' vcrﬂog fox., an
énp Yy o With on u'mg Revenge:
The Motions of Nature are not, always
Cummal R

BN §

o~

. . - .
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CTLXIV,
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S LKV
Diftruft a Flatterer, a Man affected
in his' Difcourfes, ‘and who every where
boafts of his Eloquence. This is nog
the Chara@er of true Virtue, ~° ..
S LXV. . .
Silence is abfolutely neceflary to the
Wife Man. Great Difcourfes, elabo-
rate Difcourfes, picces of Eloquence,
ought tG be a Language uriknown o
him; his A&ions ought to be his Lan-
guage. As for me, 1 would never
Speakmore. Heaven Speaks,but what
Language does it -ufe, to preach to.
Men  that there is a Soveraign Priaci-
ple from whence all things depend ; a,
Soveraign Principle Which makes them'
to A& and Move. Its Motionis its
Language, ‘it reduces thé Séafons to
their ~Time; it agitates Nature, it
makes it produce : - This Silence isElo-

quent. o L
"The Wife Man ought to hate feveral
forts'of Men. He ought to hate thofe”
that divalge the defecs of others, and
take . defight in difcoutfing  therein.
v L He
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He ought to hate .thofe that being a-
dorn’d only with very meag Qualities,
afd"who being morcover of. a low
Birch, do rgyile and t¢merarioufly ‘mur-
fur dghinft thofe that are. promoted
to Dignitiés of ‘Sgage, " He ought to
hatea Valiant Man, when his Valour
1¢ dot accompanjed with Civjlity, nor
lfrudc'n‘,cb,[ - He ouvght 'to hate .thofe
forts  of Men that ate puff’d yp with
Self:Love ; who being always : Con-
ceited of ‘their own Merit, 3ad Idola-
ters ‘of their own Opiniors,.. do” af-
fault afl, “deride all, and never confule
Réafon, ' He ought to hate thofe who
havidg Very fmsll Illuminations, do
prefume . to cenfuré what othiers do.
He vbght to hate proud Mep:- In &
word, " he :Ough_tf,.tfq,'h'qte.‘t'hgi_@f wha
riake it a* Cuftom. to fpic’ oyt otherg
Defédls to publifh shem, = 777
--.;,_',,‘ e e . . LXVII:“L"“ ot 4t <‘ .
It is very difficuls to affociate with
the Populace, Thefefort of Men grew
familiar and infolent when we have,
too much Correfpondence with them
And becauf¢ they imaging they are
T R R e,
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flighted, when never folittle negleded,
we draw their Averfion upuu us;

... LXVIIL - .

‘He that is arrivid at. the Fometh
Year of His Age, and who has, hither-
to, been'aSlave to fome Criminal Ha-
bxt, is not .in acondition to {ubdue it.
I hold his Malady incurable, he will
perfevere in his Crime uatil Death. -

- LXIX. )
- Ali& not thy felfat the Death«of
a Brother, Death and Life are in thg
Power of Heaven, to which the Wife
Manis bound to fubmit. Moreover;
all the Men ofthe Eartharethy Bre-
thren; why then fhouldit thou weep
for one, .ata time when fa many others
remain. ahve 2 ..

' LXX.

The Natural Light is only a perpe.
tual Conformity of our Soul with the
Laws of Heaven. 'Men never can lofo |
this Light, - Itis true, that the Beart
~of Man being inconfiant and waver-
ing, it is fometimes covered oyer with
fo many Clouds, that it feems wholly
e;nngm(h d. The Wife Man gxperir

gnces
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ences it himfelf; for he may fall into

{fmall Errors, and commit light Of-

fences : Yet the Wife Man cannot be

Virtuous, while he is in this State ; it

would be a Contradi@ion to fay it.
LXXI.

- It is very difficult, when Poor, ‘not
to hate Poverty : But it is poffible to
be Rich without being Proud. =
. | LXXIL

“The Men of the firft Ages applied

themfelves to Learning and Know-
|

ledge, only for themfelves, that is to
fay, to become Virtuous : This wasall |
the Praife they expe@ed from their
Labours and Lucubrations. ' But Men
at prefent do only feek Praife; they ftu-
dy only out of Vanity, and to'pafs for
Learned in the efteem of Men.

< CLXXAL

- The Wife Man feeks the caufe of his
Defe@s in himfelf: But the Fool avoid-
ing himfelf, feeks it in all others befides
S LXXIv., ©
- 'The’'Wife Man ought to havea fe-
Yere Gravity, but it ought notto be
ot | fierce
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fierce and untra@able, . He ought te
love Sotiety, but to, avoxd great Aﬂémo
bhes . , Covy

: LXXV . Lo
The ‘Love or Hatread of Pepple, quél:(
not to be the Rule.of thy Love or;

- tred ; Examme whethcr they have

Rcafon. e
DR LXXVI. o
Contra& Friendthip w:th a Man
whofe Heart is upright and fincere ;
with ;2 :-Man that-loves to° learn, -and
who can. teach thee- fomething, i hig
turp. . -Qther Ms:a are, -unwonthy,of
thy F,nqndﬂnp r L epran
RS XVIL( 3 "‘:f}'_: VY
UHe that has Faults, - and trives.not
to amend them, ought at leaft to do
his endeavour to conceal them. The
Wife Man’s Defe@s are like the Eclipfes

~ofthe Sun, they come to every ones

Knowledge. the Wife Man ought
upon this gccount t9 endedvour to co-
ver himfelf with aCloud. Ifay the
fame thing of Princes.
LXXVIII.
: Readily abandon thy Country when
Virtue
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Wirtue is there depref3'd, ind ‘Vice en-
voursg’d. - But if thou defigneft not o

renounce the Maxims_of the Age, ‘it
thy retreat and exile, remain in thy

‘nifepable: Country 3 Yor -whiat' Reﬁfon

thouldft thou leave'ies = Thents
lu{{ {_l’]tm .:,,’,‘/; '»IJ'
When thy Country’s Safety-is con-
cernd, ftand netto confult, but exgofe
ﬂ’vaclf Ny '",' v J.'}ﬂ n'
S ST IR ~m,/ S RS
L Fledven: ﬂ!brteus not the m‘e 6fMan ’
*§ié Man shigt dées it by his-own'Crimes.
‘hoﬂ ‘may(tavoid the Caliiities that
come from Heaven, but- thouicantt pes
ver eﬁ:ape tho(e which thou draweft
ﬂpéncthy ? ‘b\lrt’hé(?r[més R
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